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PREFACE.

ALMOST immediately after the completion of the fourth
volume of his Commentary on the Old Testament, in
1872, the author was seized with a severe and lingering
iliness. The keen pain he felt at the compulsory interrup-
tion of his work was solely relieved by the undiminished
interest with which he was able to follow the widely ram-
ified literature connected with his favourite studies. At
length, after weary years of patience and ‘hope deferred,” a
moderate measure of strength seemed to return, inadequate
indeed to a resumption of his principal task in its full ex-
tent, yet, sufficient, it appeared, to warrant, an attempt at
elucidating some of those, numerous problems of Biblical
criticism and religious history, which are still awaiting a
final solution. Acting, therefore, on the maxim, ‘Est
quadam prodire tenus, si non datur ultra,” and stim-

lated by the desire of contributing his humble share to

the great intellectual labour of our age, he selected, as a
first effort after his partial recovery, the interpretation of
that exquisite episode in the Book of Numbers which
contains an account of Balaam and his prophecies. This
section), complete in itself, discloses a deep insight into
the nature and course of prophetic influence; implies
most instructive hints for the knowledge of Hebrew
doctrine; and is one of the choicest, master-pieces of
universal literature. Love of such a subject could not

fail to uphold even a wavering, strength, and to revive an
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often drooping courage. The author is indebted to these
pursuits for many hours of the highest enjoyment, and
he feels compelled to express his profound for gratitude for
having been permitted to accomplish even this modest
enterprise. If strength be granted to him, he anxious,

in continuation of the same important enquiry, still
further to elucidate the mutual relation, according to the
Scriptures and the Jewish writings, between the Hebrew
and the Heathen, by commenting on the Book of Jonah,
of which he proposes to treat in a Second Part of these
Bible Studies.

The author would fain hope that the main portions of
the work may be found of some interest not only to
theologians and Biblical students, but to a wider circle
of readers, since the possibility of a general diffusion of
critical or historical results is the only decisive test of
their value.

In the Translation and the Commentary he has ad-
hered to the same principles which guided him in his
previous volumes, and for the convenience of Hebrew
scholars he has here also inserted the original Text.

Although he has neglected no available source of in-
formation, and has endeavoured to utilise, for the illustra-
tion of his subject, both the most ancient traditions and
the most recent discoveries and researches, he is well
aware how much his effort stands in need of indulgence
but he believes that he will not appeal in vain to the
forbearance of those who realise the impediments and
difficulties under which he has laboured.

M. KALISCH.
London, August, 1877
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|.--THE PROPHET AND HIS PROPHECIES.
1. SUMMARY.

The contents of that portion of the Book of Numbers
which we propose to examine, may be thus briefly sum-
marised.

On their way from Egypt into Canaan, in the
fortieth year of their wanderings, the Hebrews had ad-
vanced to the plains of Moab, on the east of the Jordan.?
Alarmed by the proximity of such large hosts, which had
just discomfited powerful opponents in the same districts,
Balak, the king of Moab, after deliberating with the
chiefs of Midian, resolved to summon, from Pethor on
the Euphrates, the far-famed Balaam, the son of Beor,
and to request hint to pronounce upon the Israelites
a curse, by virtue of which he hoped to vanquish them
in the expected conflict.” When the elders of Moab and
Midian, who were selected as envoys, had arrived at
Pethor and delivered their errand, Balaam bid them stay,
till he had ascertained the will of God; and when he learnt,
through a vision, that God disapproved of the journey
and the curse, since the Israelites were a blessed nation,
he declined to accompany the messengers.® On bearing
their reply, Balak sent a second and still more weighty
embassy, promising Balaam the highest distinctions
and rewards, if he yielded to his wishes. But Balaam
declared to the nobles, that no treasures or honours,

& Num. xxii, 1. b\/ers. 2-6. °Vers. 7-13
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however splendid, could induce him to act against the
command of God, whom, therefore, he would again con-
sult. This time he received permission to proceed to
Moab, on condition, however, that he should strictly
adhere to God's suggestions; after which he entered
upon the journey together with the ambassadors.?

