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PREFACE

THIS VOLUME, not any longer a little one, has grown
out of a course of lectures on the Synonyms of the
New Testament, which, in the fulfilment of my duties
as Professor of Divinity at King's College, London, I.
more than once addressed to the theological students
there. The long, patient, and exact studies in language
of our great Schools and Universities, which form so
invaluable a portion of their mental, and of their moral
discipline as well, could find no place during the two
years or two years and a half of the theological course-
at King's College. The time itself was too short to
allow this, and it was in great part claimed by more
pressing studies. Yet, feeling the immense value of
these studies, and how unwise it would be, because
we could not have all which we would desire, to
forego what was possible and within our reach, I two
or three times dedicated a course of lectures to the
comparative value of words in the New Testament—
and these lectures, with many subsequent additions
and some defalcations, have supplied the materials
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of the present volume. I have never doubted that
(setting aside those higher and more solemn lessons,
which in a great measure are out of our reach to
impart, being taught rather by God than men), there
are few things which a theological teacher should
have more at heart than to awaken in his scholars an
enthusiasm for the grammar and the lexicon. We
shall have done much for those who come to us for
theological training and generally for mental guidance,
if we can persuade them to have these continually in
their hands; if we can make them believe that with
these, and out of these, they may be learning more,
obtaining more real and lasting acquisitions, such as
will stay by them, and form a part of the texture of
their own minds for ever, that they shall from these
be more effectually accomplishing themselves for their
future work, than from many a volume of divinity,
studied before its time, even if it were worth studying
at all, crudely digested and therefore turning to no
true nourishment of the intellect or the spirit.

Claiming for these lectures a wider audience than
at first they had, I cannot forbear to add a few obser-
vations on the value of the study of synonyms, not
any longer having in my eye the peculiar needs of any
special body of students, but generally; and on that
of the Synonyms of the New Testament in particular;
as also on the helps to the study of these which are at
present in existence; with a few further remarks which
my own experience has suggested.

The value of this study as a discipline for training
the mind into close and accurate habits of thought, the



iii
amount of instruction which may be drawn from it,
the increase of intellectual wealth which it may yield,
all this has been implicitly recognized by well-nigh all
great writers—for well-nigh all from time to time have
paused, themselves to play the dividers and discerners
of words—explicitly by not a few, who have proclaimed
the value which this study had in their eyes. And
instructive as in any language it must be, it must be
eminently so in the Greek—a language spoken by a
people of the subtlest intellect; who saw distinctions,
where others saw none; who divided out to different
words what others often were content to huddle con-
fusedly under a common term; who were themselves
singularly alive to its value, diligently cultivating the
art of synonymous distinction (the dvépaTta Stopéiv,
Plato, Laches, 197 d); and who have bequeathed a
multitude of fine and delicate observations on the
right discrimination of their own words to the after-
world." Many will no doubt remember the excellent
sport which Socrates makes of Prodicus, who was
possest with this passion to an extravagant degree
(Protag. 377 a b c).!

And while thus the characteristic excellences of
the Greek language especially invite us to the investi-
gation of the likenesses and differences between words,
to the study of the words of the New Testament there
are reasons additional inviting us. If by such investi-
gations as these we become aware of delicate variations

" On Prodicus and Protagoras see Grote, History of Greece, vol. vi.
p. 67 ; Sir A. Grant, Ethics of Aristotle, 3rd edit. vol. i, p. 123. In
Grafenham's most instructive Gesch. der Klassischen Philologie there are
several chapters on this subject,
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in an author's meaning, which otherwise we might
have missed, where is it so desirable that we should
miss nothing, that we should lose no finer intention of
the writer, as in those words which are the vehicles
of the very mind of God Himself? If thus the intel-
lectual riches of the student are increased, can this
anywhere be of so great importance as there, where
the intellectual mays, if rightly used, prove spiritual
riches as well? If it encourage thoughtful meditation
on the exact forces of words, both as they are, in
themselves, and in their relation to other words, or in
any way unveil to us their marvel and their mystery,
this can nowhere else have a worth in the least ap-
proaching that which it acquires when the words with
which we have to do are, to those who receive them
aright, words of eternal life; while in the dead car-
cases of the same, if men suffer the spirit of life to
depart from them, all manner of corruptions and
heresies may be, as they have been, bred.

The words of the New Testament are eminently the
oTory€ia of Christian theology, and he who will not
begin with a patient study of those, shall never make
any considerable, least of all any secure, advances in
this: for here, as everywhere else, sure disappointment
awaits him who thinks to possess the whole without
first possessing the parts of which that whole is com-
posed. The rhyming couplet of the Middle Ages
contains a profound truth

‘Qui nescit partes in vanum tendit ad artes;
Artes per partes, non partes disce per artes.'

Now it is the very nature and necessity of the dis-
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crimination of synonyms to compel such patient inves-
tigation of the force of words, such accurate weighing

of their precise value, absolute and relative, and in

this its chief merits as a mental discipline consist.

Yet when we look around us for assistance herein,
neither concerning Greek synonyms in general, nor
specially concerning those of the New Testament, can
it be affirmed that we are even tolerably furnished
with books. Whatever there may be to provoke dis-
sent in Doderlein's Lateinische Synonyme and Etymolo-
gieen, and there could be scarcely an error more fatally
misleading than his notion that Latin was derived from
Greek, there is no book on Greek synonyms which for
compass and completeness can bear comparison with
it; and almost all the more important modern languages
of Europe have better books devoted to their synonyms
than any which has been devoted to the Greek. The
works of the early grammarians, as of Ammonius and
others, supply a certain amount of valuable material,
but cannot be said even remotely to meet the needs
of the student at the present day. Vomel's Synony-
misches Worterbuch, Frankfurt, 1822, excellent as far
as it goes, but at the same time a school-book and
no more, and Pillon's Synonymes Grecs, of which a
translation into English was edited by the late T. K.
Arnold, London, 1850, are the only modern attempts
to supply the deficiency; at least I am not aware of
any other. But neither of these writers has allowed
himself space to enter on his subject with any fulness
and completeness: not to say that references to the
synonyms of the New Testament are exceedingly rare
in Vomel; and, though somewhat more frequent in
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Pilion's work, are capricious and uncertain there, and
in general of a meagre and unsatisfactory description.

The only book dedicated expressly and exclusively
to these is one written in Latin by J. A. H. Tittmann,
De Synonymis in Novo Testamento, Leipsic, 1829, 1832.
It would ill become me, and I have certainly no
intention, to speak slightingly of the work of a most
estimable man, and a good scholar—above all, when
that work 1s one from which I have derived some,
if not a great deal of assistance, and such as I most
willingly acknowledge. Yet the fact that we are
offering a book on the same subject as a preceding
author; and may thus lie under, or seem to others
to lie under, the temptation of unduly claiming for
the ground which we would occupy, that it is not
solidly occupied already; this must not wholly shut
our mouths from pointing out what may appear to us
deficiencies or shortcomings on his part. And this
work of Tittmann's seems to me still to leave room for
another, even on the very subject to which it is
specially devoted. It sometimes travels very slowly
over its ground; the synonyms which he selects for
discrimination are not always the most interesting nor
are they always felicitously grouped for investigation;
he often fails to bring out in sharp and clear antithesis
the differences between them; while here and there
the investigations of later scholars have quite broken
down distinctions which he has sought to establish;
as for instance that between 31taA\dooev and KaTO\-
Ndooew, as though the first were a mutual, the second
only a one-sided, reconciliation;' or again as that be-

' See Fritzsche, On Rom. v, 10.
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tween c’fxpl and péypt. Indeed the fact that this book
of Tittmann's, despite the interest of its subject, and
its standing alone upon it, to say nothing of its trans-
lation into English,' has never obtained any consider-
able circulation among students of theology here, is
itself an evidence of its insufficiency to meet our wants
in this direction.

Of the deficiencies of the work now offered, I
am only too well aware; none can know them at all
so well as myself. I know too that even were my
part of the work much better accomplished than it
1s, I have left untouched an immense number of the
Synonyms of the N. T., and among these many of
the most interesting and instructive.” I can only

' Biblical Cabinet, vols. iii, xviii. Edinburgh, 1833, 1837. It must be
owned that Tittmann has hardly had fair play. Nothing can well be
imagined more incorrect or more slovenly than this translation. It is
often unintelligible, where the original is perfectly clear.

* The following list is very far from exhausting these: npoodopd, Buoia,
3@pov-rapoipia, TopaBori--vidg Beod, naig Beod—adikaiwpa, dikaiwots,
S1IKOL0T VUT—ETITPOTOS, 01KOVOIOS—ENTS, ATOoKaPaASOKio—EéVTaApa, S18aokakia
—yapd, dyar\iaots, ebdppooivn—3éEa, Tipn, énarvos--Bdpos, hoptiov, §ykos
—-dpvés, dpviov—uis, ydipos—EdNov, oTavpés—mnhds, BépPopos—ueTés,
SuBpos--kTinaTA, UTdpEets—moTapds, xeipagpos—kéun, 8piE--6pBarpds,
Supo--yA@ooa, StdhekTos—VEéPOS, vehpén—nTénois, 0dpupos, EkoTao1g--
yd&a, Bnoavpds, dmoBrikn—kuBeia, peBodeia, tavovpyia--tapnyopia, tapa-
pubia, TagkANo1s--THm0S, VTéSerypa, VTOYPAPNSS, VTOTITWOIS—pdy atpa,
popdoaio—Epis, ép1Beia--e£ovoia, SHvaps, kpdTos, 107y Us, Bia, évépyeto--
kpéas, odpE—nvedpa, vods—AOnT, 636N, WSiv—AavTiKiKos, &y Bpds, UTevavTiog
--31dBoros. Saipwv, Sarpbviov, kaTHpwp--Edng, Yéevva, TApTapPOS, PNk --
Aéyos, pRina—doBéveia, v6oos, parakia, pdoTiE-A\uTpwTRS, CwTp—EVvey-
unois, évvota, Stalyionds—otiypa, pdiwy, TAnyr-—-8AeBpos, dnwheto--
—-évToNY 86ypa, tapayyeria—Bpédos, tardiov—dyvoia, dyvwoio--onupis,
k6pros—d&voia, ddpooivn, pwpia--dvdravos, kaTdrTavoig-—-oytaouds,
ay16TnS, Ay1woHvn—kKarés, dyaBds—aoBevns, dPpwoTos--eOueTdS30TOS, KOL-
VWYIKES—RETOY 0S, KOV WYES—ESPAiog, EVNETOKIVTOS—TPWTOTOKOS, LOVOYEVTIS
--d18105, 0iWvi0s—THpenos, No Uy 105--EEV0S, TAPOIKOS, TAPETiSNILOS--TKONLES,
SreoTpappévos—anel®ng, dnioTog--PpovTilw, peptuvdw—méunw, AToo TENW
—Kkpdw, kpavydtw, Bodw, dvaBodw—Tpdyw, hdyonat, é08iw—ouvunabéw,
petplonaBéw—kaléw, dvopdtw—orydw, riwndw—rnpéw, Guidoow, Gppovpéw
—-mhavdw, dratdw, tapaloyifopor—opdw, Brénw, Bedopat, Bewpéw, nTopat
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hope and pray that this volume, the labour sometimes
painful, but often delightful, of many days, may, note
withstanding its many faults and shortcomings, not
wholly miss its aim. That aim has been to lead some
into closer and more accurate investigation of His
Word, in Whom, and therefore in whose words, ‘all
riches of wisdom and knowledge are contained.'

I might here conclude, but having bestowed a
certain amount of attention on this subject, I am
tempted, before so doing, to offer a few hints on the
rules and principles which must guide a labourer in
this field, if the work is at all to prosper in his hands.
They shall bear mainly on the proper selection of the
passages by which he shall confirm and make good,
in his own sight and in the sight of others, the con-
clusions at which he has arrived; for it is indeed on
the skill with which this selection is made that his
success or failure will almost altogether depend. It is
plain that when we affirm two or more words to be
synonyms, that is alike, but also different, with resem-
blance in the main, but also with partial difference, we
by no means deny that there may be a hundred pas-
sages where it would be quite as possible to use the
one as the other. All that we certainly affirm is that,
granting this, there is a hundred and first, where one
would be appropriate and the other not, or where, at
all events, one would be more appropriate than the

—YWWokw, 018a, énioTapar—edhoyéw, eby aptoTéw-—-idopat, Bepanebw—PBov-
Nopat, BEAW—KATOPTIEW, TENELOW—KATAYIVWOKW, KATAKPLVW---Tapd o 0w, TUp-
Bd{w—Epyopat, Hkw--curapBdvw, Bon8éw--komidw, dywvitopai-—-BeBaidw
prgéopat, Bepertéw, oTNPilw—pukdopat, wptopor—s18dokw, vouBeTéw,
owhpovitw—kAv8wvitopat, teptdépw, Toapdoow—aoverditw, ho1dopéw, péudo-
pat, Kakohoyéw—dvev, ywpis.
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other. To detect and cite this passage, to disengage
it from the multitude of other passages, which would
help little or nothing here, this is a chief business,
we may say that it is the chief business, of one who,
undertaking the task of the discrimination of words,
would not willingly have laboured in vain. It is
true that a word can hardly anywhere be used by one
who is at all a master, either conscious or unconscious,
of language, but that his employment of it shall as-
sist in fixing, if there be any doubt on the matter,
the exact bounds and limitations of its meaning, in
drawing an accurate line of demarcation between it
and such other words as border upon it, and thus in
defining the territory which it occupies as its own.
Still it would plainly be an endless and impossible
labour to quote or even refer to all, or a thousandth
part of all, the places in which any much used word
occurs; while, even supposing these all brought
together, their very multitude would defeat the pur-
pose for which they were assembled; nor would the
induction from them be a whit more satisfactory and
conclusive than that from select examples, got together
with judgment and from sufficiently wide a field. He
who would undertake this work must be able to
recognize what these passages are, which, carrying
conviction to his own mind, he may trust will carry it
also to those of others. A certain innate tact, a genius
for the seizing of subtler and finer distinctions, will
here be of more profit than all rules which can before-
hand be laid down; at least, no rules will compensate
for the absence of this; and when all has been said,
much must be left to this tact. At the same time a



few hints here need not be altogether unprofitable,
seeing that there is no such help to finding as to know
beforehand exactly what we should seek, and where
we should seek it.

It is hardly necessary to observe that the student in
this field of labour will bestow especial attention on the
bringing together, so far as they bear upon his subject,
of those passages in good authors in which his work is,
so to speak, done to his hand, and some writer of
authority avowedly undertakes to draw out the dis-
tinction between certain words, either in a single
phrase, or in a somewhat longer discussion, or in a
complete treatise. To these he will pay diligent heed,
even while he will claim the right of reconsidering,
and it may be declining to accept, the distinctions
drawn by the very chiefest among them. The dis-
tinguishing of synonyms comes so naturally to great
writers, who are also of necessity more or less accurate
thinkers, and who love to make sure of the materials
with which they are building, of the weapons which
they are wielding, that of these distinctions traced by
writers who are only word-dividers accidentally and
by the way, an immense multitude exists, a multitude
far beyond the hope of any single student to bring
together, scattered up and down as they are in volumes
innumerable. I will enumerate a few, but only as
illustrating the wide range of authors from whom
they may be gathered. Thus they are met in Plato
(Bappaéog and dvdpéiog, Protag. 349 e; Bdpoog and
dvdpera, Ib. 351 b; ioy vpds and Suvatds, Ib. 350 c;
noNepog and oTdo1g, Rep. v. 470 b; didvora and vodg,
Ib. 511 d) pvrjun and dvdpvnog, Philebus, 34 b; cf
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Aristotle, Hist. Anim. i.1. 15 ; in Aristotle (e0yevnig
and yevvdiog, Hist. Anim.; Rhet. 11. 15; cf.
Dio Chrysostom, Orat. 15, in fine; émoivog and éyKu.’:-
wov, Ethic. Nic. 1.12. 6; Rhet.i.9; adprj and oop-
dbuoig, Metaph. iv. 4; ppovnoig and oVveos, Ethic.
Nic. vi. 11; dkéha.otog and dkpatnis, 7b. vii. 7, 10;
nvedpa and dvepog, De Miund. iv. 10; cf. Philo, Leg.
Alleg i. 14; 8uBpog and VeTdg, Ib. iv. 6; elivora and
{1\, Ethic. Nic. ix. 5); in Xenophon (oikia and oikog,
OEcon. i. 15; Baoileia and Tupavvig, Mem. iv. 6. 12);
in. Demosthenes (Ao1dopia and kaTnyopia, xviii. 123);
in Philo (ni&1s, kp&og, and o0yyvoig, De Conf. Ling.
36; 3wpov and dopa., Alleg. iii. 70 ; Swped and 36015,
DeCherub. 25; 8po.octtng and BpdparedTng, Quis Rer.
Div. Haer. 5; mvon and mvedpa, Leg. Alleg. i. 14);
in Plutarch (dkohaoia and dkpacia, De Virt. Mor.
6; éykpdTera and cwdhpoobvn, ibid.); in Lucilius
(‘poema’' and ‘poesis’ Sat. 9); in Cicero (‘vitium,'
morbus,' and ‘aegrotatio,” Tusc. iv. 13; ‘gaudium,’
‘laetitia,” and ‘voluptas,’ Ib. iv. 6 ; cf. Seneca, Ep.
59; Aulus Gellius, 27; ‘cautio’ and ‘metus,” Tusc.
1v. 6; ‘labor’ and ‘dolor,” /b. 11 15; ‘versutus’ and
‘callidus,” De Nat. Deor. iii. 10; ‘doctus’ and ‘peri-
tus,' De Off ; ‘perseverantia’ and ‘patientia,” De Inv.
11. 34; ‘maledictum’ and ‘accusatio,” Pro Cael. 1ii. 6;
with others innumerable). They are found in Quin-
tilian (‘salsus,' ‘urbanus,’ and ‘facetus,' Instit. vi.. 3,
17; ‘fama’ and ‘rumor,’ Ib. v. 3; 161 and nd6n,
Ib. vi. 2, 8); in Seneca (‘ira’ and ‘iracundia,” De
Ira, i, 4) ; in Aulus Gellius (‘matrona’ and ‘mater-
familias,' xviii. 6. 4; ‘fulvus’ and ‘flavus,’ ‘ruber’
and ‘rufus,’ /b. 1i. 26); in St. Jerome (‘pignus' and
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‘arrha,’ in Ephes. 1. 14; ‘puteus’ and ‘cisterna,’ in
Osee 1. 1; ‘bonitas’ and ‘benignitas,’ in Gal. v. 22;
‘modestia’ and ‘continentia,’ ibid.); in St. Augustine
(‘flagitium' and ‘facinus,” Conf. ii1. 8, 9; ‘volo' and
‘cupio,’” De Civ. Dei, xiv. 8; ‘fons’ and ‘puteus,’ in
Joh. iv. 6; ‘senecta’ and ‘senium,’ Enarr. in Ps. 1xX.
18; ‘aemulatio’ and ‘invidia,” Exp. in Gal. V. 20,
‘curiosus’ and ‘studiosus,’ De Util. Cred. 9);1 n
Hugh of St. Victor (‘cogitatio,” ‘meditatio,” ‘con-
templatio,” De Contemp. 1. 3, 4); in Muretus (* pos-
sessio ' and ‘dominium,’ Epist. iii. 80); and, not to
draw this matter endlessly out, in South (‘envy' and
‘emulation,” Sermons, 1737, vol. v. p. 403; compare
Bishop Butler's Sermons, 1836, p. 15); in Barrow
(‘slander’ and ‘detraction’); in Jeremy Taylor
(‘mandatum’ and ‘jussio,” Ductor Dubitantium, iv. 1.
2. 7); in Samuel Johnson ('talk' and ‘conversation,’
Boswell's Life, 1842, p. 719); in Goschel (‘voquitas’
and ‘jus,” Zerst. Blatter, part i1. p. 387); in Coleridge
(‘fanaticism’ and ‘enthusiasm,’ Lit. Rem. vol. ii.
p. 365; ‘keenness’ and ‘subtlety,” Table Talk, p. 140;
‘analogy’ and ‘metaphor,” Aids to Reflection, p. 198);
and in De Quincey (‘hypothesis,” ‘theory,” ‘system,’
Lit. Reminiscences, vol. 1i. p. 299, American Ed.).
Indeed in every tongue the great masters of language
would rarely fail to contribute their quota of these.

There is a vast number of other passages also, in

worth secondary to those which I have just adduced,
inasmuch as they do not draw these accurate lines of
demarcation between the domain of meaning occupied

! For many more examples in Augustine see my St. Augustine on the
Sermon on the Mount, 3rd edit. p. 27.
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by one word and that occupied by others bordering
upon it; but which yet, containing an accurate defini-
tion or pregnant description of some one, will prove
most serviceable when it is sought to distinguish this
from others which are cognate to it. All such defini-
tions and descriptions he will note who has taken this
subject in hand. Such, for example, is Plato's definition
of Stdvora (Sophist. 263 €): 0 évTos THig Yy fis TpoS
avTv dtdhoyog dvev hpwvfig yryvépevos: of vépog (Legg.
644 d): 05 [Noyrtopog] yevépevos d6ypa nérews Kooy
vépog énwvépaoTor: with which that of Aristotle may
be compared: VOpog 8¢ 0T OpoNGyNIo TONEWS KO1VOV
S1d ypappdTwy, TposTATTOV TAS Y NP TPATTELY €KOLOTA
(Rhet. ad Alex. ii); or again, Aristotle’s of ebTpame ia
that it is UBp1g memadevpéym, or ‘chastened insolence’
(Rhet. ii. 12); or, cepvéTng that it is pokakn Kai ev-
oxMuwv BapvTng (Rhet. ii. 9); or Cicero's of ‘temper-
antia,” that it is “‘moderatio cupiditatum rationi ob-
temperans’ (De Fin. 1i. 19); or again of ‘beatitudo’
(Tusc. v. 10): ‘Secretis malis omnibus cumulata bono-
rum omnium possessio;’ or of ‘vultus,’ that it is
‘sermo quidam tacitus mentis;' or of ‘divinatio,’
that it is ‘Earum rerum gum fortuitae putantur prae-
dictio atque praesensio’ (Divin. i. 5, 9); again, of
‘gloria’ (Tusc. 111. 2), that it is ‘consentiens laus
bonorum, incorrupta vox bene judicantium de excel-
lente virtute;' or once more (/nv. ii. 55, 56): ‘Est
frequens de aliquo fama cum laude;' or South's of
the same, more subtle, and taken more from a sub-
jective point of view (Sermons, 1737, vol. iv. p. 67).
‘Glory is the joy a man conceives from his own per-
fections considered with relation to the opinions of
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others, as observed and acknowledged by them."
Or take another of Cicero's, that namely of ‘jactatio,’
that it is ‘voluptas gestiens, et se efferens violentius’
(Tusc. 1v. 9). All these, I say, he will gather for the
use which, as occasion arises, may be made of them,;
or, in any event, for the mental training which their
study will afford him.

Another series of passages will claim especial atten-
tion; those namely which contain, as many do, a
pointed antithesis, and which thus tell their own tale.
For instance, when Ovid says severally of the soldier
and the lover, ‘hic portas frangit, at ille fores,' the
difference between the gates of a city and the doors of
a house, as severally expressed by the one word and
the other, can escape no reader. This from Cicero
(Verr v. 60), ‘facinus est vinciri civem Romanum,
scelus verberari,' gives us at once what was his rela-
tive estimate of ‘facinus’ and ‘scelus.” There are
few distinctions more familiar than that existing be-
tween ‘vir’ and ‘homo'; but were this otherwise, a
passage like that well-known one in Cicero concerning
Marius (Tusc. 1i. 22) would bring the distinction to
the consciousness of all. One less trite which Seneca
affords will do the same (Ep. 104): ‘Quid est cur
timeat laborem vir, mortem homo?’ while this at once
lets us know what difference he puts between delec-

! Compare George Eliot
'What is fame
But the benignant strength of one, transformed
To joy of many?'
while Godet has a grand definition of 'glory,' but this now the glory of
God: ‘La gloire de Dieu est l'eclat que projettent dans le coeur de
creatures intelligentes ses perfections manifestees.’



XV
tare' and ‘placere’ (Ep. 39): ‘Malorum ultimum est

mala sua amare, ubi turpia non solum delectant, sed
etiam placent;’ and this what the difference is between
‘carere’ and ‘indigere’ (Vit. Beat. 7): ‘Voluptate

virtus saepe caret, nunquam indiget.” The distinction
between ‘secure’ and ‘safe,” between ‘securely’ and
safely,' is pretty nearly obliterated in our modern

English, but. how admirably is it brought out in this

line of Ben Jonson,—

‘Men may securely sin, but safely never.

Closely connected with these are passages in which
words are used as in a climacteric, one rising above
the other, each evidently intended by the writer to
be stronger than the last. These passages will at all
events make clear in what order of strength the several
words so employed presented themselves to him who
so used them. Thus, if there were any doubt about
the relation of ‘paupertas’ and ‘egestas,’ a passage
like the following from Seneca (Ep. 58) would be
decisive, so far at least as concerns the silver age of
Latinity: ‘Quanta verborurn nobis paupertas, imo
egestas sit, nunquam magis quam hodierno die intel-
lexi;” while for the relations between ‘inopia’ and
‘egestas’ we may compare a similar passage from the
younger Pliny (Ep. iv. 18). Another passage from
Seneca (De Ira, 36: ‘Ajacem in mortem egit furor,
in furorem ira’) shows how he regarded ‘ira’ and
‘furor.” When Juvenal describes the ignoble assenta-
tion of the Greek sycophant, ever ready to fall in with
and to exaggerate the mood of his patron, ‘si dixeris,
“aestuo," sudat' (Sat. iii. 103), there can be no ques-
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tion in what relation of strength the words ‘aestuo’
and ‘sudo’ for him stood to one another.

Nor in this way only, but in various others, a great
writer, without directly intending any such thing, will
give a most instructive lesson in synonyms and their
distinction merely by the alternations and interchanges
of one word with another, which out of an instinctive
sense of fitness and propriety he will make. For
instance, what profound instruction on the distinction
between Biog and {wn lies in the two noble chapters
with which the Gorgias of Plato concludes, while yet
he was certainly very far from designing any such
lesson. So, too, as all would own, Cicero is often far
more instructive here, and far more to be relied on
as a guide and authority in this his passionate shifting
and changing of words than when in colder blood he
proceeds to distinguish one from another. So much
we may affirm without in the least questioning the
weight which al/ judgments of his on his own language
must possess.

Once more, the habitual associations of a word will
claim the special attention of one who is seeking to
mark out the exact domain of meaning which it occu-
pies. Remembering the proverb, ‘Noscitur a sociis,’
he will note accurately the company which it uses to
keep; above all, he will note if there be any one other
word with which it stands in ever-recurring alliance.
He will draw from this association two important
conclusions: first, that it has not exactly the same
meaning as these words with which it is thus con-
stantly associated; else one or the other, and not both,
save only in a few exceptional cases of rhetorical



XVvii
accumulation, would be employed: the second, that
it has a meaning nearly bordering upon theirs, else
it would not be found in such frequent combination
with them. Pape's Greek Lexicon is good, and Rost
and Palm's still more to be praised, for the attention
bestowed upon this point, which was only very par-
tially attended to by Passow. The helps are immense
which may here be found for the exact fixing of the
meaning of a word. Thus a careful reader of our
old authors can scarcely fail to have been perplexed
by the senses in which he finds the word ‘peevish’
employed—so different from our modern, so difficult
to reduce to that common point of departure, which
yet all the different meanings that a word in time
comes to obtain must have once possessed. Let him
weigh, however, its use in two or three such passages
as the following, and the companionship in which he
finds it will greatly help him to grasp the precise
sense in which two hundred years since it was em-
ployed. The first is from Burton (4dnatomy of Melan-
choly, part iii. §1: “We provoke, rail, scoff, calum-
niate, hate, abuse (hard-hearted, implacable, malicious,
peevish, inexorable as we are), to satisfy our lust or
private spleen.” The second from Shakespeare (7wo
Gentlemen of Verona, Act I11. Sc. 1):

Valentine. ~ ‘Cannot your Grace win her to fancy him?’
Duke. ‘No, trust me, she is peevish, sullen, froward,
Proud, disobedient, stubborn, lacking duty.’

Surely in these quotations, and in others similar which
could easily be adduced, there are assistances at once
safe and effectual for arriving at a right appreciation
of the force of ‘peevish.’
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Again, one who is considering and seeking to arrive
at the exact value, both positive and relative, of words
will diligently study the equivalents in other tongues
which masters of language have put forward; espe-
cially where it is plain they have made the selection of
the very fittest equivalent a matter of earnest con-
sideration. I spoke just now of ‘peevish.” Another
passage from Burton--‘Pertinax hominum genus, a
peevish generation of men’ is itself sufficient to con-
firm the notion, made probable by induction from
passages cited already, that self-willedness (a08d3e10.)
was the leading notion which the word once possessed.
Sometimes possessing no single word of their own
precisely equivalent to that which they would render,
they have sought to approach this last from different
quarters; and what no single one would do, to effect
by several, employing sometimes one and sometimes
another. Cicero tells us that he so dealt with the
Greek cwdpoovvn, for which he found no one word
that was its adequate representative in Latin. Each
of these will probably tell us some part of that which
we desire to learn.

But then further, in seeking to form an exact
estimate of ethical terms and their relation to, and
their distinction from, one another, it will profit much
to observe by what other names virtues and vices have
been called, with what titles of dishonour virtues have
been miscalled by those who wished to present them
in an odious or a ridiculous light; with what titles of
honour vices have been adorned by those who would
fain make the worse appear the better, who would
put darkness for light and light for darkness; since,
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unjust as in every case these words must be, they must
yet have retained some show and remote semblance
of justice, else they would scarcely have imposed on
the simplest and the most unwary; and from their
very lie a truth may be extorted by him who knows
how to question them aright. Thus when Plato (Rep.
560 ¢) characterizes some as UBp1v pév ebmardevoiov
kahoDVTes, dvapyiav 8¢ énevBepiav, dowTiov 8¢ peyoro-
npéneiav, dvaideiav 3¢ dvdpeiav (cf. Aristotle, Rhet. i.
9); or when Plutarch (4nim. an Corp Aff. 3) says,
Bupov 3¢ ToANol KaNoDOo 1V avSpaav, kod épwTa Piriov
koi pBovov Kpilhav, koi Sethiow doddletar: or when
he relates how the flatterers of Dipnysius, not now
giving good names to bad things, but bad names to
good, called the oepvéTng of Dion Uepoia, and his
noppnoia avlddeia (Dion, 8 ; cf. De Adul. et Am. 14);
or, once more, when we have a passage before us like
the following from Cicero (Part. Orat. 23): ‘Pru-
dentiam malitia, et temperantiam immanitas in as-
pernandis voluptatibus, et liberalitatem effusio, et
fortitudinem audacia imitator, et pkientiam duritia
immanis, et justitiam acerbitas, et religionem super-
stitio, et lenitatem mollitia animi, et verecundiam
timiditas, et illam disputandi prudentiam concertatio
captatioque verborum’—when, I say, we have such
statements before us, these pairs of words mutually
throw light each upon the other; and it is our own
fault if these caricatures are not helpful to us in
understanding what are exactly the true features
misrepresented by them. Wyttenbach, Animad. in
Platarebum, vol. 1. pp. 461, 462, has collected a large
group of similar passages. He might have added,



trite though it may be, the familiar passage from the
Satires of Horace, 1. 3. 41-66.

Let me touch in conclusion on one other point
upon which it will much turn whether a book on
synonyms will satisfy just expectations or not; I
mean the skill with which the pairs, or, it may be,
the larger groups of words, between which it is pro-
posed to discriminate, are selected and matched. He
must pair his words as carefully as the lanista in the
Roman amphitheatre paired his men. Of course,
no words can in their meaning be oo near to one
another; since the nearer they are the more liable to
be confounded, the more needing to be discriminated.
But there may be some which are too remote, between
which the difference is so patent that it is quite super-
fluous to define what it is. ‘Scarlet’ and ‘crimson’
may be confounded; it may be needful to point out
the difference between them; but scarcely between
‘scarlet’ and ‘green.” It may be useful to discrimi-
nate between ‘pride’ and ‘arrogance’; but who
would care for a distinction drawn between ‘pride’
and ‘covetousness?’ At the same time, one who
does not look for his pairs at a certain remoteness
from one another, will have very few on which to
put forth his skill. It is difficult here to hit always
the right mean; and we must be content to appear
sometimes discriminating where the reader counts
that no discrimination was required. No one will
have taken up a work on synonyms without feeling
that some words with which it deals are introduced
without need, so broad and self-evident in his eyes
does the distinction between them appear. Still, if

XX
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the writer have in other cases shown a tolerable dex-
terity in the selection of the proper groups, it will
be only fair toward him to suppose that what is thus
sun-clear to one may not be equally manifest to all.
With this deprecation of too hasty a criticism of
works like the present, I bring these prefatory remarks
to a close.

DUBLIN, March 13, 1870.
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SYNONYMS
OF
THE NEW TESTAMENT

§ i. ExkA\noia, cuvaywr, Toavhyupts.

THERE are words whose history it is peculiarly interesting
to watch, as they obtain a deeper meaning, and receive a
new consecration, in the Christian Church; words which
the Church did not invent, but has assumed into its ser-
vice, and employed in a far loftier sense than any to which
the world has ever put them before. The very word by
which the Church is named is itself an example—a more
illustrious one could scarcely be found—of this progressive
ennobling of a word." For we have ékkAnoia in three dis-
tinct stages of meaning—the heathen, the Jewish, and the
Christian. In respect of the first, 1) ékkAnoia (=ékkAnTot,
Euripides, Orestes, 939) was the lawful assembly in a free
Greek city of all those possessed of the rights of citizen-

! Zerschwitz, in his very interesting Lecture, Profanyracitat und
Biblischer Sprachgeist, Leipzig, 1859, p. 5, has said excellently well, ‘Das
Christenthum ware nicht als was es siegend uber Griechenthum und
Romerthum sich ausgewiesen, hatte es zu reden vermocht, oder zu
reden sich zwirgen lassen mussen, nach den Grundbegriffen griechischen
Geisteslebens, griechischer Weltanschauung. Nur sprachumbildend, aus-
stossend was entweiht war, hervorziehend was griechische Geistesrichtung
ungebuhrlich zuruckgestellt hatte, verklarend endlich womit das acht-
menschliche, von Anfang an so sittlich gerichtete Griechentlium die
Vorstufen der gottlichen Wahrheit erreicht hatte: nur so ein in seinen
Grundbegriffen christianisirtes Griechisch sich anbildend konnten die
Apostel Christi der Welt, die damals der allgemeinen Bildung nach
eine griechische war, die Sprache des Geistes, der durch sie zeugte,
verrnitteln.'
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ship, for the transaction of public affairs. That they were
summoned is expressed in the latter part of the word;
that they were summoned out of the whole population, a
select portion of it, including neither the populace, nor
strangers, nor yet those who had forfeited their civic
rights, this is expressed in the first. Both the calling
(the kAfjo1g, Phil. iit. 14; 2 Tim. 1. 9), and the calling out
(the ékhoyn, Rom. xi. 7; 2 Pet. i. 10), are moments to be
remembered, when the word is assumed into a higher
Christian sense, for in them the chief part of its peculiar
adaptation to its auguster uses lies." It is interesting to
observe how, on one occasion in the N. T., the word returns
to this earlier significance (Acts xix. 32, 39, 41).

Before, however, more fully considering that word, it
will need to consider a little the anterior history of
another with which I am about to compare it. Zvva-
ywy") occurs two or three times in Plato (thus Theaet. 150 a),
but is by no means an old word in classical Greek, and
in it altogether wants that technical signification which
already in the Septuagint, and still more plainly in the
Apocrypha, it gives promise of acquiring, and which it is
found in the N. T. to have fully acquired. But cuvaywym,
while travelling in this direction, did not leave behind it
the meaning which is the only one that in classical Greek
it knew; and often denotes, as it would there, any gather-
ing or bringing together of persons or things; thus we

! Both these points are well made by Flacins Illyricus, in his Clavis
Scripturae, s. v. Ecclesia: 'Quia Ecclesia a verbo KaA€iv venit, obser-
vetur primum; ideo conversionern hominum vocationem vocari, non
tantum quia Deus eos per se suumque Verbum, quasi clamore, vocat;
sed etiam quia sicut herus ex turbtl famulorum certos aliquos ad aliqua
singularia munia evocat, sic Dens quoque turn totum populum suum
vocat ad cultum suum (Hos. xi. I), turn etiam singulos homines ad
certas singularesque functiones. (Act. xiii. 2.) Quoniam autem non
tantum vocatur Populus Dei ad cultum Dei, sed etiam vocatur ex
reliqua turba aut confusione generis humani, ideo dicitur Ecclesia; quasi
dicas, Evocata divinitus ex reliqua impiorum colluvie, ad cultum cele-
brationemque Dei, et acternam felicitatem.' Compare Witsius In Symbol.
pp- 394-397.
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have there cuvaywyn éBv@v (Gen. xlviii. 4); Cuvaywymn
03dTwv (Isai. xix. 16); cvvaywyn ypnudtwy (Ecclus. xxxi.
3), and such like. It was during the time which inter-

vened between the closing of the 0. T. canon and the
opening of that of the New that cvvaywyn acquired that
technical meaning of which we find it in full possession
when the Gospel history begins; designating, as there it
does, the places set apart for purposes of worship and

the reading and expounding of the Word of God, the
‘synagogues,’ as we find them named; which, capable as
they were of indefinite multiplication, were the necessary
complement of the Temple, which according to the divine
intention was and could be but one.