Yet when he had set out, God was greatly displeased,
and sent His angel with a drawn sword to oppose him.
The prophet's ass, but not the prophet himself, beheld
the Divine apparition. The terrified animal first retreated
from the road into the field; next pressed, in anguish and
perplexity, against a vineyard wall in a narrow path;
and at last, unable to withdraw either to the right or
the left, fell down on the ground, all this time angrily
beaten by the vexed rider. 'Then the Lord opened the
mouth of the ass,’ who complained to Balaam of his
harshness, and reminded him that she had never before
behaved so strangely. ‘Then the Lord opened the eyes
of Balaam,” and the angel, now perceived by the seer,
rebuked him for his cruel treatment of the faithful beast,
and declared that he had come to resist the journey, since
he deemed it pernicious. Balaam, mortified and penitent,
readily offered to return, but the angel commanded him
to go with the ambassadors, yet scrupulously to abstain
from saying anything but what the Lord should prompt.”
On the frontier of Moab, Balaam was met by Balak,
to whom he announced at once that he could speak
nothing of his own mind, but was bound to obey the
voice of God alone.® Hospitable entertainments followed;
preparations were made for the prophecies; and then,
standing on an elevation, from where a part of the
Hebrew people could be surveyed, Balaam, in the pre-

2 xxii. 14-21. b\/ers. 22-36. °Vers. 36-38.
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sence of Balak and his chiefs, uttered a speech, inspired
by God, in which he extolled Israel as a nation beloved
and specially elected by the Eternal, exceedingly nume-
rous, and happy through righteousness.® The annoyed
king took Balaam to another place where, after due
preliminaries, the prophet pronounced a second Divine
oracle, affirming that the blessing once bestowed on Israel
was irrevocable, since they were a pious people guided
by the Lord, victorious by their prowess, and inapproach-
able in their strength.” Balak, troubled and amazed,

once more made a determined attempt, but again Balaam
proclaimed the praises of Israel, glorifying the beauty, ex-
tent, and fertility of their land, the prosperity and splen-
dour of their empire, and the terrible disasters they in-
flicted upon their enemies.® In pain and rage, Balak now
commanded the seer forthwith to flee to his own country.
But before departing, Balaam spontaneously added a
prophecy foreshadowing the subjugation of Moab herself
by an illustrious king of the Israelites;® and to this he
joined, moreover, oracles on the future destinies of the
Hebrews in connection with Edom and Amalek, the
Kenites and the Assyrians.® Then Balaam and Balak
separated, each returning to his home.’

2. UNCERTAIN TRADITIONS.
IT is necessary for our purpose to notice the other Biblical
accounts with respect to Balaam, and, first of all, to
consider the following passage of Deuteronomy:® 'An
Ammonite and a Moabite shall not enter into the con-
gregation of the Lord . . . because they did not meet

2 xxii. 39-xxiii. 10. 9 Vers. 10-17. Ver. 25.
b \ers. 11--24. ®Vers. 18-24, 9 Deut. xxiii. 4-6,
© xxiii. 25--xxiy. 9,
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you with bread and with water on the way, when you
came forth out of Egypt, and because he (the Moabite)
hired against thee Balaam, the son of Beor, of Pethor in
Mesopotamia, to curse thee. But the Lord thy God
would not listen to Balaam, and turned the curse into a

blessing for thee, because He loves thee.”® Hence the
Deuteronomist evidently followed a tradition very differ-
ent from that embodied in the narrative of Numbers.
According to the former, Balaam, when “hired’ to curse
Israel, really pronounced curses which, however, God, in
His merciful love of Israel, disregarded, and, annulling
their intended effect, transformed into benedictions; in
correspondence with which, Nehemiah, quoting and
epitomising Deuteronomy, records that ‘“The Moabite
hired Balaam against Israel, to curse them, but our God
turned the curse into a blessing.’IO A process so indirect
and artificial is wholly at variance with the plain sim-
plicity of the story before us. Here Balaam never
evinced the least disposition or made the slightest
attempt to hazard execrations which levelled against
the elect of God, would have been hardly less than
blasphemous. Nor did he allow himself to be ‘hired’ in
the sense in which Balak wished to engage him; but he
submitted unconditionally to the direction of the Lord,
who would not permit an alien to call down upon His
people imprecations, however empty and transitory.
Micah, living in the eighth century B.C., alludes to the
tradition concerning Balaam in a context, which leaves
no doubt as to its spirit and tendency. For among the

% The change from the plural for regarding, with some critics, the
(1™TP) to the singular (12W), with- second part of verse 5, like the

out the introduction of a new sub- following verse, as a fragmentary
jeet, is indeed strange and incon- addition.

gruous, but hardly a sufficient reason ® Neh. xiii. 2.
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signal favours bestowed by God upon His people, as their
deliverance from Egyptian slavery and their safe guidance
under leaders like Moses, Aaron, and Miriam, the prophet
mentions this also: ‘O my people, remember now, what
Balak, king of Moab, schemed, and what Balaam, the son
of Beor, answered him . . . in order that you may know
the kindness of the Lord.” Balaam's ‘answers’ manifestly
did not satisfy the king; they were blessings and praises
of the Hebrews; and Micah is, therefore, in harmony
with Numbers, not with Deuteronomy.