But to return to ékkAnoia. This did not, like some
other words, pass immediately and at a single step from
the heathen world to the Christian Church: but here, as
so often, the Septuagint supplies the link of connexion,
the point of transition, the word being there prepared for
its highest meaning of all. When the Alexandrian trans-
lators undertook the rendering of the Hebrew Scriptures,
they found in them two constantly recurring words,
namely, 7Y and '7EI . For these they employed generally,
and as their most adequate Greek equivalents, cvvaywyn
and ékkAnoia. The rule which they seem to have pre-
scribed to themselves is as follows—to render 7Y for the
most part by ocvvaywyn (Exod. xii. 3; Lev. iv. 13; Num.
1. 2, and altogether more than a hundred times), and,
whatever other renderings of the word they may adopt, in
no single case to render it by ékkAnoia. It were to be
wished that they had shown the same consistency in
respect of on i?; but they have not; for while ékAnoia is
their more frequent rendering (Deut. xviii. 16; Judg. xx.

2; I Kin. viii. 14, and in all some seventy times), they too
often render this also by cuvaywnyn (Lev. iv. 13; Num.
x. 3; Dent. v. 22, and in all some five and twenty times),
thus breaking down for the Greek reader the distinction
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which undoubtedly exists between the words. Our Eng-
lish Version has the same lack of a consistent rendering.
Its two words are 'congregation' and 'assembly;' but
instead of constantly assigning one to one, and one to the
other, it renders 7Y now by 'congregation' (Lev. x. 17,
Num. i. 16; Josh. ix. 27), and now by ‘assembly’ (Lev.
iv. 13); and on the other hand, '7TI|7 sometimes by 'as-
sembly' (Judg. xxi. 8; 2 Chron. xxx. 23), but much
oftener by 'congregation' (Judg. xxi 5; Josh. viii. 35).

There is an interesting discussion by Vitringa (De
Synag. Vet. pp. 77-89) on the distinction between these
two Hebrew synonyms; the result of which is summed up
in the following statements: ‘Notat proprie ‘7|‘I|7 uni-
versam alicujus populi multitudinem, vinculis societatts
unitam et rempublicam sive civitatem quondam Consti-
tuentem, cum vocabulum 7Y ex indole et vi significationis
sage tantum dicat quemcunque hominum coetum et con-
ventum, sive minorem sive majorem’ (p. 80). And again:
Tuvaywyn, ut et 1TV, semper significat coetum conjunctum
et congregatum, etiamsi nullo forte vinculo ligatum, sed
1 ékKANoia [='7|'I 7] designat multitudinem aliquam; (quae
populum constituit, per leges et vincula inter se junctam,
etsi saepe fiat non sit coacta vel cogi possit' (p. 88).
Accepting this as a true distinction, we shall see that it
was not without due reason that our Lord (Matt. xvi.
18; xviii. 17) and his Apostles claimed this, as the nobler
word, to designate the new society of which He was the
Founder, being as it was a society knit together by the
closest spiritual bonds, and altogether independent of
space.

Yet for all this we do not find the title ékkAnoia, wholly
withdrawn from the Jewish congregation; that too was
"the Church in the wilderness" (Acts vii. 38); for Chris-
tian and Jewish differed only in degree, and not in kind.
Nor yet do we find ovvarywyn wholly renounced by the
Church; the latest honorable use of it in the N. T., indeed
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the only Christian use of it there, is by that Apostle to

whom it was especially given to maintain unbroken to the

latest possible moment the outward bonds connecting the

Synagogue and the Church, namely, by St. James (i1. 2);

émiovvaywyn, I may add, on two occasions is honorably used,

but in a more general sense (2 Thess. 11.1; Heb. x. 25).

Occasionally also in the early Fathers, in Ignatius for

is instance (Ep. ad Polyc. 4; for other examples see Suicer,

s. v.), we find cvvaywyn still employed as an honorable

designation of the Church, or of her places of assembly.

Still there were causes at work, which led the faithful to

have less and less pleasure in the appropriation of this

name to themselves; and in the end to leave it altogether

to those, whom 1n the latest book of the canon the Lord

had characterized for their fierce opposition to the truth

even as "the synagogue of Satan" (Rev. iii. 9; cf. John

viil. 4). Thus the greater fitness and dignity of the title

ékkAnoia has been already noted. Add to this that the

Church was ever rooting itself more predominantly in the

soil of the heathen world, breaking off more entirely from

its Jewish stock and stem. This of itself would have led

the faithful to the letting fall of cuvaywy), a word with no

such honorable history to look back on, and permanently

associated with Jewish worship, and to the ever more

exclusive appropriation to themselves of ékkAnoia, so

familiar already, and of so honorable a significance, in

Greek ears. It is worthy of note that the Ebionites, in

reality a Jewish sect, though they had found their way for

a while into the Christian Church, should have acknow-

ledged the rightfulness of this distribution of terms.

Epiphanius (Haeres. xxx. 18) reports of these, cvvaywynv

8¢ 00TO1 KANODTWY THV EQUTAV ékKAnoriav, kai ovyi ékkAnoiov
It will be perceived from what has been said, that Au-

gustine, by a piece of good fortune which he had no right

to expect, was only half in the wrong, when transferring

his Latin etymologies to the Greek and Hebrew, and not
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pausing to enquire whether they would hold good there,
as was improbable enough, he finds the reason for attri-
buting cvvaywy™ to the Jewish, and ékkAnoia to the
Christian Church, in the fact that ‘convocatio’ (=ékkAn-
oia) is a nobler term than ‘congregatio’ (=ocvvaywymn),
the first being properly the calling together of men, the
second the gathering together (‘congregatio,” from ‘con-
grego,” and that from ‘grex’) of cattle." See Field, On
the Church, 1. 5.

The Tavryvprg differs from the ékkAnoia in this, that
in the ékkAnoia, as has been noted already, there lay ever
the sense of an assembly coming together for the trans-
action of business. The Tavryvptg, on the other hand,
was a solemn assembly for purposes of festal rejoicing;
and on this account it is found joined continually with
€opT™, as by Philo, Vit. Mos. ii. 7; Ezek. xlvi. 11; cf.
Hos. ii. 11; ix. 5; and Isai. Ixvi. where mavnyvpilelv=
eopTdev: the word having given us ‘panegyric,” which is
properly a set discourse pronounced at one of these great
festal gatherings. Business might grow out of the fact
that such multitudes were assembled, since many, and for
various reasons, would be glad to avail themselves of the
gathering; but only in the same way as a ‘fair' grew out of
a 'feria,’ ‘holiday’out of a 'holy-day.' Strabo (x. 5) notices
the business-like aspect which the Tavmydpeirg commonly as-
sumed (1] Te TOVyvpLs EUTOPIKOV T1 npdypa: cf. Pausanias,
x. 32. 9); which was indeed to such an extent their promi-
nent feature, that the Latins rendered movryvpig by 'mer-

! Enarr. in Ps. Ixxxi. i: In synagoga populum Israel accipimus,
quia et ipsortan proprie synagoga dici solet, quamvis et Ecclesia dicta sit.
Nostri vero Ecclesiarn nunquam synagogam dixerunt, sed semper, Eccle-
siam sive discernendi caussa, sive quad inter congregationem, unde syna-
goga, et convocationem, unde Ecclesia nomen accepit, distetaliquid; quod
scilicet congregari et pecora soleut, atque ipsa proprie, quorum et greges
proprie dicimus; convocari autem magis est utentium ratione, sicu sunt
homines.' So also the author of a Commentary on the Book of Proverbs
formerly ascribed to Jerome (Opp. vol. v. p. 533); and by Vitringa (p. 91)
cited as his.
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catus,' and this even when the Olympic games were in-
tended (Cicero, Tusc. v. 3; Justin, 5). These with

the other solemn games were eminently, though not ex-
clusively, the mavnyvpeig of the Greek nation (Thucydides,
1. 25 ; Isocrates, Paneg. 1). Keeping this festal character

of the Tavyvpig in mind, we shall find a peculiar fitness
in the word's employment at Heb. xii. 23; where only in

the N. T. it occurs. The Apostle is there setting forth

the communion of the Church militant on earth with the
Church triumphant in heaven,—of the Church toiling and
suffering here with that Church from which all weariness
and toil have for ever passed away (Rev. xxi. 4); and how
could he better describe this last than as a Tav)yvpig, than
as the glad and festal assembly of heaven? Very beauti-
fully Delitzsch (in loc.): eHowﬁyvplg ist die vollzahlige
zahlreiche und inbesondere festliche, festlich froliche und
sic ergotzende Versammlung. Man denkt bei mavriyvpig
an Festgesang, Festreigen und Festspiele, und das Leben
vor Gottes Angesicht ist ja wirklich eine unauthorliche
Festfeier.'

§ ii. Be10TMS, BedTNS.

NEITHER of these words occurs more than once in the
N. T.; Be16Tng only at Rom. i. 20 (and once in the Apo-
crypha, Wisd. xviii. 9); 8e6Tng at Col. ii. 9. We have ren-
dered both by 'Godhead; yet they must not be regarded
as identical in meaning, nor even as two different forms
of the same word, which in process of time have separated
off from one another, and acquired different shades of
significance. On the contrary, there is a real distinction
between them, and one which grounds itself on their
different derivations; 8e4Tng being from Oedg, and Be1d6TNg,
not from 10 B€iov), which is nearly though not quite equi-
valent to ©edg, but from the adjective B€iog.

Comparing the two passages where they severally occur,
we shall at once perceive the fitness of the employment of
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one word 1n one, of the other in the other. In the first

(Rom. 1. 20) St. Paul is declaring how much of God may

be known from the revelation of Himself which He has
made in nature, from those vestiges of Himself which men
may everywhere trace in the world around them. Yet it

is not the personal God whom any man may learn to know
by these aids: He can be known only by the revelation

of Himself in his Son; but only his divine attributes, his
majesty and glory. This Theophylact feels, who on Romans
i. 20 gives peyoetdTng as equivalent to Be16Tng; and it is
not to be doubted that St. Paul uses this vaguer, more ab-
stract, and less personal word, just because he would affirm
that men may know God's power and majesty, his B€ia
dvvapig (2 Pet. i. 3), from his works; but would not imply
that they may know Himself from these, or from any-

thing short of the revelation of his Eternal Word.! Mo-
tives not dissimilar induce him to use T0 B€iov rather than
0 Bebg in addressing the Athenians on Mars' Hill (Acts
xvii. 29).

But in the second passage (Col. ii. 9) St. Paul is de-
claring that in the Son there dwells all the fulness of
absolute Godhead; they were no mere rays of divine glory-
which gilded Him, lighting up his person for a season and
with a splendour not his own; but He was, and is, abso-
lute and perfect God; and the Apostle uses BedTNng to
express this essential and personal Godhead of the Son;
in the words of Augustine (De Civ. Dei, vii. 1): ‘Status
ejus qui sit Deus.” Thus Beza rightly: ‘Non dicit: Trjv
Be160TNTA, i.e. divinitatem, sed Trjv BedTNTAQ, i.€. deitatem,
ut magis etiam expresse loquatur; . . . 1} Be16T1g attributa
videtur potius quam naturam ipsam declarare." And
Bengel ‘Non modo divinae virtutes, sed ipsa divina
natura.” De Wette has sought to express the distinction

" Cicero (Tusc. i. 13): Multi de Diis prava sentiunt; omnes tamen
ease vim et naturam divinam arbitrantur.'
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in his German translation, rendering 8e16Tng by ‘Gottlich-
keit,' and BedTng by ‘Gottheit.’

There have not been wanting those who have denied
that any such distinction was intended by St. Paul; and
they rest this denial on the assumption that no such
difference between the forces of the two words can be
satisfactorily made out. But, even supposing that such a
difference could not be shown in classical Greek, this of
itself would be in no way decisive on the matter. The
Gospel of Christ might for all this put into words, and
again draw out from them, new forces, evolve latent di-
tinctions, which those who hitherto employed the words
may not have required, but which had become necessary
now. And that this distinction between ‘deity’ and
‘divinity,” if [ may use these words to represent severally
Be0Tng and Be16TNg, is one which would be strongly felt,
and which therefore would seek its utterance in Christian
theology, of this we have signal proof in the fact that the
Latin Christian writers were not satisfied with ‘divinitas,’
which they found ready to their hand in the writings of
Cicero and others; and which they sometimes were con-
tent to use (see Piper, Theol. Stud. u. Krit. 1875, p. 79
sqq.); but themselves coined ‘deitas’ as the only adequate
Latin representative of the Greek Be6Tmg. We have Augus-
tine's express testimony to the fact (De Civ. Dei, vii. I).
‘Hanc divinitatem, vel ut sic dixerim deitatem; mini et
hoc verbo uti jam nostros non piget, ut de Graeco expressius
transferant id quod illi BedTNnTa appellant, &c.;' cf. x. 1, 2.
But not to urge this, nor yet the different etymologies of
the words, that one is TO eivai Tiwa Bedv, the other T etvai
Tva [or T1] B€iov, which so clearly point to this difference
in their meanings, examples, so far as they can be adduced,
go to support the same. Both 8e6Tng and Be10Tng, as in
general the abstract words in every language, are of late
introduction; and one of them, BedTng, is extremely rare.
Indeed, only two examples of it from classical Greek have
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hitherto been brought, forward, one from Lucian (/carom.
9); the other from Plutarch (De Def. Orac. 10): oUTwg éx
1EV dvBpuTwY eig fpwasg, ek 8¢ Npwwv eig daipovag, ol BerTioveg
Yuyai v petaBoriv AapBdvovoy. ék 8¢ Saipdvwy driya
nev €11y pévw TOAQ@ 8t dpeTfig kKaBapBEiT oL TAVTdTOo
Be6TNTOS NeTéoyov: but to these a third, that also from
Plutarch (De Isid. et Osir. 22), may be added. In all of
these it expresses, in agreement with the view here
asserted, Godhead in the absolute sense, or at all events
in as absolute a sense as the heathen could conceive it.
Be16Tng is a very much commoner word; and its employ-
ment everywhere bears out the distinction here drawn.
There is ever a manifestation of the divine, of some divine
attributes, in that to which 8e16Tng is attributed, but never
absolute essential Deity. Thus Lucian (De Ca. 17) attri-
butes Be10Tng to Hephaestion, when after his death Alex-
ander would have raised him to the rank of a god; and
Plutarch speaks of the 8e16Tng Tfis vy fis, De Plac. Phil.
v. 1; cf. De Is. et Os. 2; Sull. 6; with various other pas-
sages to the like effect.

It may be observed, in conclusion, that whether this
distinction was intended, as I am fully persuaded it was,
by St. Paul or not, it established itself firmly in the later
theological language of the Church—the Greek Fathers
using never Be16Tng, but always 8edTng, as alone adequately
expressing the essential Godhead of the Three several
Persons in the Holy Trinity.

e / /
§ 11.  1epoOv, VAOS.

WE have in our Version only the one word ‘temple’ for
both of these; nor is it easy to perceive in what manner

we could have marked the distinction between them;
which is yet a very real one, and one the marking of

which would often add much to the clearness and precision
of the sacred narrative. (See Fuller, 4 Pisgah Sight of
Palestine, p. 427.) ‘Iepév (=templum) is the whole com-
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pass of the sacred enclosure, the Téuevog, including the

outer courts, the porches, porticoes, and other buildings

subordinated to the temple itself; ai oikoSopai ToD 1epod

(Matt. xxiv.1.) But vadg (= aedes’), from vaiw, ‘habito,’

as the proper habitation of God (Acts vii. 48; xvii. 24;

Cor. vi. 19); the oikog ToD Beod (Matt. xii. 4; cf. Exod.

xxiii. 19), the German ‘duom’ or ‘domus,’ is the temple

itself, that by especial right so called, being the heart and

centre of the whole; the Holy, and the Holy of Holies,

called often ayioopa (I Macc. i. 37; 45). This dis-

tinction, one that existed and was acknowledged in profane

Greek and with reference to heathen temples, quite as

much as in sacred Greek and with relation to the temple

of the true God (see Herodotus, i, 183; Thucydides,

iv. 90 [Td.(hov pév kik\w Tepi T 1€pOV KA TOV VeWV E0KATTOV];

v. 18; Acts xxix. 24, 27), is, I believe, always assumed in

all passages relating to the temple at Jerusalem, alike by

Josephus, by Philo, by the Septuagint translators, and in

the N. T. Often indeed it is explicitly recognized, as by

Josephus (Antt. viii. 3. 9), who, having described the build-

ing of the va.ég by Solomon, goes on to say: va.od 8 €éEwBev

1epOV WKodouMoev év TeTpayuivw oy uaTt. In another pas-

sage (Antt. xi. 4. 3), he describes the Samaritans as seek-

ing permission of the Jews to be allowed to share in the

rebuilding of God's house (ouykaTO.OKEVA T AL TOV VALOV),

This is refused them (cf. Ezra iv. 2); but, according to

his account, it was permitted to them dgikvovpévoig eig 10

1epov oéBetv TOv Bedv—a privilege denied to mere Gentiles,

who might not, under penalty of death, pass beyond their

own exterior court (Acts xxi. 29, 30; Philo, Ley. ad Cai. 31).
The distinction may be brought to bear with advantage

on several passages in the N. T. When Zacharias entered

into "the temple of the Lord" to burn incense, the people

who waited his return, and who are described as standing

without" (Luke i. 10), were in one sense in the temple

too, that is, in the iepév, while he alone entered into the
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vadg, the ‘temple’ in its more limited and auguster sense.
We read continually of Christ teaching "in the temple"
(Matt. xxvi. 55; Luke xxi. 37; John viii. 20); and we some-
times fail to understand how long conversations could there
have been maintained, without interrupting the service

of God. But this ‘temple’ is ever the 1epév, the porches
and porticoes of which were excellently adapted to such
purposes, as they were intended for them. Into the vadg
the Lord never entered during his ministry on earth; nor
indeed, being ‘made under the law,” could He have so done,
the right of such entry being reserved for the priests alone.
It need hardly be said that the money-changers, the buyers
and sellers, with the sheep and oxen, whom the Lord drives
out, He repels from the 1epév, and not from the va.ég. Pro-
fane as was their intrusion, they yet had not dared to
establish themselves in the temple more strictly so called
(Matt. xxi. 12; John ii. 14). On the other hand, when

we read of another Zacharias slain "between the temple
and the altar" (Matt. xxiii. 35), we have only to remember
that ‘temple’ is va.dg here, at once to get rid of a difficulty,
which may perhaps have presented itself to many—this
namely, Was not the altar in the temple? how then could
any locality be described as between these two? In the
iep6v, doubtless, was the brazen altar to which allusion is
here made, but not in the va.dg: “in the court of the house
of the Lord” (cf. Josephus, Antt. viii. 4. 1 ), where the
sacred historian (2 Chron. xxiv. 21) lays the scene of this
murder, but not in the va.dg itself. Again, how vividly
does it set forth to us the despair and defiance of Judas,
that he presses even into the vadg itself (Matt. xxvii. 5),
into the ‘adytum’ which was set apart for the priests

alone, and there casts down before them the accursed price
of blood! Those expositors who affirm that here va.dg
stands for 1ep6v, should adduce some other passage in
which the one is put for the other.
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§ iv. émmipdw, ENéyyw (aitia, ENeyyos).