We come to another point, in which tradition wavered.
The Book of Joshua, closely connected with Deuteronomy,
states that Balak actually ‘waged war against Israel.”
But the Book of Judges writes distinctly, ‘Did Balak,
the son of Zippor, king of Moab, strive against Israel?
did he fight against them?® And so, according to Num-
bers likewise, Balak's sole enterprise against Israel was
his employment of Balaam. For, however eager he might
have been to expel the dangerous invaders by resolute
combat,” he desisted from the hopeless struggle when Ba-
laam's co-operation had proved fallacious. Our account
concludes with the words, ‘And Balaam rose and went
away and returned to his place, and Balak also went his
Way;’e and soon afterwards we find the Hebrews and
Moabites not merely living in peace but in friendship,

% Mic. vi. 5. By a strange mis- Aaron);' or, 'not with the sword,
conception, many (as Bishop Butler, but by imprecations' (Keil), which
Lowth, and others) understood this 'the writer calls war' (Rosennmeller);
passage in Micah (vi. 5-8) as 'a or, 'he showed a hostile feeling'
dialogue between Balaam and Balak."  (Biur and others); and it is gra-

b Josh. xxiv. 9, PR W 2 ano, tuitous to assume 'small attacks'
which cannot mean, 'he intended to (Knobel), of which no mention is
wage war, the intention being deemed  made in the Old Testament.
equivalent to the deed' (Kimchi); ¢ Judg. xi. 25.

or, ' he fought by counsels and stra- 4 Num. xxii. 6, 11.

tagems' (Kether Torah of Rabbi ® xxiv. 2.5; see notes in loc.
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and readily exchanging their religious views and prac-
tices.®

But the most important fluctuation is the follow-
ing. The Book of Joshua” clearly describes Balaam as a
‘soothsayer’ (291p), and adds, moreover, that he was,

among other enemies, slain by the Hebrews in their war
against the Midianites, on whose side he fought. A sub-
sequent portion of the Book of Numbers not only repeats
this latter statement, but charges Balaam, besides, with
the heinous crime of having, by infamous counsels,
enticed the Israelites to the grossly licentious worship of
Baal-Peor, and of having thus caused a fearful plague,

which fell upon the people as a Divine chastisement.” It
was naturally, and perhaps excusably, supposed that, in
the section under consideration, Balaam is regarded in the
same light--namely, as a common magician and a fiendish
tempter; and starting from this view, theologians and
interpreters, in ancient and modern times, have drawn a
picture of Balaam's character which is truly awful.

There is hardly a vice which they did not think themselves
justified in attributing to him. They uniformly dis-
covered that our author represented the foreign seer, above
all, as swayed by the two master passions of ambition and
avarice to a degree almost amounting to actual madness.”
But in delineating his other numerous blemishes, they
differed very considerably. They variously described

% xxv. 1-4. The words in the either mean that the curses pro-
Book of Joshua, which follow upon nounced by Balaam were turned
those above referred to, although pro-  into blessings, or that he indeed pro-
bably coinciding with the conception nounced curses, but was also com-
of Deuteronomy, MW7 "N2X X7 pelled to utter blessings.

aonR P2 77121 ovH25 (Josh. ° xiii. 22,

xxiv. 10), may yet be considered as ° xxxi. 8, 16; comp. xxv. 1-9.
forming a transition to that of Num- ? Freely applying to him the line
bers with respect to the first discre- of Sophocles: To mantikon gar pan

panty pointed out; for they may Filarguron genoj (Ant. 1055).
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him as proud, insolent, and inflated, and yet cunning

and hypocritical; as false and ungrateful; mendacious
and treacherous; wavering, yet obstinate; diabolically
wicked and mischievous; the primary type of all artful
seducers of God's people; cruel and passionate; a sordid
trader in prophecy and a mercenary impostor--the Simon
Magus of the Old Testament; a sacrilegious trickster

and blasphemous dissembler; an unhallowed idolater
and a lying sorcerer; a profane reviler and sanctimonious

scoffer.® Indeed not a few writers have produced veri-

table masterpieces of exegetical ingenuity.IO

Justice, however, requires that, before expressing a
decisive opinion, we should at least endeavour to under-
stand this narrative by itself and apart from other
Biblical notices. This ‘Book of Balaam’--as we shall
henceforth briefly call it--is in every way complete. It
is pervaded by religious and historical conceptions pre-
senting the most perfect unity. We shall, therefore, try
to reproduce the figure of Balaam from this portion with
all possible fidelity.

3. THE CHARACTER OF BALAAM.

THE key to Balaam's whole conduct lies in the words,
‘I cannot go against the command of the Lord to do
either good or bad of my own mind.”® The same signi-
ficant term 'of my own mind," is, in the Pentateuch,
employed on another and no less remarkable occasion.
When Moses announced the miraculous punishment to

% This florilegium--which is only
a short specimen--has not been com-
piled at random, but we could quote
authorities of repute for each indivi-
dual epithet, and shall hereafter have
occasion to do so to some extent.

b As Calvin, Michaelis, Hengsten-
berg, Baumgarten, Kurtz, Keil,
Reinke, Lange, Koehler, and others
who have influenced the interpreta-
tion of these chapters.

©v329n, xxiv. 13.
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be inflicted upon Korah and his associates, he said
‘Hereby you shall know, that the Lord has sent me to
do all these works, and that | have not done them of my

own mind.”® As Moses is the mouthpiece of God's behests
and His instrument, so is Balaam. The greatest of the
Hebrew prophets and the heathen seer here introduced

are equals in this cardinal point, that all they say and do

Is not ordinary human speech and deed, but the expres-
sion of the Divine will, which, renouncing their own

volition, they are ready or compelled to obey.b Cana
stronger proof than this parallel be conceived of the high
position and dignity which the author assigns to Balaam?
From this central view everything else is easily surveyed
and illustrated. Never, under any circumstances, does
Balaam forget that he has no independent power, but

that he is the servant of God, whose visions he beholds

and whose spirit comes upon him, whose direction he seeks
and whose revelations he utters.

Balak's messengers arrive, and, in accordance with
custom, bring him rewards for his expected services as
an enchanter. But neither does the royal embassy, con-
sisting of the chiefs of two nations, flatter his ambition,
nor do the presents, no doubt considerable, tempt him
into covetousness. When he hears the king's request, he
represses both his inclination and his judgment. Not
even by the slightest allusion are we informed to which
side that personal disposition was leaning, since it is of
no consequence or importance whatever. Declining to
return an answer on his own account, he asks the
messengers to wait till he has ascertained the Divine
will, and when God commands him not to go to Moab to

%v25n, Num. xvi. 28; comp. © xxii. 18, 19, 38; xxiii. 3-5, 12,
Jude 11. 15, 16, 26; xxiv. 4,13,16: which
® See Comm. on Lev. vol. i. p. 706.  passages are distinct and emphatic.
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curse the Hebrews, he simply communicates to the

envoys this injunction, which to him is final.®

Ere long, he is visited by a second and still more
brilliant embassy, empowered to make, in the king's
name, the most alluring offers: “I will honour thee
greatly, and whatever thou sayest to me that I will do’”
--offers of a kind which it is almost beyond human
nature to regard with indifference, and which only the
rarest force of character can succeed in resisting. But
Balaam remains unshaken. He may, indeed, for a
moment, have been agitated by an inward struggle,
which the author, with the subtlest psychological art,
intimates by Balaam's hyperbolical declaration, that not
even the king's “house full of gold and silver' could alter
his resolution. But the temptation is no sooner felt than
it is warded off, and for ever banished from his heart.

He protests with greater decision than before, that he
‘cannot go against the commandment of the Lord to do a
small or great thing,”® and only after having received
God's distinct permission, does he consent to accompany
the princes to Moab.’