ONE may ‘rebuke’ another without bringing the rebuked
to a conviction of any fault on his part; and this, either
because there was no fault, and the rebuke was therefore
unneeded or unjust; or else because, though there was
such fault, the rebuke was ineffectual to bring the offender
to own it; and in this possibility of ‘rebuking' for sin,
without ‘convincing’ of sin, lies the distinction between
these two words. In émiTip@v lies simply the notion of
rebuking; which word can therefore be used of one un-
justly checking or blaming another; in this sense Peter
‘began to rebuke’ his Lord (}p&ato émiTindy, Matt. xvi.
22; cf. xix. 13; Luke xviii. 39):—or ineffectually, and
without any profit to the person rebuked, who is not
thereby brought to see his sin; as when the penitent rob-
ber ‘rebuked’ (émeTipa) his fellow malefactor (Luke xxiii.
40; cf. Mark ix. 25). But é)xéyxew is a much more preg-
nant word; it is so to rebuke another, with such effectual
wielding of the victorious arms of the truth, as to bring
him, if not always to a confession, yet at least to a con-
viction, of his sin (Job v. 17; Prov. xix. 25), just as in
juristic Greek, éxé'yxew is not merely to reply to, but to
refute, an opponent.

When we keep this distinction well in mind, what a
light does it throw on a multitude of passages in the N. T.;
and how much deeper a meaning does it give them. Thus
our Lord could demand, "Which of you convinceth
(é)\éyxel) Me of sin?" (John viii. 46). Many ‘rebuked’
Him; many laid sin to his charge (Matt. ix. 3 ; John ix.
16); but none brought sin home to his conscience. Other
passages also will gain from realizing the fulness of the
meaning of é)\éyxew, as John 111. 20; viit. 9; 1 Cor. xiv.
24, 25; Heb. xii. 5; but above all, the great passage, John
xvi. 8; "When He [the Comforter] is come, He will re-
prove the world of sin, and of righteousness, and of judg-
ment" for so we have rendered the words, followng in
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our ‘reprove’ the Latin ‘arguet;’ although few, I, think,
that have in any degree sought to sound the depth of our
Lord's words, but will admit that ‘convince,” which un-
fortunately our Translators have relegated to the margin,
or ‘convict,” would have been the preferable rendering,
giving a depth and fulness of meaning to this work of the
Holy Ghost, which ‘reprove’ in some part fails to express.'
"He who shall come in my room, shall so bring home to
the world its own ‘sin,” my perfect ‘righteousness,” God's
coming ‘judgment,’ shall so ‘convince’ the world of these,
that it shall be obliged itself to acknowledge them; and

in this acknowledgment may find, shall be in the right
way to find, its own blessedness and salvation." See more
on éNéyyew in Pott's Wurzel-Worterbuch, vol. iii. p. 720.

Between aitia and é\eyyos, which last in the N. T.
is found only twice (Heb. xi. 1; 2 Tim. 11i. 16), a difference
of a similar character exists. AiTia is an accusation, but
whether false or true the word does not attempt to an-
ticipate; and thus it could be applied, indeed it was ap-
plied, to the accusation made against the Lord of Glory
Himself (Matt. xxvii. 37); but é\ €Y 0S implies not merely
the charge, but the truth of the charge, and further the
manifestation of the truth of the charge; nay more than
all this, very often also the acknowledgment, if not out-
ward, yet inward, of its truth on the part of the accused;
it being the glorious prerogative of the truth in its highest
operation not merely to assert itself, and to silence, the
adversary, but to silence him by convincing him of his
error. Thus Job can say of God, dArjBeta kai ENeyy 0S Top

' Lampe gives excellently well the force of this éNéyEer: 'Opus Doc-
toris, qui veritatem quae hactenus non est agnita ita ad conscientiam etiam
renitentis demonstrat, ut victas dare manus cogatur.' See an admirable
discussion on the word, especially as here used, in Archdeacon Hare's
Mission of the Comforter, 1st edit. pp. 528-544.
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adTod (xxiii. 7);' and Demosthenes (Con. Androt. p. 600):
Idumolv hordopia Te kai aiTio ke wPLOPEVOV ETTIV ENEYY OV
aitio pév ydp €0y, STOW T1g YIN® Y pNoduevos ANéyw pn
napdoynTat TioTw, v Aéyer® ENeyyos 8¢, §Tav dv Qv €iny
T1g Kai TAANOEg Opod dei&n. Cf. Aristotle (Rhet. ad Alex.

13): "EXeyy0s €011 pév 0 pny Svvatov ANwg Ey e, oA
oUiTwsg, Wg Mueig Néyopev. By our serviceable distinction
between 'convict' and 'convince' we maintain a difference

between the judicial and the moral ’é)\eyxog. Both indeed

will flow together into one in the last day, when every

condemned sinner will be at once ‘convicted’ and ‘con-

vinced;” which all is implied in that "he was speechless"

of the guest found by the king without a marriage gar-

ment (Matt. xxii. 12; cf. Rom. iii. 4).

9 /

v. dvdenua, dvdBeua.

THERE are not a few who have affirmed these to be merely
different spellings of the same word, and indifferently

used. Were the fact so, their fitness for a place in a hook

of synonyms would of course disappear; difference as well

as likeness being necessary for this. Thus far indeed

these have right—namely, that dvdOnpa and dvdBepa, like
eUpnua and elpepa, éniBnua and éniBepa, must severally be
regarded as having been once no more than different pro-
nunciations, which issued in different spelling's, of one

and the same word. Nothing, however, is more common

than for slightly diverse pronunciations of the same word
finally to settle and resolve themselves into different words,
with different orthographies, and different domains of
meaning which they have severally appropriated to them-
selves; and which henceforth they maintain in perfect in-
dependence one of the other. I have elsewhere given

" Therefore Milton could say (P. L. x. 84.):
‘Conviction to the serpent none belongs;’
this was a grace reserved for Adam and Eve, as they only were capable
of it.
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numerous examples of the kind (English Past and Present,
10th edit. pp. 157-164); and a very few may here suffice:
Bpdoog and Bdpoog,’ ‘Thrax’ and ‘Threx,” ‘rechtlich’ and
‘redlich,” ‘fray’ and ‘fret’, ‘harnais’ and ‘harnois,’

‘allay’ and ‘alloy,” ‘mettle’ and ‘metal.” That which

may be affirmed of all these, may also be affirmed of
dvdBnua and dvdBepa. Whether indeed these words had
secured each a domain of meaning of its own was debated
with no little earnestness and heat by some of the great

early Hellenists, and foremost names among these are
ranged on either side; Salmasius among those who main-
tained the existence of a distinction, at least in Hellenistic
Greek; Beza among those who denied it. Perhaps here,

as in so many cases, the truth did not absolutely lie with

the combatants on either part, but lay rather between

them, though much nearer to one part than the other;

the most reasonable conclusion, after weighing all the
evidence on either side, being this—that such a distinction
of meaning did exist, and was allowed by many, but was

by no means recognized or observed by all.

In classical Greek dvd8nua is quite the predominant
form, the only one which Attic writers allow (Lobeck,
Phrynichus, pp. 249, 445; Paralip. p. 391). It s there
the technical word by which all such costly offerings as
were presented to the gods, and then suspended or other-
wise exposed to view in their temples, all by the Romans
termed ‘donaria,’ as tripods, crowns, vases of silver or
gold, and the like, were called; these being in this way
separated for ever from all common and profane uses, and
openly dedicated to the honour of that deity, to whom
they were presented at the first (Xenophon, Anab. v. 3. 5;
Pausanias, x. 9).

But with the translation of the Hebrew Scriptures into
Greek, a new thought demanded to find utterance. Those

! Gregory Nazianzene (Carm. ii. 34, 35)
Bpd.oog 8¢, BdpTog Tpog TA U1 TONUNTEQ.
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Scriptures spoke of two ways in which objects might be
holy, set apart for God, devoted to Him. The children of
Israel were devoted to Him; God was glorified in them:
the wicked Canaanites were devoted to Him; God was
glorified on them. This awful fact that in more ways

than one things and persons might be BN (Lev. xxvii. 28,

29)--that they might be devoted to God for good, and for
evil; that there was such a thing as being "accursed to
the Lord" (Josh. vi. 17; cf. Deut. xiii. 16; Num. xxi. 1-3);
that of the spoil of the same city a part might be conse-
crated to the Lord in his treasury, and a part utterly
destroyed, and yet this part and that be alike dedicated to
Him (Josh. vi. 19, 21), "sacred and devote" (Milton);--
this claimed its expression and utterance now, and found
it in the two uses of one word; which, while it remained
the same, just differenced itself enough to indicate in
which of the two senses it was employed. And here let it
be observed, that they who find separation from God as
the central idea of dvdeeua (Theodoret, for instance, on
Rom. ix. 3: 70 dvdBepa SinAfy €y et Triv Sidvow: kai ydp 10
ddrepipevor 7@ Be® dvdOnua dvopdLeTtat, Kot T6 TOUTOU AANG-
TPLov TV abTrv éx et Tpoomnyopiov),—are quite unable to
trace a common bond of meaning between it and dvd8nua,
which last is plainly separation to God; or to show the
point at which they diverge from one another; while there
is no difficulty of the kind when it is seen that separation
to God is in both cases implied.'
Already in the Septuagint and in the Apocryphal

! Flacius Illyricus (Claris Script. s. v. Anathema) excellently explains
the manner in which the two apparently opposed meanings unfold them-
selves from a single root: Anathema igitur est res aut persona Deo obli-
gata aut addicta; sive quia Ei ab hominibus est pietatis catisti, oblata
sive quia justitia Dei tales, ob singularia aliqua piacula veluti in suos
carceres poenasque abripuit, comprobante et declara,nte id etiam hominum
sententia. . . . Duplici enim de causa Deus vult aliquid habere; vel tan-
quam gratum acceptumque ac sibi oblatum; vel tanquam sibi exosum
suaeque irae ac castigationi subjectum ac debitum.'
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books we find dvdBnua and dvdBepo beginning to dis-
engage themselves from one another, and from a confused
and promiscuous use. How far, indeed, the distinction is
observed there, and whether universally, it is hard to
determine, from the variety of readings in various editions;
but in one of the later critical editions (that of Tischen-
dorf, 1850), many passages (such for instance as Judith
xvi. 19; Lev. xxvii. 28, 29; 2 Macc. ii. 13); which appear
in some earlier editions negligent of the distinction, are
found observant of it. In the N. T. the distinction that
dvdBnua is used to express the ‘sacrum’ in a better sense,
advdBepa in a worse, is invariably maintained. It must be
allowed, indeed, that the passages there are not numerous
enough to convince a gainsayer; he may attribute to
hazard the fact that they fall in with this distinction;
avdB8nua occurring only once: "Some spake of the temple,
how it was adorned with goodly stones and gifis" (dva.81-
poot, Luke xxi. 5; even here Codd. A and D and Lach-
mann read dva@épaot); and dvdBepa no more than six
times (Acts xxiii. 14; Rom. ix. 3; I Cor. xii. 3; xvi. 22;
Gal. 1. 8,9). So far however as these uses reach, they
confirm this view of the matter; while if we turn to the
Greek Fathers, we shall find some of them indeed neglect-
ing the distinction; but others, and these of the greatest
among them, not merely implicitly allowing it, as does
Clement of Alexandria (Coh. ad Gen. 4: dvd@nua yeyévapev
T® Be® vnép XproTod: where the context plainly shows
the meaning to be, "we have become a costly offering to
God"); but explicitly recognizing the distinction, and
tracing it with accuracy and precision; see, for instance,
Chrysostoin, Hom. xvi. in Rom., as quoted by Suicer (7hes.
5. V. dvdBepa).

And thus, putting all which has been urged together,
—the anterior probability, drawn from the existence of
similar phenomena in all languages, that the two forms
of a word would gradually have two different meanings
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attached to them; the wondrous way in which the two
aspects of dedication to God, for good and for evil, are

thus set out by slightly different forms of the same word;
the fact that every passage in the N. T., where the words
occur, falls in with this scheme; the usage, though not
perfectly consistent, of later ecclesiastical books,—I cannot
but conclude that dvdOnpa and dvdBepa are employed not
accidentally by the sacred writers of the New Covenant in
different senses; but that St. Luke uses dvd@npa (xxi. 5),
because he intends to express that which is dedicated to
God for its own honour as well as for God's glory; St. Paul
uses dvdBepa because he intends that which is devoted to
God, but devoted, as were the Canaanites of old, to his
honour indeed, but its own utter loss; even as in the end
every intelligent being, capable of knowing and loving

God, and called to this knowledge, must be either dvdBnpa
or dvdBepa to Him (see Witsius, Misc. Sac. vol. ii. p. 54,
sqq.; Deyling, Obss. Sac. vol. ii. p. 49.5, sqq.; Fritzsche on
Rom. ix. 3; Hengstenberg, Christologie, 2nd ed. vol. iii.

p. 655; Cremer, Biblisch-theologisches Worterbuch, 2nd ed.
p. 550).

§ vi. mpohnTedw, pavtedouat.

IpodhnTedw is a word of constant occurrence in the N. T.;
pavTevopat occurs but once, namely at Acts xvi. 16; where,
of the girl possessed with the "spirit of divination," or

"spirit of Apollo," it is said that she "brought her masters
much gain by soothsaying" (uavtevouévn). The abstinence
from the use of this word on all other occasions, and the

use of it on this one, is very observable, furnishing a

notable example of that religious instinct wherewith the
inspired writers abstain from word, whose employment
would tend to break down the distinction between hea-
thenism and revealed religion. Thus ev3atpovia, although
from a heathen point of view a religious word, for it ascribes
happiness to the favour of some deity, is yet never em-
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ployed to express Christian blessedness; nor could it fitly
have been thus employed, 8aipwv, which supplies its base,
involving polytheistic error. In like manner dpeT™, the
standing word in heathen ethics for ‘virtue,’ is of very
rarest occurrence in the N. T.; it is found but once in all
the writings of St. Paul (Phil. 1v. 8); and where else
(which is only in the Epistles of St. Peter), it is in quite
different uses from those in which Aristotle employs it."
In the same way 781, which gives us ‘ethics,” occurs only
on a single occasion, and, which indicates that its absence
elsewhere is not accidental, this once is in a quotation
from a heathen poet (1 Cor. xv. 33).

In conformity with this same law of moral fitness in
the admission and exclusion of words, we meet with Tpo(n-
Tevelv as the constant word in the N. T. to express the
prophesying by the Spirit of God: while directly a sacred
writer has need to make mention of the lying art of
heathen divination, he employs this word no longer, but
poavTeveoBau in preference (cf. I Sam. xxviii. 8; Deut.
xviii. 10). What the essential difference between the two
things, ‘prophesying’ and ‘soothsaying,” ‘weissagen’

(from ‘wizan’="wissen’) and ‘wahrsagen,’ is, and why it
was necessary to keep them distinct and apart by different
terms used to designate the one and the other, we shall

best understand when we have, considered the etymology
of one, at least, of the words. But first, it is almost need-
less at this day to warn against what was once a very
common error, one in which many of the Fathers shared
(see Suicer, s. v. tpodMTnS), namely a taking of the mpo in
npodnTeverv and Tpod1TNg as temporal, which it is not any
more than in Tpédaog, and finding as the primary mean-
ing of the word, he who declares things before they come

to pass. This foretelling or foreannouncing may be, and
often is, of the office of the prophet, but is not of the

' “Verbum nimium humile,” Beza, accounting for its absence,
says.” —'si cum donis Spiritus Sancti comparatur.'
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essence of that office; and this as little in sacred as in

classical Greek. The mpo®dMTng is the outspeaker; he who
speaks out the counsel of God with the clearness, energy

and authority which spring from the consciousness of
speaking in God's name, and having received a direct

message from Him to deliver. Of course all this appears

in weaker and indistincter form in classical Greek, the

word never coming to its full rights until used of the

prophets of the true God. But there too the TpodMTNS is

the ‘interpres Deorum;’ thus Euripides (lon, 372, 413;

Bacch. 211): éni 00 déyyos, Terpeaia, 168 ovy 0pds éyw
npoMNTNS oot Aoywy yevnioopat: and Pindar (Fragm. 15),
novTevéo, Moioa, tpohatedow & éyu: while in Philo (Quis
Rev. Div. Haer. 2) he is defined as épunvetg Beod, and
again, §pyavov Beod 0Ty 1y 00V, kKpoudpevov kai TANTTOpEVOY
dopdTwg U1 avTod. From signifying thus the interpreter

of the gods, or of God, the word abated a little of the

dignity of its meaning, and Tpo®1Tng was no more than

as interpreter in a more general sense; but still of the

good and true; thus compare Plato, Phaedr. 262 d; and

the fine answer which Lucian puts into the mouth of
Diogenes, when it is demanded of him what trade he

followed (Vit. Auct. 8 d). But it needs not to follow

further the history of the word, as it moves outside the

circle of Revelation. Neither indeed does it fare other-

wise within this circle. Of the TpodpriTng alike of the

Old Testament and of the New we may with the same
confidence affirm that he is not primarily, but only acci-
dentally, one who foretells things future; being rather

one who, having been taught of God, speaks out his

will (Deut. xviii. 18; Isai. 1.; Jer. 1; Ezek. ii; I Cor.

xiv. 3).

In pavtevopat we are introduced into quite a different
sphere of things. The word, connected with pdvTig, is
through it connected, as Plato has taught us, with pavia
and paivopar. It will follow from this, that it contains
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a reference to the tumult of the mind, the fury; the
temporary madness, under which those were, who were
supposed to be possessed by the god, during the time that
they delivered their oracles; this mantic fury of theirs
displaying itself in the eyes rolling, the lips foaming,

the hair flying, as in other tokens of a more than natural
agitation.' It is quite possible that these symptoms were
sometimes produced, as no doubt they were often aggra-
vated, in the seers, Pythonesses, Sibyls, and the like, by
the inhalation of earth-vapours, or by other artificial
excitements (Plutarch, De Def. Orac. 48). Yet no one
who believes that real spiritual forces underlie all forms of
idolatry, but will acknowledge that there was often much
more in these manifestations than mere trickeries and
frauds; no one with any insight into the awful mystery

of the false religions of the world, but will see in these
symptoms the result of an actual relation in which these
persons stood to a spiritual world—a spiritual world, it is
true, which was not above them, but beneath.