Balak, ready to prove that he had not spoken empty
words when he promised to Balaam the highest honours,
goes out to meet him at the frontier of his kingdom.®
But undazzled by this distinction, most flattering ac-
cording to Eastern notions,f the prophet courageously
and almost bluntly warns the anxiously expectant king
against too confident hopes. For, without speculating
whether God's repeal of the previous prohibition of the
journey involved or foreshadowed also a repeal of the
prohibition of the curse, he tells Balak: ‘Behold, | am

 xxii. 8, 12, 13. ® Ver. 17. will soon be apparent; see infra,
® Ver. 18. 9 Ver. 20. sect. ‘Original Form.'
® Ver. 36. In this survey, we pass fComp. Gen. xxix. 13; xlvi. 29;

over xxii. 22-35, for reasons which Exod. xviii. 7, etc.
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come to thee; have I now any power at all to say
anything? the word that God puts in my mouth, that |
shall speak.” The next day, after having duly prepared
himself, he awaits the Divine inspiration,b and having
obtained it, he joins Balak, who, surrounded by his
nobles, was standing at the altar and his sacrifices; and
here he announces, in enthusiastic speech and without fear
or hesitation, the direct opposite of what the king, as he
well knew, expected of him and longed to hear.” He
meets Balak's indignant remonstrances again merely by
affirming that he dare not contravene the commands of
God. A never appeal for Divine direction results in similar
utterances, followed by the same reproofs and the same
unflinching confessions.® A third attempt differs from
the former transactions only in this point, that Balaam no
more goes out to secure a special revelation. For he is
now certain that 'it pleases God to bless Israel.' He is
convinced that he may safely surrender himself to the
impulse of the moment. Indeed, when he beholds the
vast camp of the Israelites stretched out before his view,
he exalts their prosperity and power, their fame and
triumphs, with a solemnity and fervour he had not even
attained before; and he concludes with declaring, that if
anyone should presume to curse Israel, it is on himself
that the curse would recoil.” The king, struck by the
pointed and ominous allusion, listens to those bursts of
prophetic fire with increasing rage and consternation;
but Balaam remains calm and unawed. He is now a
hateful guest in Moab, and is bidden to 'escape;' but,
regardless of the danger to which he exposes himself, he
not only, with imperturbable tranquillity, reminds the

Axxii.38.  °Vers. 7-10. ®Vers. 15, 16, 25, 26.
b xXxiii. 3. d Ver. 12. fxxiv. 1-9.
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monarch of his former assurance, that not even all the
golden treasures of a palace could move him to utter
oracles ‘of his own mind,”® but, rising to new enthusiasm,
he announces to Balak, unrequested, the future fate of
his own land, proclaiming that, like many other kingdomes,
it was doomed to be subdued and crushed by the very
people which, at that moment, was causing him dread and
horror.” And then the author concludes his account of
the seer, simply and quietly, ‘And Balaam rose and went
away and returned to his place.™

It would not be easy to find, in the epic compositions
of any country, a delineation of character more clear or
more consistent than that of Balaam in this incomparable
section. Firm and inexorable like eternal Fate, he regards
himself solely as an instrument of that Omnipotence,
which guides the destinies of nations by its unerring
wisdom. Free from all human passion and almost from
all human emotion, he is like a mysterious spirit from a
higher and nobler world, which looks upon the fortunes
of the children of men with an immovable and sublime
repose.

4. BALAAM'S RELIGION.

To test and to confirm this view, it will be desirable to
enquire whether Balaam is, in this portion, portrayed
as a true Hebrew prophet, or whether and in what re-
spects he is marked as a heathen.

First, it is important to notice, that the God of Balaam
Is undoubtedly the God of the Hebrews. He is intro-
duced with nearly all His Biblical names--Jahveh,
Elohim, El, Shaddai, Elyon--and no other deity is men-

# xxiv. 12, 13. °Ver. 25.--The passage XXiv.
® Vers. 14-17. 18-24 must here also be excluded.
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tioned throughout the entire Book. The most frequent
by far is the appellation of Jahveh (M), and it is not a

little significant that Balaam uses predominantly that
holy and specifically Hebrew name of Revelation and the
Covenant, both in the narrative and in prophetic speech;?
a few times only he employs El and once, respec-

tively, Elohim (@72 R), Shaddai (" TW), and Elyon (11" ?).°
Wherever the author relates in his own name, Jahveh

and Elohim are introduced promiscuously;® but it would
not be possible, without resorting to artificial expedients,
to establish a principle and design in this change or
alternation. For as Jahveh puts the words into the

seer's mouth and grants him revelations,® so does Elohim,
whose ‘spirit comes upon Balaam.’® It is true that, in

the account of the first embassy, Elohim is, with remark-
able uniformity, used by the author, and Jahveh by
Balaam; "but this affords only a new and striking proof
of the, writer's art and care, who desired to impart to

the prophet's speech the most solemn emphasis possible,

Fxxii. 8, 13, 18, 19; xxiii. 3, 8,
12, 21, 26; xxiv. 6, 13.

" xxiii. 8,, 19, 23; xxiv. 4, 8, 16,
24,

¢ xxii. 38 ; xxiv. 8, 16; comp.
xxiii. 21. How can we suppress
a feeling of astonishment at finding,

that this very circumstance--the
constant use by Balaam of the name

of Jahveh--has been urged as a con-
clusive proof of Balaam's sanctimony
and arrogance, of his frauds and
selfish wiles' (Hengstenberg, Authen-
tie des Pentateucbs, i. 407, 411;
similarly Baumyarten, Reinke, Bei-
traege, iv. 227; comp., however,
Staehelin, Kritische Untersuchun-
gen,pp.36,37)

The former in xxiii. 6, 16;

xxiv. 1; the latter in xxii. 9, 20;
XXI1il. 4 ; XXiv. 3.

¢ xxiii. 5, 16.

Fxxii. 9, 20, 38; xxiii. 4.

9 xxiv. 3.--Particularly instruc.
tive is xxiii. 3-5: Balaam expects,
that M7 will meet him (ver. 3), in
reality he is met by 2K (ver. 4),
and Mn” suggests to him the pro-
phecy (ver. 5). The distinctions
that have been attempted (Heng-
stenb. 1. c. pp. 409-411; Baur,
Alttestamentliche Weissagung, etc.,
1. 334; Ewald, Jabrbuecher, viii. p.
18; Keil, Commentar zu Numeri, p.
297, etc.) are not satisfactory or con-
vincing.

"xxii. 9, 10, 12, 20; and vers. 8,

13, 18, 19.
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while preserving the greatest simplicity in his own
words.? But we are not left to deduce, from uncertain
inference, that the God of Balaam is no other than the
God of Israel, the Eternal, the Unchangeable. This is
unmistakeably expressed. Balaam speaks of Jahveh as
‘my God,’® just as he says with reference to Israel, that
Jahveh is “his God;"® and that term 'Jahveh my God "

is not 'merely the Hebrew designation of Balaam's
monotheism,' but involves and demonstrates the absolute
identity of Balaam's monotheism and that of Israel.’

5. THE GOD OF BALAK.

A CLEAR light is thrown upon the subject by considering

it in conjunction with Balalc's religious notions.

The king sends messengers to the seer with the gene-
ral charge to come and curse the Hebrews.9 He does not
specify the deity in whose name he desires the curse to

% By what perversion of judgment,
was it possible to discover in this
circumstance also 'a silent accusation
of hypocrisy against Balaam, who so
boastfully spoke of his Jehovah (der
sich mit seinem Jehova so breit
machte), constantly crying Kurie
Kurie, although in reality he was
only in connection with Elobim.'!
(Hengstenb. 1. c. pp.409, 411; Lange,
Bibelwerk, ii. 308, 311, 'an ostenta-
tiously displayed belief in Jehova...
...as if he knew the God of salva-
tion." In the passage xxii. 22-35
also,the name M prevails, whether
Jahveh Himself (vers. 28, 31) or,
more frequently, the 'angel of
Jahveh' (vers. 22-27, 31, 32, 34,

35), while D12 X occurs but once
(ver. 22).
P T97R xxii. 18.

© 19X xxiii. 21; comp. 1 Ki.
xviii. 39, B"NPX RN MA; Ps.,
vii. 2, 4; xviii,. 7, 29; Hos. ii. 25;
viii. 2; Zechar. xiii. 9, etc.

aox N

® Knobel, Numeri erklart, p. 131.

"It is, therefore, not sufficient to
say, that 'Balaam’s religion was
probably such as would be the na-
tural result of a general acquaint-
ante with God not confirmed by any
covenant' (Smith, Dictionary of the
Bible,i. 163): Balaam's acquaintance
with God was precisely that pos-
sessed by the highest minds among
the Hebrews in the author's time.--
About the question, how the Meso-
potamian Balaam obtained a know-
ledge of Jahveh as the God of the
Hebrews, see notes on xxii. 5-14.