Revelation, on the other hand, knows nothing of this
mantic fury, except to condemn it. "The spirits of the
prophets are subject to the prophets" (I Cor. xiv. 32; cf.
Chrysostom, In Ep. i ad Cor. Hom. 29, ad init.). The true
prophet, indeed, speaks not of himself; TpodhriTng ydp 1810V
003V drohBéyyeTal, dANGTpLa 8¢ ndvTa, 6nnx0fw‘rog €Tépou
(Philo, Quis Rer. Div. Haer. 52 d; cf. Plutarch, Amat. 16);
he is rapt out of himself; he is év Ivedpatt (Rev. i. 10);
év exotdoet (Acts xi. 5); vno IvedpaTtog “Ayiov Pepdpevog
(2 Pet. 1. 21), which is much more than ‘moved by the

! Cicero, who loves to bring out, where be can, superiorities of the
Latin language over the Greek, claims, and I think with reason, such a
superiority here, in that the Latin had ‘divinatio,” a word embodying the
divine character of prophecy, and the fact that it was a gift of the gods,
where the Greek had only pavTiky), which, seizing not the thing itself at
any central point, did no more than set forth one of the external signs
which accompanied its giving (De Divin. 1): ‘Ut alia nos metius multa
quam Graeci, sic huic proestantissime rei nomen nostri a divis Graeci, ut
Plato interpretatur, a furore duxerunt.'
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Holy Ghost,” as we have rendered it; rather ‘getrieben,’

as De Wette (cf. Knapp, Script. Var. Argum. p. 33); he is
BeoAnmTog (Cyril of Alexandria); and we must not go so
far in our opposition to heathen and Montanist error as

to deny this, which some, above all those engaged in
controversy with the Montanists, St. Jerome for example,
have done (sea the masterly discussion on this subject in
Hengstenberg’s Christologie, 2nd ed., vol. iii. part 2, pp.
158-188). But then he is /ifted above, not set beside, his
every-day self. It is not discord and disorder, but a higher
harmony and a diviner order, which are introduced into

his soul; so that he is not as one overborne in the region

of his lower life by forces stronger than his own, by an
insurrection from beneath: but his spirit is lifted out of
that region into a clearer atmosphere, a diviner day, than
any in which at other times it is permitted him to breathe.
All that he before had still remains his, only purged,
exalted, quickened by a power higher than his own, but
yet not alien to his own; for man is most truly man when
he is most filled with the fulness of God.' Even within

the sphere of heathenism itself, the superior dignity of the
npoMMTNS to the ndvTig was recognized; and recognized
on these very grounds. Thus there is a well-known
passage in the Timaeus of Plato (71 e, 72 a, b), where
exactly for this reason, that the Tpo1iTNng is one in whom
all discourse of reason is suspended, who, as the word
itself implies, lore or less rages, the line is drawn broadly
and distinctly between him and the Tpo®1}Tng, the former
being subordinated to the latter, and his utterances only
allowed to pass after they have received the seal and
approbation o the other. Often as it has been cited, it

may be yet worth while to cite it, at least in part, once
more: T0 TOV TpoTwy Yévog éni Toig évBéorg pavTeiatg

! See John Snith, the Cambridge Platonist, On Prophecy: ch. 4,
The Difference o the true prophetical Spirit from all Enthusiastical
Imposture.
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Kpl‘rag emkaelo"rowal vouog® oug uourrelg enovouagoum TLVES,
TO MGV nyvonKOTeg ot Tng 81 (IlVl’Y],LUJV 0UTOl PrjuNg Kai
GovTdoewg vTokprTod Kai 0UTL pndvTelg, TpodriTal 3¢ TOV
pavTevopévwy dikarétato dvopdotvt &v. The truth which

the best heathen philosophy had a glimpse of here, was

permanently embodied by the Christian Church in the

fact that, while it assumed the TponTeverv to itself, it

relegated the pavTeveoBau to that heathenism which it was

about to displace and overthrow.

§ vil. Tipwpia, KONAOT1S.

OF these words the former occurs but once in the N. T.
(Heb. x. 29; cf. Acts xxii. 5; xxvi. 11), and the latter only
twice (Matt. xiv. 46; 1 John iv. 18): but the verb Tipw-
pew twice (Acts xxii. 5; xxvi. 11); and kohd e as often
(Acts iv. 21; 2 Pet. ii. 9). In Tipwpia, according to its
classical use, the vindicative character of the punishment
is the predominant thought; it is the Latin ‘vindicatio,’

by Cicero (/nv. i1. 22) explained as that act ‘per quam vim
et contumeliain defendendo aut ulciscendo propulsamus a
nobis, et a nostris; et per quam peccata punimus;' punish-
ment as satisfying the inflicter's sense of outraged justice,
as defending his own honour, or that of the violated law.
Herein its meaning agrees with its etymology, being from
111}, and 0Dposg, 6pdw, the guardianship or protectorate of
honour; ‘Ehrenstrafe’ it has been rendered in German,

or better, ‘Ehrenrettung, die der Ehre der verletzten
Ordnung geleistete Genugthuung’ (Delitzsch). In kO\at-
o1g, on the other hand, is more the notion of punishment
as it has reference to the correction and bettering of the
offender (see Philo, Leg. ad Cai. 1; Josephus, Antt. ii.

6. 8); it 1s ‘castigatio,” and naturally has for the most

part a milder use than Tipwpia. Thus Plato (Protag.

323 e) joins kohd.o el and vouBeTn|Terg together: and the
whole passage to the end of the chapter is eminently
instructive as to the distinction between the words:
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0U3eig Kohd el ToUg AdikoDVTAg 8T N3ikNoev, 8o Tig ut
Womep Bnpiov ANOYioTWS TIHWPELTAL, . . . AANG TOD
péovTos y dptv va pr) adBis ddkrio; the same change
in the words which he employs, occurring again twice or
thrice in the sentence; with all which may be compared
what Clement of Alexandria has said, Strom. iv. 24; and
again vii. 16 here he defines koAd T €15 as pepikal Ta1d€ian,
and Tipwpia as kKakod dvTanédoois. And this is Aristotle's
distinction (Rhet. i. 10): Sraépet € Tipwpia Kai KOAAT 1S
M pév ydp k6 aos Tod ndoyovTos évekd éoTiv: 1) 8¢ Tipwpia,
10D mo10dVTOG, Tva dmonAnewOn: cf Ethic. Nic. iv. 5:
Tipwpia tader TAg 0pyhs, NSovrv advTi THig Ainng éunotodoa.
It is to these and similar definition that Aulus Gellius
refers when he says (Noct. Att. vi. 14): ‘Puniendis pec-
catis tres ess debere causas existi atum est. Una est
quae vouBeaia, vel kONao1g, vel mapaiveoig dicitur; cum
poena adhibetur castigandi atque emendandi gratia; ut is
qui fortuito deliquit, attentior fiat, correctiorque. Altera
est quam 1ii, qui vocabula ista, curiosius diviserunt,
Tipwpiav appellant. Ea causa animadvertendi est, cum
dignitas auctoritasque ejus, in quem st peccatum, tuenda
est, ne praetermissa animadversio contemtum ejus pariat,
et honorem levet: idcircoque id ei vocabulum a conserva-
tione honoris factum putant." There is a profound com-
mentary on these words in Goschel's Zerstreute Blatter,
part 2, p. 343-360; compare too a instructive note in
Wiyttenbach's Animadd. in Plutarch. vol. xii. p. 776.

It would a very serious error, however, to attempt
to transfer this distinction in its entireness to the words
as employed in the N. T. The k6 a.o1g aiuiviog of Matt.
xxv. 46, as it is plain, is no merely corrective, and there-
fore temporary, discipline ; cannot be any other than the
aBdvaTog Tinwpia, (Josephus, B. J. ii. 8. 11; cf. Antt. xviii.
L. 3, elpypos didiog), the didior Tipwpia (Plato, 4x. 372 a),
with which the Lord elsewhere threatens finally im-
penitent men (Mark ix. 43-48); for in proof that kONa.O1g
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with koAd{eoBat had acquired in Hellenistic Greek this
severer sense, and was used simply as 'punishment' or
'torment,' with no necessary underthought of the better-
ing through it of him who endured it, we have only to
refer to such passages as the following: Josephus, Antt.
xv. 2. 2; Philo, De Agric. 9; Mart. Polycar. 2; 2 Macc.
1v. 38; Wisd. xix. 4; and indeed to the words of St. Peter
himself (2.Ep. i1. 9). This much, indeed, of Aristotle's
distinction still remains, and may be recognized in the
scriptural usage of the words, that in kO\o.o1g the relation
of the punishment to the punished, in Tipwpia to the
punisher, is predominant.

§ viii. dANBNg, AANB1VES.

THE Latin 'verax' and 'verus' would severally represent
dAneng, and dAnB1vés, and in the main reproduce the dis-
tinctions existing between them; indeed, the Vulgate does
commonly by aid of these indicate whether of the two
stands in the original; but we having lost, or nearly lost,
'very' (vrai) as an adjective, retaining it only as an adverb,
have 'true' lone whereby to render them both. It follows
that the difference between the two disappears in our
Version: and this by no fault of our Translators—unless,
indeed, they erred in not recovering 'very,' which was
Wiclif's common translation of 'verus' (thus John xv. 1,

"I am the verri vine"), and which to recover would not
have been easy in their time (indeed they actually so use

it at Gen. x vii. 21, 24); as it would not be impossible in
ours. We in fact do retain it in the Nicene Creed, where

it does excellent service—'very God of very God' (Beov
AANB1YOV ek Beod dAnB1vod). It would have been worth
while to make the attempt, for the differences which we
now efface are most real. Thus God is d\n61jg, and He is
also d\nB1wég: but very different attributes are ascribed to
Him by the one epithet, and by the other. He is dAn81g
(John 1ii. 33; Rom. iii. 4; = 'verax'), inasmuch as He
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cannot lie, as He is d\yeuvdrg (Tit. i. 2) the truth-speaking,
and the truth-loving God (cf. Euripides, lon, 1554). But
He is dAnOwés. (1 Thess. 9; John xvii. 3; Isai. Ixv. 16;

= ‘verus’), very God, as distinguishes from idols and all
other false goes, the dreams of the diseased fancy of man,
with no substantial existence in the world of realities (cf.
Athenaeus, vi. 62, where one records how the Athenians
received Demetrius with divine honours: wg €in pévog Bedg
aANB1vé4s, o1 8 dAhot kaBelSovoy, 1) ATodNuodo1Y, 1) 0UK €ioi).
"The adjectives in -1-vog express the material out of which
anything is made, or rather they imply a mixed relation,

of quality and origin, to the object denoted by the substan-
tive from which they are derived. Thus &UA-1-vog means
‘of wood,” ‘wooden;’ [(’)O'TpciK-l-vog, ‘of earth,’ ‘earthen;’
VdA-1-vog, 'of glass,' ‘glassen;’] and AAnB-1-vég signifies
‘genuine,' made up of that which is true [that which, in
chemical language, has truth for its stuff and base]. This
last adjective s particularly applied t express that which

is all that it pretends to be; for instance, pure gold as
opposed to ad iterated metal" (Donaldson, New Cratylus,

p. 426).

It will be seen from this last remark that it does not of
necessity follow that whatever may be contrasted with the
aAnB1vég must thereby be concluded to have no substantial
existence, to be altogether false and fraudulent. Inferior
and subordinate realizations, partial and imperfect antici-
pations, of the truth, may be set over against the truth in
its highest form, in its ripest and completest development;
and then to this last alone the title dAnB1wég will be vouch-
safed. Kahnis has said well (4bendmahl, p. 119): *° Arn-
81jg schliesst as Unwahre and Unwirkliche, dAn61vég das
seiner Idee nicht Entsprechende auf. Das Mass des
aAnOng ist die Wirklichkeit, das des dAn@wvég die Idee.
Bei d\n6ng entspricht die Idee der Sache, bei dAnBég die
Sache der Idee." Thus Xenophon affirms of Cyrus (4nab.

i. 9. 17), that he commanded dAnB81wov oTpdTevpa, an army



28 SYNONYMS OF THE NEW TESTAMENT.  § viii

indeed, an army deserving the name; but he would not
have altogether refused this name of ‘army’ to inferior
hosts; and Plato (7im. 25 a), calling the sea beyond the
Straits of Hercules, mé\ayog §vTws, AANBwig TévTog, would
say that it alone realized to the full the idea of the great
ocean deep ; cf. Rep. 1.347 d: 0 T® §vTt dAANBWOS dpywv;
and again vi. 499 c: dAnBwAg prhocodiog dANOVog épws. We
should frequently miss the exact force of the word, we
might find ourselves entangled in serious embarrassments,
if we understood dAnB1vég as necessarily the true opposed
to the false. Rather it is very often the substantial as
opposed to the shadowy and outlinear; as Origen (in Joan.
tom. ii. § 4) has well expressed it: dAANB1VS, TPOS AVTI-
310.0TOATV K18 Kai TOToU Kai eikévos. Thus at Heb. viii. 2,
mention is made of the ok} dAnB1Y1] into which our great
High Priest entered; which, of course, does not imply
that the tabernacle in the wilderness was not also most
truly pitched at God's bidding, and according to the pat-
tern which He had shown (Exod. xxv.); but only that it,
and all things in it, were weak earthly copies of heavenly
realities (AVTiTUTO TV AANOW@V); the passing of the Jewish
High Priest into the Holy of Holies, with all else pertain-
ing to the worldly sanctuary, being but the okid TOV pek-
NOVTWY dyaetﬁv, while the c@pa., the so filling up of these
outlines that they should be bulk and body, and not
shadow any more, was of Christ (Col. ii. 17)."

So, too, when the Baptist announces, "The law was
given by Moses, but grace and truth came by Jesus Christ "

" This F. Spanbeim (Dub. Evang. 106) has well put:’AAiBe1a in
Scripture Sacra interdum sumitur ethice, et opponitur falsitati et men-
dacio; interdum mystice, et opponitur typis et umbris, ut eikWv illis re-
spondens, quae veritas alio modo etiam o@pa vocatur a Spiritu S. opposita
T oxki@: Cf. Deyling, Obss. Sac. vol. iii. p. 317; vol. iv. pp. 548, 627 ;
and Delitzsch: 'Es ist Beiname dessen was seinem Namen und Begriffe
im vollsten, tiefsten, uneingeschranktesten Sinne entspricht, dessen was
das was es heisst nicht blos relativ ist, sondern absolut; nicht blos mate-
riell, sondern geistig und geistlich; nicht blos zeitlich, sondern ewig;
nicht blos bildlich, d. h. vorbildlich, abbildlich, nachbildlicb, sondern
gegenbildlich und urbildlich.’
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(John 1. 17), the antithesis cannot lie between the false and
the true, but only between the imperfect and the perfect,
the shadowy and the substantial. In like manner, the
Eternal Word is declared to be 70 (&g 76 AAnBwév (John
1. 9), not denying thereby that the Baptist was also "a
burning and a shining light" (John v. 35), or that the
faithful are "lights in the world" (Phil. ii. 15; Matt. v. 14),
but only claiming for a greater than all to be "the Light
which lighteth every man that cometh into the world.""
Christ proclaims Himself 6 &pTog 6 dAnB1vég (John vi. 32),
not suggesting thereby that the bread which Moses gave
was not also "bread of heaven" (Ps. cv. 40), but only that
it was such in a secondary inferior degree; it was not
food in the highest sense, inasmuch as it did not nourish
up unto eternal life those that ate it (John vi. 49). He is
1 dunelog 1 AAnBvr} (John xv. I), not thereby denying that
Israel also was God's vine (Ps. Ixxx. 8; Jer. 21), but
affirming that none except Himself realized this name, and
all which this name implied, to the full (Hos. x. [; Deut.
xxxii. 32).% It would be easy to follow this up further;
but these examples, which the thoughtful student will
observe are drawn chiefly from St. John, may suffice. The
fact that in Hie writings of this Evangelist dAn01vdg is
used two and twenty times as against five times in all the
rest of the N. T., he will scarcely esteem accidental.

To sum up then, as briefly as possible, the differences
between these two words, we may affirm of the (dAN81,

' Lampe (in loc.): ‘Innuitur ergo hic oprositio tum luminarium
naturalium, qualia fuere lux creationis, lux Israelitarum in AEgrpto, lux
columnae in deserto, lux gemmarum in pectorali, quae non nisi umbrae
fuere hujus verae lucis; turn eorum, qui falso se esse lumen hominum
gloriantur, quales sirillatim fuere Sol et Luna Ecelesiae Judaicae, qui cum
oirtu hujus Lucis obscurandi, Joel ii. 31; tum denique verorum quoque
luminarium, sed in minore gradu, quaeque omne strum lumen ab hoc
Lumine mutuantur qualia sunt onmes Sancti, Doctores, Angeli lucis, ipse
denique Joannes Baptista.'

? Lampe: “Christus est Vitis vera, . . . et la talis praeponi, quip et
opponi, potest omnibus aliis qui etiam sub hoc symbolo in scriptis pro-
pheticis pinguntur.'
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that he fulfils the promise of his lips, but the dAn81wég the
wider promise of his name. Whatever that name imports,
taken in its highest, deepest, widest sense, whatever ac-
cording to that he ought to be, that he is to the full.

This, let me further add, holds equally good of things as

of persons; mioTot, and o’t)\newoi are therefore at Rev. xxi. 5
justly found together.

ix. Bepdnwy, 80DN0g, 810KOV0S, 01KETNS, VINPETTS.

THE only passage in the N. T. in which Bepdnwv occurs is
Heb. iii. 5: "And Moses verily was faithful in all his

house, as a servant" (Wg Bepdnwy). The allusion here to
Num. xii. 7 is manifest, where the Septuagint has given
Bepdmwy as its rendering of T2Y; it has done the same
elsewhere (Exod. iv. 10; Deut. ii1. 24; Josh. 1. 2), yet has

not made this its constant rule, frequently rendering

it not by Bepdnwv, but by 8od\og, out of which latter
rendering, no doubt, we have at Rev. xv. 3, the phrase,
Mwiiofig 6 Sodhog Tod Beod. It will not follow that there
is no difference between 8o0\og and Bepdmtwv; nor yet that
there may not be occasions when the one word would be

far more fitly employed than the other; but only that

there are frequent occasions which do not require the
bringing out into prominence of that which constitutes

the difference between them. And such real difference

there is. The 8oD\og, opposed to éxetBepog (1 Cor. xii. 13;
Rev. xiii. 16; xix. 18; Plato, Gorg. 502 d), having 8eamdTNg
(Tit. ii. 9), or in the N. T. more commonly kVpiog (Luke

xil. 46), as its antithesis, is properly the ‘bond-man,’ from
8éw, ‘ligo,” one that is in a permanent relation of servitude
to another, his will altogether swallowed up in the will of
the other; Xenophon (Cyrop. viii. 1. 4): ot pév Sodiot
dkovTeg Toig deoméTarg UmnpeTodot. He is this, altogether
apart from any ministration to that other at any one

moment rendered; the Bepdnwv, on the other hand, is the
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performer of present services, with no respect to the fact
whether as a freeman or slave he renders them; as

bound by duty, or impelled by love; and thus, as will neces-
sarily follow, there goes habitually with, the word the sense
of one whose services are tenderer, nobler, freer than those
of the 800Nog. Thus Achilles styles Patroclus his Bepdrwy,
(Homer, //. xvi. 2,4), one whose service was not con-
strained, but the officious ministration of love; very much
like that of the squire or page of the Middle Ages.

Meriones is Bepdnwv to Idomeneus (xxiii. 113), Sthenelus
to Diomed, while all the Greeks are BepdmovTes “Apnog
(i1. 110 and often; cf. Nagelsbach, Homer. Theologie, p.
280). Hesiod in like manner claims to be Movodwvy
Bepdmwy: not otherwise in Plato (Symp. 203 ¢) Eros is
styled the dké\ovBog kai Bepdnwy of Aphrodite; cf. Pin-
dar, Pyth. iv. 287, where the Bepdnwy is contrasted with

the 3pdoTtng. With all which agrees the of Hesy-

chius (o1 év 8euTépq TdEet (pilor), of Amnionius (ot OTo-
TeTarypévor pilor), and of Eustathius (T@v (pilwv o1 SpaoTi-
KWTepot). In the verb Bpeameverv (= curare’), as distin-
guished from Sovheverv, and connected with ‘faveo,” ‘foveo;’
Bd\nw, the nobler and tenderer character of the service
comes still more strongly out. It may be used of the
physician's watchful tendance of the sick, man's service

of God, and is beautifully applied by Xenophon (Mem. 1v.

3. 9) to the care which the gods have of men.

It will follow that the author of the Epistle to the
Hebrews, calling Moses a 8epdnwv in the house of God
(i11. 5), implies that he occupied a more confidential posi-
tion, that a freer service, a higher dignity was his, than
that merely of a 800\ og, approaching more closely to that
of an oikovépog in God's house; and, referring Num. xii.
6-8, we find, confirming this view, that a exceptional
dignity is there ascribed to Moses, lifting hire above other
dodAot, of God; ‘egregins domesticus fidei tuae' Augustine
(Conf. xii. 23) calls him; cf. Deut. xxiv. 5, where he is
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0ikéTng kupiov. In agreement with this we find the title
Bepdmtwy Kupiov given to Moses (Wisd. x. 16), but to no
other of the worthies of the old Covenant mentioned in
the chapter; to Aaron indeed at xviii. 21. It would have
been well if our Translators had seen some way to indicate
the exceptional and more honourable title here given to
him who "was faithful in all God's house." The Vulgate,
which has ‘famulae,’ has at least made the attempt (so
Cicero, ‘famulae 1dacae matris’); Tyndal, too, and Cranmer,
who have ‘minister,” perhaps as adequate a word as the
language affords.

Neither ought the distinction between 8tdkovog and
dodMog to be suffered to escape in an English Version of
the N. T. There is no difficulty in preserving it. Aidkovog,
not from 31d and k6v1ig, one who in his haste runs through
the dust—a mere fanciful derivation, and forbidden by the
quantity of the antepenultima in dtakovog—is probably
from the same root as has given us 3i1Wkw, ‘to hasten
after,” or ‘pursue,’” and thus indeed means ‘a runner’ still
(so Buttmann, Lexil. 2/9; but see Doderlein, Lat. Syn.
vol. v. p. 135). The difference between 31dkovog on one
side, and 8ob\og, and Bepdmwv on the other, is this—that
d1dkovog represents the servant in his activity for the work
(8takovéiv Tt Eph. iii. 7; S1dkovog T0d ebayyeliov, Col. i. 23:
2 Cor. iii. 6); not in his relation, either servile, as that of the
SobAog, or more voluntary, as in the case of the Bepdnwv,
to a person. The attendants at a feast, and this with no
respect to their condition as free or servile, are 31dkovot
(John 1i. 5; Matt. xxii. 13; cf. John xii. 2). The import-
ance of preserving the distinction between dod\og, and
d1dkovog may be illustrated from the parable of the Mar-
riage Supper (Matt. xxii. 2-14). In our Version the
king's "servants" bring in the invited guests (ver. 3, 4, 8,
10), and his "servants" are bidden to cast out that guest
who was without a wedding garment (ver. 13); but in the
Greek, those, the bringers-in of the guests, are oD\ ot:
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these, the fulfillers of the king's sentence, are d1dkovot--
this distinction being a most real one, and belonging to
the essentials of the parable; the dodAot being men, the
ambassadors of Christ, who invite their fellow-men into
his kingdom now, the 3idkovot angels, who in all the judg-
ment acts at the end of the world evermore appear as the
executors of the Lord's will. The parable, it is true, does
not turn on this distinction, yet these ought not any more
to be confounded than the od\o1 and BeproTadi, of Matt.
xiii. 27, 30; cf. Luke xix. 24.
OikéTmg is often used as equivalent to Sodhog. It cer-

tainly is so at 1 Pet. ii. 18; and hardly otherwise on the
three remaining occasions on which it occurs in the N. T.
(Luke xvi. 13; Acts x. 7; Rom. xiv. 4); nor does the
Septuagint (Exod. xxi. 27; Deut. vi. 21; Prov. xvii. 2)
appear to recognize any distinction between them; the
Apocrypha as little (Eccles. x. 25). At the same time
oikéTng (=" domesticus’) does not bring out and emphasize
the servile relation so strongly as 8od\og does; rather con-
templates that relation from a point of view calculated to
mitigate, and whit actually did tend very much to miti-
gate, its extremes verity. He is one of the household, of
the 'family,' in the older sense of this word; not indeed
necessarily one born in the house; oiKoyevﬁg is the word
for this in the Septuagint (Gen. xiv. 14; Eccles. ii. 7);
‘verna,’ identical with the Gothic ‘bairn,’ in the Latin;
compare ‘criado’ in the Spanish; but one, as I have said,
of the family; oikéTng éoTiv 0 KaTd TNV oikiaw S1aTpiBwy, KAV
é\evBepog Q) KoV (Athenaeus, vi. 93); the word being used
in the best times of the language with so wide a reach as
to include wife and children; so in Herodotus (viii. 106,
and often); while in Sophocles (Trach. 894) by the oikéTau
the children of Deianira, can alone be intended. On the
different names given to slaves and servants of various
classes and degrees see Athenmus, as quoted above.

“Ynnpérng, which only remains to be considered, is a
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word drawn from military matters; he was originally the
rower (from épéoow, ‘remigo’), as distinguished from the
soldier, on board a war-galley; then the performer of any
strong and hard labour; then the subordinate official who
waited to accomplish the behests of his superior, as the
orderly who attends a commander in war (Xenophon,
Cyrop. vi. 2, 13); the herald who carries solemn messages
(Euripides, Hec. 503). Thus Prometheus, as I cannot

doubt, intends a taunt when he characterizes Hermes as
Be@v vnMpéTng (AEschylus, Prom. Vinct. 990), one who runs
the errands of the other gods. In this sense, as an in-

ferior minister to perform certain defined functions for

Paul and Barnabas, Mark was their OnnpéTng (Acts xiii. 5);
and in this official sense of lictor, apparitor, and the like,

we find the word constantly, indeed predominantly used

in the N. T. (Matt. v. 25; Luke iv. 20; John vii. 32;

xviii. 18; Acts v. 22). The mention by St. John of 8odAot
and vmmpéTau together (xviii. 18) is alone sufficient to indi-
cate that a difference is by him observed between them;
from which difference it will follow that he who struck the
Lord on the face (John xviii. 22) could not be, as some
suggest, the same whose ear the Lord had just healed

(Luke xxii. 51), seeing that this was a 800\ og, that profane
and petulant striker a OmnpéTng, of the High Priest. The
meanings of Stdkovog and UmnpéTng are much more nearly
allied; they do in fact continually run into one another,

and there are innumerable occasions on which the words
might be indifferently used; the more official character

and functions of the UmnpéTng is the point in which the
distinction between them resides. See Vitringa, De Syno-
yvoga Vetere, pp. 916-919, and the Dictionary of the Bible, art.
Minister.

§ x. Sethia, péPog, eONABera.
OF these three words the first, Set\ia, is used always in a
bad sense; the second, (p6Bog is a middle term, capable
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of a good interpretion, capable of an evil, and lying in-
differently between the two; the third, eONdBerq, is quite
predominantly used in a good sense, though it too has
not altogether escaped being employed in an evil.

Aelia, equivalent to the Latin 'timor,' and having
Bpaoc VTN or 'foolhardiness' for its contrary extreme
(Plato, Tim. 87 a), is our 'cowardice.' It occurs only
once in the N. T., 2 Tim. i. 7; where Bengel says, exactly
on what authority I know not, 'Est timor cujus cause:
potius in animo sunt quam foris;' but etAidw at John
xiv. 27; and 8e1\dg at Matt. viii. 26; Mark iv. 40; Rev.
xxi. 8: the et\ot, in this last passage being those who
in time of persecution have under fear of suffering denied
the faith; cf. Eusebius, Hist. Eccl. viii. 3. It is joined to
dvavdpeia (Plato, Phaedr. 254 c; Legg. ii. 659 a), to eimo-
Ta&ia (Lysias, Orat. in Alcib. p. 140), to vy péTng (Plu-
tarch, Fab. Max. 11), to ékhvoig (2 Macc. iii. 24); is
ascribed by Josephus to the spies who brought an ill report
of the Promised Land (A4ntt. iii. 15. I); being constantly
set over against dvdpeia, as Se1\0g over against dv3p€iog:
for example, in the long discussion on valour and cowardice
in Plato's Protagoras, 360 d; see too the lively description
of the 8e1\6g in the Characters (27) of Theophrastus. Aeinia
seeks to shelter its timidity under the more honorable
title of ONdBera’ (Philo, De Fort. 739); pleads for itself
that it is indeed do (pdhera (Plutarch, An. an, Cor. App. Pej.
3; Philo, Quod Det. Pot. Insid. 11).

®6Bog, very often united with Tpépog (as at Gen. ix. 2;
Deut. xi. 25; Exod. xv. 6; 1 Cor. ii. 3; Phil. 11. 12), and
answering to the Latin 'metes,' is, as has been said, a
middle term, and as such used in the N. T. sometimes in
a bad sense, but oftener in a good. Thus in a bad sense,
Rom. viii. 15; 1 John 1v. 18; cf. Wisd. xvii. 11; but in a
good, Acts ix. 31; Rom. iii. 18; Ephes. vi. 5; Phil. ii. 12;

' <And calls that providence, which we call flight.—DRYDEN.
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1 Pet. i. 17. Being this péoov, Plato, in the Protagoras as
referred to above, adds aioxpég to it, as often as he would
indicate the timidity which misbecomes a man. On the
distinction between ‘timor,” ‘metus,’ and ‘formido’ see
Donaldson, Complete Latin Grammar, p. 489.

Ev\dBera only occurs twice in the N. T. (Heb. v. 7
[where see Bleek]; and xii. 28), and on each occasion
signifies piety contemplated as a fear of God. The image
on which it rests is that of the careful taking hold and
wary handling, the €0 AapBdveoBat, of some precious yet
fragile vessel, which with ruder or less anxious handling
might easily be broken (1] ydp edNdBera TWitet, TdvTa
Aristophanes, Aves, 377), as in Balde's sublime funeral
hymn on the young German Empress—

'Quam manibus osseis tangit,
Crystallinam phialam frangit;
0 inepta et rustica Mors,

0 caduca juyencuhe sors!'

But such a cautious care in the conducting of affairs (the

word is joined by Plutarch to mpévoia, Marc. 9; x pnoipw-
TATMN Be@v, it is declared by Euripides, Phoen. 794); springing
as in part it will from a fear of miscarriage, easily lies open

to the charge of timidity. Thus Demosthenes, who opposes

eV dBera to Bpdoog (517), claims for himself that he was only
eblaPrig, where his enemies charged him with being Se1\ég
and &Tolpog: while in Plutarch (Fab. 17) edOhaprig and
SduoémioTog are joined together. It is not wonderful then
that fear should have come to be regarded as an essential
element of eONdBetra, sometimes so occupies the word as to
leave no room for any other sense (Josephus, Antt. xi. 6.

9), though for the most part no dishonorable fear (see,
however, a remarkable exception, Wisd. xvii. 8) is in-

tended, but one which a wise and good man might fitly en-
tertain. Cicero (Tusc. iv. 6): ‘Declinatio [a malis] si cum
ratione fiet, cautio appelletur, eaque intelligatur in solo

esse sapiente; quae autem sine ratione et cum exanima-



§ xi. SYNONYMS OF THE NEW TESTAMENT. 37

tione humili atque racta, nominetur metus." He has pro-

bably the definition of the Stoics in his eyes. These,

while they disallowed (»6Bog as a tdBog, admitted eOAdBera,
which they defined ékk\io1g 00V Néyw (Clement of Alex-
andria, Strom. 1i. 18), into the circle of virtues; thus

Diogenes Laertius vii. I. 16): Trjv 8¢ ed dBetav [évavTiov
Paciv evo] 1§ G6Bw odoav ebhoyov ékkhio1v* (hopnex-
oegBat pév yap 1oV codov 003apds, eDNapNnBiTeTBar 8¢ :
and Plutarch (De Repugn. Stoic. 1 1) quotes their maxim:

10 yOop eONOBELTBOL ToOPRV 1810V, Yet after all, these dis-
tinctions whereby they sought to escape the embarrass-

ments of their ethical position, the admission for instance

that the wise man right feel ‘suspiciones quasdam etiam

irae affectuum,’ but not the ‘affectus’ themselves (Seneca,

De Ira, 1. 16; cf. Plutarch, De Virt. Mor. 9), were nothing
worth; they had admitted the thing, and were now only
fighting about words, with which to cover and conceal the
virtual abandonment of their position, being (’)VO;,taTouciXOI,
as a Peripatetic adversary lays to their charge. See on

this matter the full discussion in Clement of Alexandria,
Strom. ii. 7-9; and compare Augustine, De Civ. Dei, ix. 4.

On the more distinctly religious aspect of eOAdBeta there
will be opportunity to speak hereafter (§ 48).

§ xi. Kokia, Kakor|Beta.

IT would be a mistake to regard kakia in the N. T. as
embracing the whole complex of moral evil. In this
latitude no doubt it is often used; thus dpeTr} and kokia
are virtue and vice (Plato, Rep. 444 d); dpeTai Kai kakiot
virtues and vices (Aristotle, Rhet. ii. 12; Ethic. Nic.

vii. 1; Plutarch, Conj. Praec. 25, and often); while Cicero
(Tusc. iv. 15) refuses to translate kokia by ‘malitia,’
choosing rather to coin ‘vitiositas’ for his need, and

giving this as his reason: ‘Nam malitia certi cujusdam
vitii nomen est, vitiositas omnium;' showing plainly
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hereby that in Ais eye kokia was the name, not of one

vice, but of the viciousness out of which all vices spring.

In the N. T., however, kakta is not so much viciousness as

a special form of vice. Were it viciousness, other evil habits
of the mind would be subordinated to it, as to a larger term
including the lesser; whereas in fact they are coordinated
with it (Rom. 1. 29; Col. ii1. 8; 1 Pet. 11. 1). We must
therefore seek for it a more special meaning; and, com-
paring it with Tovmpia, we shall not err in saying that kakia
is more the evil habit of mind, the ‘malitia,’ by which

Cicero declined to render it, or, as he elsewhere explains it,
‘versuta et fallax nocendi ratio’ (Nat. Deor. iii. 30; De Fin.
iii. 11 in fine); while movmpia is the active outcoming of the
same. Thus Calvin says of kakia, (Eph. iv. 31): ‘Significat
hoc verbo [Apostolus] anima pravitatem quae humanitati

et aequitati est opposita, et malignitas vulgo nuncupatur,’

or as Cicero defines ‘malevolentia’ (7Tusc. Quaest. 1v. 9):
‘voluptas ex malo alterius sine emolument suo.” Our
English Translators, rendering kakia so often by 'malice’
(Eph. iv. 31; 1 Cor. v. §; xiv. 20; i Pet. ii. I), show that

they regarded it very much in this light. With this agrees

the explanation of it by Theodoret on Rom. i.: kakiow
KaNEL TV Yoy fis éni Td yeipw ponrv, kai Tov éni BAABY Tod
TéNaS Ywopevov \ytopév. Not exactly but nearly thus the
author of what long passed as a Second Epistle of Cle-
ment's, but which now is known not to be an Epistle at

all, warns against kakia as the forerunner (tpo08oimopog)
of all other sins (§ 10). Compare the art. Bosheit in

Herzog's Real-Encycloptidie.

While kakia occurs several times in the N. T., kakor|0eta
occurs but once, namely in St. Paul's long and terrible
catalogue of the wickednesses with which the heathen
world was filled (Rom. 1. 29); but some four or five times
in the Books of the Maccabees (3 Macc. ii1. 22; vil. 3;

4 Macc. i. 4; 4); kakon|Ong there as well (4 Macc. i. 25;
i. 16); never in the Septuagint. We have translated it



§ XI.  SYNONYMS OF THE NEW TESTAMENT. 39

‘malignity.” When, however, we take it in this wider

meaning, which none would deny that it very often has

(Plato, Rep. 1. 384 d; Xenophon, De Van. xiii. 16), or in

that wider still which Basil the Great gives it (Req. Brev.

Int. 77: kokor@eia pév éoTiv, W hoyiGopal, adTn 1 TPWTn
Kod kekpuppévn kakio Tod 0oug, making it, as he thus does,
exactly to correspond to the 'ill nature' of our early

divines (see my Select Glossary, s. v.), just as the author

of the Third Maccabees (iii. 22) speaks of some T coppITW
KOKOMOELQ TO KANOV ANwOo devol, SIMvekds 8¢ eig 10 (hadiov
ékvevoveg, when, I say, its meaning is so far enlarged, it

is very difficult to assign to it any domain which will not

have been already preoccupied either by kakia or Tovmpia.

I prefer therefore to understand kakoriBeia here in the

more restricted meaning which it sometimes possesses.

The Geneva Version has so done, rendering it by a peri-
phrasis, "taking all things in the evil part;" which is

exactly Aristotle's definition, to whose ethical terminology

the word belongs (Rhet. ii. 13): €011 ydp kakorBera T6 éni
70 Y €ipov dmorauBdvev dravTa: or, as Jeremy Taylor
calls it, 'a baseness of nature by which we take things by

the wrong handle, and expound things always in the

worst sense;’1 the 'malignitas interpretantium' of Pliny

(Ep. v. 7);2 being exactly opposed to what Seneca (De

Ira, ii. 24) so happily calls the 'benigna rerum aesti-

matio.' For precisely such a use of kako")0wg see Josephus,
Antt. vii. 6. 1; cf. 2 Sam. x. 3. This giving to all words

and actions of others their most unfavorable interpreta-

tion Aristotle marks as one of the vices of the old, in that
mournful, yet for the Christian most instructive, passage,
which has been referred to just now; they are kakor0eig
and kavy bmomTol. We shall scarcely err then, taking

" Grotius: 'Cum quae possumus in bonam partem interpretari, in
pejorern rapimus, contra quam exigit officium dilectionis.'

? How striking, by the way, this use of 'interpretor,' as 'to interpret
awry,' in Tacitus (himself not wholly untouched with the vice), Pliny,
and the other writers of their age.
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kakonBeta, at Rom. i. 29, in this narrower meaning; the
position which it occupies in that dread catalogue of sins
entirely justifying us in treating it as that peculiar form

of evil which manifests itself in a malignant interpretation
of the actions of others, a constant attribution of them to
the worst imaginable motives.