9 xxii. 5, 6.
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be pronounced. It is enough for him to know that
Balaam's blessing and curse are potent and irresistible.
Does he, in the author's view, mean the God of the
Hebrews and Him alone? This cannot be assumed,; for

if he had deemed this point essential, he would not have
failed to insist upon it in his explicit message. He
evidently knew nothing of Jahveh, or he did not heed Him.
He had heard of the exodus of the Hebrews from Egypt,
but he speaks of their deliverance as of an ordinary

event, without alluding to Jahveh's assistance or inter-
vention®--in striking contrast to Balaam, who repeatedly
attributes it to the power and mercy of Israel's God.”

How should he indeed expect an efficient execration from
a soothsayer inspired by a strange god against his own
chosen people? When Balaam, following the Divine
directions, announced to the elders of Moab, ‘The Lord
(M) refuses to give me leave to go with you;” in what

form did the elders bring back this answer to Balak?
They simply said, ‘Balaam refuses to come with us.”®
They omitted to mention Jahveh, obviously because to
them and to the king He was an unfamiliar god. If
Balak had specially desired that the Hebrews should be
cursed in the name of Jahveh, it would have been of the
utmost importance to him to learn that it was Jahveh
Himself who forbade Balaam to journey forth. But the
envoys and the monarch alike were concerned about
nothing except the bare fact of Balaam's non-compliance.
The second embassy was despatched with the same
indefinite message, no particular god being named.®
However, when Balaam at last arrived in Moab, he said

to the king, ‘I will go perhaps the Lord (M) will

& xxii. 5. ¢ xxii. 13.
b xxiii. 22: xxiv. 8; see notes on 4 \er. 14.
xxii. 5-14. ¢ xxii, 15-17,
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come to meet me; and whatsoever He will show me, |

will tell thee.” Then was Balak, for the first time, made
clearly aware that Balaam was in the service of Jahveh,
and then he might easily have informed himself about

His nature and His relation to Israel. Again and again,

he thenceforth heard the same name from Balaam's
mouth, both in the interviews and the prophetic speeches;”
and when he, therefore, saw Balaarn the second time re-
turn, prepared for uttering an oracle, he asked, in anxious
suspense, ‘What has the Lord (M) spoken?’ He had

learnt, that it was from Jahveh, the God of the terrible
Hebrews, that he must expect his safety or destruction.
But he had also learnt, that this Jahveh is the God or
Elohim;® and, consequently, when he requested Balaam
to make a new attempt in another place, he added, ‘Per-
haps it will please Ha-Elohim, that thou mayest curse

me them from there."” Yet when, this time also, Balaam
pronounced a blessing and not a curse, the frenzied king,
dismissing the prophet from his presence, exclaimed,”—*I
thought to honour thee, but, behold, the Lord (MN") has

kept thee back from honour" thus mingling with

his rage a derisive sarcasm, taunting Balaam's God as
delighting to deprive of honours and rewards His most
scrupulous worshippers; and with those defiant words,
Balak, the type of blind and worldly paganism, so skil-
fully placed in juxtaposition to Balaam, for ever discards
that Jahveh, to whom he had turned for a moment
through fear and selfishness.’

& xxiii. 3. will be more fully unfolded in the

® Vers. 8, 12. Commentary. Even Jewish tradition
®Ver. 17. admits, that Balak was a more su-

4 xxii. 38; comp. xxiii. 21. perstitious idolater than Balaam;

® xxiii. 27. Midrash Rabb. Num. xx. 7, "1 22
"xxiv. 11. a%yan N Um Sy o'nop Yva

9 Balak's disposition and views ~ XMDD 1"INX WNI N°NV.
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6. BALAAM THE PROPHET.

WE shall approach still nearer to a right estimate of
Balaam's character by enquiring how he received
Jahveh's revelations--whether in the manner of Hebrew
prophecy or in connection with heathen rites?

When Balaam hears, from the first ambassadors, the
king's demand, he desires them to remain till the next
morning, and promises a reply in accordance with God's
injunction.? He is, therefore, sure of a Divine communi-
cation. How is it conveyed? Certainly in the night--as
is not only clear from the context, but is expressed in dis-
tinct terms;” and evidently in sleep, for God orders Balaam,
‘Rise and go with the men,” after which the author adds,--
'‘And Balaam rose in the morning ... and went with the
princes of Moab.* He receiv