Nor should we take leave of kakorjBera without noticing
the deep psychological truth attested in this secondary
meaning which it has obtained, namely, that the evil
which we trace in ourselves makes us ready to suspect and
believe evil in others. The kakoMOng this, being himself of an
evil moral habit, projects himself, and the motives which
actuate him, into others round him, sees himself in them;
for, according to our profound English proverb, ‘Il doers
are 1ll deemers;' or, as it runs in the monkish line, Au-
tumat hoc in me quod novit perhdus in se;' and just as
Love on the one side, in those glorious words of Schiller,

‘delightedly believes
Divinities, being itself divine;’

so that which is itself thoroughly evil finds it impossible

to believe anything but evil in others (Job 1. 9-11; 1. 4, 5).
Thus the suitors in the Odyssey, at the very time when

they are laying plots for the life of Telemachus, are per-
suaded that he intends at a banquet to mingle poison with
their wine, and so to make an end of them all (Odyss. ii.
329, 330). Iago evidently believes the world to be peopled
with Tagoes, can conceive of no other type of humanity

but his own. Well worthy of notice here is that remark-
able passage in the Republic of Plato (iii. 409 a, b), where
Socrates, showing the profit that it is for physicians to

have been chiefly conversant with the sick, but not for
teachers and rulers with the bad, explains how it comes to
pass that young men, as yet uncorrupted, are evriBeig rather
than kakoBeis, dTe 0K éyoVTeS €V EQUTOIS TapadeiypaTa
0101081 TOig TOVMPOis.



§ XII. SYNONYMS OF THE NEW TESTAMENT. 41
§ xii. dyondw, (Giréw.

WE have made no attempt to discriminate between these
words in our English Version. And yet there is often a
difference between them, well worthy to have been noted
and reproduced, if this had lain within the compass of our
language; being very nearly equivalent to that between
‘diligo’ and ‘amo’ in the Latin. To understand the
exact distinction between these, will help us to understand
that between those rather which are the more immediate
object of our inquiry. For this we possess abundant
material in Cicero, who often sets the words in instructive
antithesis to one another. Thus, writing to one friend of
the affection in which he holds another (Ep. Fam. xii1.47):
‘Ut scires illum a me non diligi solum, verum etiam
amari;' and again (4d Brut. I): ‘L. Clodius valde me
diligit, vel, ut éuaTikiTepov dicam, valde ine amat.' From
these and other like passages (there is an ample collection
of them in Doderlein's Latein. Synon. vol. iv. pp. 9S seq.),
we might conclude that ‘amare,” which answers to (p1\€éiv,
is stronger than ‘diligere,” which, as we shall see, corre-
sponds to dyandv. This is true, but not all the truth.
Ernesti has successfully seized the law of their several
uses, when he says, ‘Diligere magis ad judicium, amare
vero ad intimum sensum pertinet.' So that, in fact,
Cicero in the passage first quoted is saying,--‘I do not
esteem the man merely, but I love him; there 1s something
of the passionate warmth of affection in the feeling with
which I regard him.

It will follow, that while a friend may desire rather
‘amari’ than ‘diligi’ by his friend, there are aspects
in which the “diligi’ is more than the ‘amari,” the
dyanBaoBat, than the piréioBar. The first expresses a
more reasoning attachment, of choice and selection
(‘deligere’= ‘deligere’), from a seeing in the object upon
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whom it is bestowed that which is worthy of regard; or

else from a sense that such is due toward the person so
regarded, as being a benefactor, or the like; while the

second, without being necessarily an unreasoning attach-
ment, does yet give less account of itself to itself; is more
instinctive, is more of the feelings or natural affections,
implies more passion; thus Antonius, in the funeral dis-
course addressed to the Roman people over the body of
Caesar: epiAioaTe alTOV WS TATEéPQ, KA NYATHTATE
W evepyétmy (Dion Cassius, xliv. 48). And see in Xenophon
i1. 7. 9. 12) two passages throwing much light on the

relation between the words, and showing how the notions

of respect and reverence are continually implied in the
o’Lyomdv, which, though not excluded by, are still not in-
volved in, the p1r€iv. Thus in the second of these, ai LEV
Ws kMdepdva épilovy, 0 3¢ wg Whehipovg Nydra. Out of
this it may be explained, that while men are continually
bidden dyandv TOV Bedv (Matt. xxii. 37; Luke x. 27; I Cor.
viil. 3), and good men declared so to do (Rom. viii. 28;

I Pet. i. 8; i John iv. 21), the p1\éiv TOov Bedv is commanded
to them never. The Father, indeed, both dyand@ Tov Yiév
(John iii. 35), and also 1Aéi Tov Y1év (John v. 20); with
the first of which statements such passages as Matt. iii. 17,
with the second such as John 1. 18; Prov. viii. 22, 30,

may be brought into connection.

In almost all these passages of the N. T., the Vulgate,
by the help of ‘diligo’ and ‘amo,’ has preserved a dis-
tinction which we have let go. This is especially to be
regretted at John xxi. 15-17; for the passing there of the
original from one word to the other is singularly instruc-
tive, and should by no means escape us unnoticed. In
that threefold "Lovest thou Me?" which the risen Lord
addresses to Peter, He asks him first, o’nyan@g ue; At this
moment, when all the pulses in the heart of the now peni-
tent Apostle are beating with a passionate affection toward
his Lord, this word on that Lord's lips sounds far too cold;
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to very imperfectly express the warmth of his affection
toward Him. The question in any form would have been
grievous enough (ver. 17); the language in which it is
clothed makes it more grievous still.' He therefore in his
answer substitutes for the ciyom@g of Christ the word of a
more personal love, p1A®@ oe (ver. 15). And this he does
not on the first occasion only, but again upon a second.
And now at length he has triumphed; for when his Lord
puts the question to him a third time, it is not dyondg
any more, but p1A€éig. All this subtle and delicate play of
feeling disappears perforce, in a translation which either
does not care, or is not able, to reproduce the variation in
the words as it exists in the original.

I observe in conclusion that épwg, épav, épaoTrg, never
occur in the N. T., but the two latter occasionally in the
Septuagint; thus épav, Esth. ii. 17; Prov. iv. 6; épaoTrg
generally in a dishonorable sense as 'paramour’ (Ezek.

xvi. 33; Hos. ii. 5); yet once or twice (as Wisd. viii. 2)

more honorably, not as = 'amasius,' but 'amator.' Their
absence is significant. It is in part no doubt to be ex-
plained from the fact that, by the corrupt use of the world,
they had become so steeped in sensual passion, carried

such an atmosphere of unholiness about them (see Origen,
Prol. in Cant. Opp. tom iii. pp. 28-30), that the truth of
God abstained from the defiling contact with them; yea,
devised a new word rather than betake itself to one of

these. For it should not be forgotten that dydnn is a

word born within the bosom of revealed religion: it occurs
in the Septuagint 2 Sam. xiii. 15; Cant. ii. 4; Jer. ii. 2),

and in the Apocrypha (Wisd. iii. 9); but there is no trace

of it in any heathen writer whatever, and as little in Philo

or Josephus; the inmost they attain to here is (p1AavBpwnia
and p1\adeldia, and the last never in any sense but as the

" Bengel generally has the honour 'rem acu totigisse; ' here he has
singularly missed the point and is wholly astray. * dyandv, aware, est
necessitudinis et affectus; (p1\€iv, diligere, judicii.'



44 SYNONYMS OF THE NEW TESTAMENT.  § XIL

love between brethren in blood (cf. Cremer, W. B. d. N. T.
Gracitat, p. 12). But the reason may lie deeper still.
”Epwg might have fared as so many other words have
fared, might have been consecrated anew, despite of the
deep degradation of its past history;1 and there were ten-
dencies already working for this in the Platonist use of it,
namely, as the longing and yearning desire after that un-
seen but eternal Beauty, the faint vestiges of which may
here be everywhere traced;2 ovpdviog épwg, Philo in this
sense has called it (De Vit. Cont. 2 ; De Vit. Mos. f). But
in the very fact that €épwg (=0 8e1vodg Tuepog, Sophocles,
Trach. 476), did express this yearning desire (Euripides,
lon, 67; Alcestis, 1101); this longing after the unpos-
sessed (in Plato's exquisite mythus, Symp. 203 b,”Epwg is
the offspring of Tlevia), lay its deeper unfitness to set forth
that Christian love, which is not merely the sense of need,
of emptiness, of poverty, with the longing after fulness,
not the yearning after an unattained and in this world
unattainable Beauty but a love to God and to man, which
is the consequence of God's love already shed abroad in
the hearts of his people. The mere longing and yearning,
and €épwg at the best is no more, has given place, since the
Incarnation, to the love which is not in desire only, but
also in possession. That épwg is no more is well expressed
in the lines of Gregory Nazianzene (Carm. ii. 34, 150, 15):

T1660g & GpeEig 1 KANDV 1) 1) KANDV,
“Epwg 8¢ Beppnog SuokdBekTdg Te T600S,

"On the attempt which some Christian writers had made to distinguish
between ‘amor’ and ‘dilectio’ or ‘caritas,” see Augustine, De Civ. Dei,

xiv. 7: ‘Nonnulli arbitrantur aliud esse dilectionem sive caritatem, aliud
amorem. Dicunt enim dilectionem accipiendam esse in bono, amorem
in malo." He shows, by many examples of ‘dilectio’ and ‘diligo’ used
in an ill sense in the Latin Scriptures, of 'amor ' and ‘amo’ in a good,
the impossibility of maintaining any such distinction.

* I cannot regard as an evidence of such reconsecration the celebrated
words of Ignatius, Ad Rom. 7: 6 éuog épwg éoTabpwrat. It is far more
consistent with the genius of these Ignatian Epistles to take épwg sub-
Jectively here, ‘My love of the world is crucified,’ i.e. with Christ; rather
than objectively, ‘Christ, the object of my love, is crucified.’
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§ xiii. BdNaooa, TENAYOS.

THE connexion of 8dAa.ooa with the verb Tapdooetv, that
it means properly the agitated or disturbed, finds favour
with Curtius (p. 596) and with Pott (Etym. Forsch. vol. ii. p.
56). Schmidt dissents (vol. I. p. 642); and urges that the
predominant impression which the sea makes on the be-
holder is not of unrest but of rest, of quietude and not of
agitation; that we must look for the word's primary
meaning in quite another direction: 6d\a.ocoa, he says,

‘1st das Meer nach seiner naturlichen Beschaffenheit, als
grosse Salzflut, und dem Sinne Hach von dem poetischen
d\g, durch nichts unterscheiden.' It is according to him
‘the great salt flood." But not entering further into this
question, it will be enough to say that, like the Latin

‘mare,’ it is the sea as contrasted with the land (Gen. i.

10; Matt. xxiii. 15; Acts iv. 24); or perhaps more strictly

as contrasted with the shore (see Hayman's Odyssey, vol. T.
p. xxxiii. Appendix). TIéxayos, closely allied with TAAE,
TAQTUG, ‘plat,” ‘plot,” “flat,” is the vast uninterrupted level

and expanse of open water, the ‘altum mare,’1 as distin-
guished from those portions of it broken by islands, shut

in by coasts and headlands (Thucydides, vi. 104; vii. 49;
Plutarch, Timol. 8)2 The suggestion of breadth, and not
depth, except as an accessory notion, and as that which

will probably find place in this open sea, lies in the word;
thus Sophocles (Ed. Col. 659): pokpov 10 8edpo mérayos,

"It need hardly be observed that, adopted into Latin, it has the same
meaning:

Ut pelagus tenuere rates, nec jam amplius ulla

Occurrit tellus, maria undique et undique caelum.'

Virgil, AEn. v. 8.

? Hippias, in the Protagoras of Plato (338 a), charges the eloquent
sophist with a (hevyerv eig méhayog TOV Adywv, drnokpOyavTta yfv. This last
idiom reappears in the French ‘noyer la terre;” applied to a ship sailing
out of sight of land; as Indeed in Virgil's ‘Phacacum abscondimus arces.'
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0U3¢ TAWo1pov: so too the murmuring Israelites (Philo,
Vit. Mos. 35) liken to a mé\ayog the illimitable sand-flats
of the desert; and in Herodotus (ii. 92) the Nile overflow-
ing Egypt is said mehayiCewv Ta media, which yet it only
covers to the depth of a few feet; cf. ii. 97. A passage in
the Timaeus of Plato (25 a, b) illustrates well the distinc-
tion between the words, where the title of Té\ayog is re-
fused to the Mediterranean Sea: which is but a harbour,
with the narrow entrance between the Pillars of Hercules
for its mouth; while only the great Atlantic Ocean be-
yond can be acknowledged as dAnBwog mévToS, TéNAY0S
dvTws. Compare Aristotle, De Mun. 3; Meteorol. ii. 1:
péovoa & 1 Bd aTTO (haiveTal KaTd TAS OTevéTNTAS [the
Straits of Gibraltar], €{mov 81a meptéyovoav YAy eig pikpov
ék peydhov cuvdyetatl Téhayos.

It might seem as if this distinction did not hold good
on one of the two occasions upon which Té\ayog occurs
in the N. T., namely Matt. xviii. 6: "It were better for
him that a millstone were hanged about his neck, and that
he were drowned in the depth of the sea" (Kol KATATOVTITOT
év T@ mehdyer TRg Baldoong). But the sense of depth,
which undoubtedly the passage requires, is here to be
looked for in the kaTamoOVTIOOR:--T6VTOS (not in the N. T.),
being connected with BdBog, BuBag (Exod. xv. 5), BévBog,
perhaps the same word as this last, and implying the sea
in its perpendicular depth, as méhayog (=’aequor maris’),
the same in its horizontal dimensions and extent. Com-
pare Doderlein, Lat. Syn. vol. iv. p. 75.

§ xiv. okAMPES, 0BT TNPOS,.

IN the parable of the Talents (Matt. xxv.), the slothful
servant charges his master with being okAnpdg, " an hard
man" (ver. 24); while in the corresponding parable of St.
Luke it is a0oTNPG4s, "an austere man" (xix. 21), which
he accuses him of being. It follows that the words must
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be nearly allied in meaning; but not that they are identi-
cal in this.

TKAMNPOS, derived from okéNw, okATivaL (= arefacio’),
is properly an epithet applied to that which through lack
of moisture is hard and dry, and thus rough and dis-
agreeable to the touch; or more than this, warped and
intractable, the ‘asper’ and ‘durus’ in one. It is then
transferred to the region of ethics, in which it chiefly
moves, expressing there roughness, harshness, and intracta-
bility in the moral nature of a man. Thus Nabal (I Sam.
xxv. 3) is kAMpog and no epithet could better express the
evil conditions of the churl. For other company which
the word keeps, we find it associated with aﬁxunpég (Plato,
Symp. 195 d); dvTitunog (Theaet. 155 a; Plutarch, De.
Pyth. Orac. 26); dpetd.otpogog (Plato, Crat. 407 d); dyprog
(Aristotle, Ethic. iv. 8; Plutarch, Cons. ad Apoll. 3); dvii-
SvvTog (Praec. Ger. Reip. 3); annvrig (De Vit. Pud.); ové-
paoTog (De Adul. Am. 19); TpayOg (De Lib. Ed. i 8);
anaidevtog (4lex. Virt. seu Fort. Or. i. 5); dtpentog (Dio-
genes Laertius, vii. I. 64, 117); ddmviaoTig (Philo, De
Septen. 1); a60ddng (Gen. xlix. 3); Tovnpég (I Sam. xxv.
3); mikpés. It is set over against ednO1kég (Plato, Charm.
175.d); parakog (Protag. 331 d); parBakog (Symp. 195 d,
Sophocles, OEdip. Col. 771).

AvoTnpég, which. in the N. T. appears but once (Luke
xix. 21), and never in the Septuagint, is in its primary
meaning applied to such things as draw together and con-
tract the tongue, are harsh and stringent to the palate, as
new wine not yet mellowed by age, unripe fruit, and the like.
Thus Cowper, describing himself, when a boy, as gather-
ing from the hedgerows ‘sloes austere,” uses ‘austere’
with exactest propriety. But just as we have transferred
‘strict’ (from ‘stringo’) to the region of ethics, so the
Greeks transferred adoTnpég, with an image borrowed from
the taste, as in 0kAnpog from the fouch. Neither does this
word, set out anything amiable or attractive in him to
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whom it is applied. It keeps company with dndvjg (Plato,
Rep. iii. 398 a); dxpaTog and dvriduvTog (Plutarch, Praec.

Conj. 29); dvidvoTog (Phoc. 5); aﬁeékao‘rogl (De Adul. et
Am. 14); mkpds (ibid. 2); dyéaoTog and dvévTtevkTog (De
Cup. Div. 7); a0 unpés (Philo, De Praem. et Paen. 5); while
Eudemus (Ethic. Eudem. vii. 5) contrasts the adoTnpég with

the evTpdmelog, using the latter word in a good sense.

At the same time none of the epithets with which
a0 TNP6g is associated imply that deep moral perversity
which lies in many with which okAmpdg is linked; and,
moreover, it 1S met not seldom in more honorable com-
pany; thus it is joined with cWdpwv continually (Plutarch,
Praec. Conj. 7, 29; Quaest. Gr. 40); with povokog (Symp.

v. 2); with cwdpovikég (Clement of Alexandria, Paedag.

ii. 4); one, otherwise yevvoiog kai péyas, is a 0o TNP6S as not
sacrificing to the Graces (Plutarch, Amat. 23); while the

Stoics affirmed all good men to be austere (Diogenes

Laertius, vii. I. 64, 117): kai adoTnpovg 8¢ poov elvat Tdv-
Tag Tovg omovdaiovs, TW priTe ABTOVS TPOS NBOVV OMINEILY,
piTe map AMwy Td npdg NSovny npoodéyeodat: cf. Plu-
tarch, Praec. Conj. 27. In Latin, ‘austerus’ is predomi-

nantly an epithet of honour (Doderlein, Lat. Synon. vol.

i11. p. 232); he to whom it is applied is earnest and severe,
opposed to all levity; needing, it may very well be, to watch
against harshness, rigour, or moroseness, into which he

might easily lapse—(‘non austeritas ejus tristis, non dis-

soluta sit comitas,' Quintilian, 2. 5 )--but as yet not

chargeable with these.

We may distinguish, then, between them thus: okAMpoS
conveys always a reproach and a grave one, indicates a
character harsh, inhuman, and (in the earlier use of that
word) uncivil; in the words of Hesiod, d8dpavTog ’éxwv

In Plutarch this word is used in an ill sense, as self-willed, joined
by him to dTeykTog, that is, not to be moulded and fashioned like moist
clay, in the hands of another, ‘eigensinnig;’ being one of the many

which, in all languages, beginning with a good sense (Aristotle, Ethic.
Nic. iv. 7), have ended with a bad.
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KpaTepbhpova Bupdy. It is not so with avoTnpés. This
epithet does not of necessity convey a reproach at all, any
more than the Berman ‘streng,” which is very different
from ‘hart;' and even where it does, yet conveys one of

far less opprobrious a kind; rather the exaggeration of a
virtue pushed too far, than an absolute vice.

b ’ e e
§ Xv. €lkWY, Opoiwaots, opoiwua.

THERE is a twofold theological interest attending the
distinction between eikuWv and the two words which are
here brought into comparison with it; the first belonging
to the Arian controversy, and turning on the fitness or
unfitness of the words before us to set forth the relation
of the Son to the Father; while the other is an interest
that, seeming at first sight remote from any controversy,
has yet contrived to insinuate itself into more than one,
namely, whether here be a distinction, and if so, what it
is, between the 'image' (eikuwv) of God, in which, and the
‘likeness’ (opoiwaig) of God, after which, man was created
at the beginning (Gen. i. 26).

I need hardly remind those who will care to read this
volume of the distinction drawn between the words during
the course of the ‘long’ Arian debate. Some there may be
who are not acquainted with Lightfoot's note on Col. i. 15
in his Commentar on the Colossians. Them I must refer to
his discussion on the words eikwv Tod Beod. It is evident
that eikuWv, (from €lkw, €éo1ka.) and opoiwpo might often be
used as equivalent, and in many positions it would be in-
different whether one or the other were employed. Thus
they are convertibly used by Plato (Phaedr. 250 b), opotui-
nata and eikéveg alike, to set forth the earthly copies and
resemblances of the archetypal things in the heavens.
When, however, the Church found it necessary to raise up
bulwarks against Arian error and equivocation, it drew a
strong distinction; between these two, one not arbitrary,
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but having essential difference in the words themselves for
its ground. EikWv (=’imago’ =’imitago’=dneikéviopa),
and used in the same intention of the Logos by Philo (Leg.
Alley. i11. 31), always assumes a prototype, that which it
not merely resembles, but from which it is drawn, a Topd.-
devypa (Philo, ibid.); it is the German ‘Abbild,” which in-
variably presumes a ‘Vorbild;’ thus Gregory Nazianzene
(Orat. 36): aitn ydp eikévos Bibos, pipnpa eivar Tod dpye-
Tomov. Thus, the monarch's head on the coin is eikuWv,
(Matt. xxii. 20); the reflection of the sun in the water is
etk (Plato, Phaedo, 99 d); the statue in stone or other
material is eikwiv (Rev. xiii. 14); and, coming nearer to the
heart of the matter than by any of these illustrations
we have done, the child is ’éuqfuxog eikuwv of his parents.
But in the opoiwpa or opoiwoig, while there is resemblance,
it by no means follows that it has been acquired in this
way, that it is derived: it may be accidental, as one egg is
like another, as there may exist a resemblance between two
men in no way akin to one another. Thus, as Augustine
in an instructive passage brings out (Quest. Ixxxiii. 74), the
‘imago’ ( =eikWv) includes and involves the ‘similitudo,’
but the ‘similitudo' (=0poiwoig) does not involve the
‘imago.” The reason will at once be manifest why eikuv
is ascribed to the Son, as representing his relation to the
Father (2 Cor. iv. 4; Col. i. 15; cf. Wisd. vii. 26); while
among all the words of the family of potog, not merely
none are so employed in the Scripture, but they have all
been expressly forbidden and condemned by the Church;
that 1s, so soon as ever this has had reason to suspect that
they were not used in good faith. Thus Hilary, address-
ing an Arian, says, "I may use them, to exclude Sabellian
error; but I will not suffer you to do so, whose intention is
altogether different" (Con. Constant. Imp. 17-21).

Eixdv, in this its augustest application, like y apakTip
and dravyaopa (Heb. i. 3), with which theologically it is,
nearly allied, like éoonTpov, dTpig, dndppora (Wisd. v. 2
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26), like okid (Philo, Leg. Alleg. iii. 31; but not Heb. x. 1);
which are all remoter approximations to the same truth,

is indeed inadequate; but, at the same time, it is true

as far as it goes; and in human language, employed for

the setting forth of truths which transcend the limits of
human thought, we must be content with approximate
statements, seeking for the complement of their inade-
quacy, for that which shall redress their insufficiency, from
some other quarter. Each has its weak side, which must be
supported by strength derived from elsewhere. Eikuv is
weak; for what image is of equal worth and dignity with the
prototype from which it is imaged? But it has also its
strong side; it implies an archetype from which it has

been derived and drawn; while 6po16Tng, opoiwaoig, and
words of this family, expressing mere similarity, if they
did not actually imply, might yet suggest, and if they
suggested, would seem to justify, error, and that with no
compensating advantage. Exactly the same considera-
tions were at work, here, which, in respect of the verbs
vevvav and kTitew, did in this same controversy lead the
Church to allow the former and to condemn the latter.

The student who would completely acquaint himself with
all the aspects of the great controversy to which these
words, in their relation to one another, gave rise, above all,
as to the exact force of eikwiv as applied to the Son, will
find the materials admirably prepared to his hand by
Petavius, De Trin.; iv. 6; vi. 5, 6; while Gfrorer

(Philo, vol. 1. p. 261 sqq.) will give him the very interest-
ing, but wholly inadequate, speculations of the Alexandrian
theosophists on the same subject.

The second interest in the discrimination of these words
lies in the question, which has often been discussed,
whether in that great fiat announcing man's original con-
stitution, "Let us make man in our image (KaT eikéva,

LXX., D',_?_X, Heb.), after our likeness" (ka8 oppoiwov, LXX.,
DINT Heb.), anything different was intended by the second
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from the first, or whether the second is merely to be
regarded as consequent upon the first, "in our image,"
and therefore "after our likeness." Both the eikwv and
opoiwotg are claimed for man in the N. T.: the elkdv,
1 Cor. xi. 7; the opoiwog, Jam. iii. 9. The whole subject
is discussed at large by Gregory of Nyssa in a treatise which
he has devoted exclusively to the question (Opp. 1638, vol.
ii. pp. 22-34), but mainly in its bearing on controversies
of his own day. He with many of the early Fathers, as also
of the Schoolmen, affirmed a real distinction. Thus, the
great Alexandrian theologians taught that the eikwWv was
something in which men were created, being common to
all, and continuing to man as much after the Fall as
before (Gen. ix. 6), while the opoiwo1g was something
toward which man was created, that he might strive after
and attain it; Origen (De Prin. iii. 6): ‘Imaginis digni-
tatem in prima, conditione percepit, similitudinis vero per-
fectio in consummatione servata est;' cf. in Joan. tom. xx.
20; Irenaeus, v. 16. 2; Tertullian, De Bapt. 5. Doubtless
the Platonist studies and predilections of the illustrious
theologians of Alexandria had some influence upon them
here, and on this distinction which they drew. It is well
known that Plato presented the 0p010008at T@ Be@ KaTd TO
dvvaTov (Theaet. 176 a) as the highest scope of man's life;
and indeed Clement (Strom. ii. 22) brings the great passage
of Plato to bear upon this very discussion. The School-
men, in like manner, drew a distinction, although it was
not this one, between ‘these two divine stamps upon man.’
Thus Anselm, Medit. 1™ ; Peter Lombard, Sent. ii.
dist. 16; H. de S. Victore, De Anima, 25; De Sac. 1.
6. 2: ‘Imago secundum cognitionem veritatis, similitudo
secundum amorem virtutis;' the first declaring the in-
tellectual, as the second the moral, preeminence in which
man was created.

Many, however, have refused to acknowledge these, or
any other distinctions, between the two declarations; as
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Baxter, for instance, who, in his interesting reply to

Elliott the Indian Missionary's inquiries on the subject,
rejects them all as groundless conceits, though himself in
general only too anxious for distinction and division (Life
and Times, by Sylvester, vol. ii. p. 296). They were scarcely
justified in this rejection. The Alexandrians, I believe,

were very near the truth, if they did not grasp it altogether.
There are portions of Scripture, in respect of which the
words of Jerome, originally applied to the Apocalypse, ‘quot
verba tot sacrameuta,” hardly contain an exaggeration.

Such an eminently significant part is the history of man's
creation and his fall, all which in the first three chapters

of Genesis is contained. We may expect to find mysteries
there; prophetic intimations of truths which it might

require ages upon ages to develop. And, without attempt-
ing to draw any very strict line between eikujv and dpoiwoig,
or their Hebrew counterparts, we may be bold to say that
the whole history of man, not only in his original creation,
but also in his after restoration and reconstitution in the

Son, is significantly wrapped up in this double statement;
which is double for this very cause, that the Divine Mind
did not stop at the contemplation of his first creation, but
looked on to him as "renewed in knowledge after the

image of Him that created him" (Col. 111. 10, on which

see Lightfoot in loco); because it knew that only as par-
taker of this double benefit would he attain the true end

for which he was ordained.

. 5 ’ 5 /
XVl AOWTLO, AT ENYELQ.

IT is little likely that he who is dowTog will not be doehyrg
also; but for all this dowTia and doé\yera are not iden-
tical in meaning; they will express different aspects of
his sin, or at any rate contemplate it from different points
of view.

’AcwTia, a word in which heathen ethics said much
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more than they intended or knew, occurs thrice in the

N. T. (Ephes. v. 18; Tit. 1. 6; I Pet. 4); once in the
Septuagint (Prov. xxviii. 7) and once in the Apocrypha,
being there joined with kWpot (2 Macc. vi. 4). We have
further the adverb douWTwg, at Luke xv. 13; and dowTog
once in the Septuagint (Prov. vii. 11). At Ephes. v. 18

we translate it ‘excess;’ in the other two places, ‘riot,” as
¢@V doWTws, "in riotous living;" the Vulgate always by
‘luxuria’ and ‘luxuriose,' words implying in medieval
Latin a loose and profligate habit of living which is strange
to our ‘luxury' and ‘luxuriously’ at the present: see my
Select Glossary, s. vv. in proof. “AowTog is sometimes
taken in a passive sense, as =dowaoTog (Plutarch, Alcib. 3);
one who cannot be saved, cwWfeoBa1 ur dvvduevog, as
Clement of Alexandria (Paedag. I) explains it, ‘per-

ditus' (Horace, Sat. 1. 2. 15), ‘heillos,” or as we used to

say, ‘losel,” ‘hopelost’ (this noticeable word is in
Grimeston's Polybius); Grotius: ‘Genus hominum ita lin-
mersorum vitiis, ut eorum salus deplorata sit;” the word
being, so to speak, prophetic of their doom to whom it

was applied." This, however, was quite the rarer use;

more commonly the dowTog is one who himself cannot
save, or spare, = ‘prodigus;’ or, again to use a good old
English word more than once employed by Spenser, but
which we have now let go, a ‘scatterling.” This extra-
vagant squandering of means Aristotle notes as the proper
definition of dowTia (Ethic. Nic. iv. 1. 3): dowTia éoTiv
UmepBoAT) Tepi y pripata. The word forms part of his
ethical terminology; the é\evBépiog, or the truly liberal
man, keeps the golden mean between the two dkpa., namely,

" Thus in the Adelphi of Terence (vi. 7), one having spoken of a youth
‘luxu perditium,” proceeds:
‘ipsa si cupiat Salus,
Servare prorsus non potest hauc familiam.'
No doubt in the Greek original there was a threefold play here on dowTog,
ocwTnpia, and owewv, which the absence of a corresponding group of words
in Latin has hindered Terence from preserving.
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dowTia (= ‘effusio’) on one side, and dvehevBepia, or ig-
noble stinginess (‘tenacitas,” Augustine, Ep. 167. 2),

on the other. It is in this view of dowTia that Plato (Rep.
viii. 560 e), when he names the various catachrestic terms,
according to which men call their vices by the names of

the virtues which they caricature, makes them style their
dowTtia, peyohonpéneia: compare Quintilian (Inst. viii. 36):
‘Pro luxuries liberalitas dicitur.” It is at this stage of its
meaning that Plutarch joins with it toAvTérera (De Apoph,
Cat. 1); and Menander &owTog with ToAuTeAig (Meineke,
Fragm. Com. p, 994).

But it is easy to see that one who is dowTog in this
sense of spending too much, of laying out his expenditure
on a more magnificent scheme than his means will war-
rant, slides easily, under the fatal influence of flatterers,
and of all those temptations with which he has surrounded
himself, into spending on his own lusts and appetites
of that with which he parts so freely, laying it out for the
gratification of his own sensual desires. Thus the word
takes a new colour, and indicates now not only one of a too
expensive, but also and chiefly, of a dissolute, debauched,
profligate manner of living; the German 'liederlich.’

Aristotle has noted this (Ethic. Ntc. iv. I. 36): 810 Kkai,

AKONQLOTOL AVTAV [TAV doWTwy] €101V 01 TOANOL® ely epdS YA
dvaliokovTeg Kai elg TAg dkoNaTiag Samavnpoi eiot, kai 31d T6
11 TPOg TO KANOV (v, Tpog TS Ndovag dnokNivovoty. Here

he explains a prior statement: ToUg AKPATELS KA €15 KON

oiav danavnpoig d.owWToug KaAoDuey.

In this sense dowTia is used in the N. T.; as we find
adowTtiot and kpoundhat, joined elsewhere together (Herodian,
i1. 5). The two meanings will of course run often into
one another, nor will it be possible to keep them strictly
asunder. Thus the several examples of the dowTog, and of
dowTia, which Athenmus (iv. 59-67) gives, are sometimes
rather of one kind, sometimes of the other. The waster
of his goods will be very often a waster of everything
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besides, will lay waste himself—his time, his faculties, his
powers; and, we may add, uniting the active and passive
meanings of the word, will be himself laid waste; he at

once loses himself, and is lost. In the Tabula of Cebes,
’AcwTia, one of the courtesans, the temptresses of Her-
cules, keeps company with’Akpacia,’ AtAnoTia and Koha-
KeiaL.

The etymology of o’w’é)\'yem is wrapped in obscurity;

some going so far to look for it as to Selge, a city of

Pisidia, whose inhabitants were infamous for their vices;
while others derive it from Bé\yewv probably the same

word as the German ‘schwelgen’ see, however, Donald-

son, Cratylus, 3rd edit. p. 692. Of more frequent use than
dowTia in the N. T., it is in our Version generally rendered
‘lasciviousness’ (Mark vii. 22; 2 Cor. xii. 21; Gal. v. 19;
Ephes. iv. 29; I Pet. iv. 3; Jude 4); though sometimes
‘wantonness' (Rom. xiii. 13; 2 Pet. ii. 18); as in the

Vulgate now ‘impudicitia,” and now ‘luxuria;’ even as it

is defined in the Etymologicon Magnum as éTolpéTng TPOS
naoav Ndovrv. If our Translators or the Latin had im-
purities and lusts of the flesh exclusively in their eye, they
have certainly given to the word too narrow a meaning.
’AUé)xyela, which, it will be observed, is not grouped with
such in the catalogue of sins at Mark vii. 21, 22, is best
described as wanton lawless insolence; being somewhat
stronger than the Latin ‘protervitas,” though of the same
quality, more nearly ‘petulantia,” Chrysostom (Hom. 37

in Matt.) joining iTapuéTngis with it. It is defined by Basil
the Great (Reg. Brev. Int. 67) as $1d8e01g Yuy fis purj éxovoa
A 1 hépovoa dryog dBANTKGV. The doekyns, as Passow
observes, is very closely allied to the UBp1oTiKSg and
dké\a.oTog, being one who acknowledges no restraints,
who dares whatsoever his caprice and wanton petulance

may suggest. None would deny that doé\yera may dis-

' Thus Washsius (Melet. Leid. p. 465) observes: ‘aoélyerav dici posse,
omnem tam iugenii, quam morum proterviam, petalantiam, lasciviam
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play itself in acts of what we call lasciviousness; 'for
there are no worse displays of UBp1g than in these; but
still it is their petulance, their insolence, which this
word, linked by Polybius (v. IT ) with Bia, expresses. Of
its two renderings in our Version, ‘wantonness' is the
best, standing as it does in a remarkable ethical con-
nexion with dgé\yeia, and having the same duplicity of
meaning.

In a multitude of passages the notion of lasciviousness
is altogether absent from the word. In classical Greek it
is defined (Bekker's Anecdota, p. 451) 1 pet énmpeacpod kai
BpacuTnTog Bia. Thus, too, Demosthenes in his First Philip-
pic 42, denounces the doé\yeta of Philip; while elsewhere
he characterizes the blow which Meidias had given him, as
in keeping with the known doé\yeia of the man, joining
this and UBp1g together (Cont. Meid. 514); linking elsewhere
o’LO'e)\yu”Jg, with 8eomoTik®@g (Or. xvii. 21), and with TpomeT@g
(Or. lix. 46). As o’LO’é)\yewL Plutarch characterizes a similar
outrage on the part of Alcibiades, committed against an
honorable citizen of Athens (4/cib. 8); indeed, the whole
picture which he draws of Alcibiades is the full-length
portrait of an doexyns. Aristotle notices Snuoaywy@v doé-
yerav as a frequent cause of revolutions (Pol. v. 4). Josephus
ascribes o’wé)\yela and pavia to Jezebel, daring, as she did,
to build a temple of Baal in the Holy City itself (4Antt.
viil. 13. 1); and the same to a Roman soldier, who, being
on guard at the Temple during the Passover, provoked by
an act of grossest indecency a tumult, in which many lives
were lost (xx. 5. 3). Other passages, helpful to a fixing of
the true meaning of the word, are 3 Macc. ii. 26; Polybius,
viil. 14. 1; Eusebius, Hist. Eccl. v. 1. 26; and see the
quotations in Westein, 1. p. 588. ’AO'é)\yeloL, then, and
dowTia are clearly distinguishable; the fundamental notion

quae ab AEschine opponitur TH peTptdTnTi KOl Cwpoodv).' There is a
capital note, but too long to quote, on all that doé\yera includes in Coc-
ceitis on Gal. v. § 136.
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9 . . 9
of aowTia, being wastefulness and riotous excess; of oo éN-
yera, lawless insolence and wanton caprice.

§ xvii. Bryydvw, dnTopat, ymiaddw.

AN accurate synonymous distinction will sometimes cause
us at once to reject as untenable some interpretation of
Scripture, which might, but for this, have won a certain
amount of allowance. Thus, many interpreters have ex-
plained Heb. xii. 18: " For ye are not come unto the

mount that might be touched" (ymhadwpévw Jper), by Ps.
civ. 32: "He toucheth the hills, and they smoke;" and

call in aid the fact that, at the giving of the Law, God

came down upon mount Sinai, which "was altogether on

a smoke, because the Lord descended upon it" (Exod.

xix. 18). But decisively forbidding this is the fact that
ynhaddw never expresses the so handling of an object as
to exercise a moulding, modifying influence upon it, but

at most a feeling of its surface (Luke xxiv. 39: 1 John 1. I);
this, it may be, with the intention of learning its composi-
tion (Gen. xxvii. 12, 21, 22); while not seldom it signifies
no more than a feeling for or after an object, without any
actual coming in contact with it at all. It continually ex-
presses a groping in the dark (Job v. 14); or of the blind
(Isai. lix. 10; Gen. xxvii. 12; Deut. xxviii. 29; Judg.

xvi. 26); tropically sometimes (Acts xvii. 27); compare
Plato (Phaed. 99 b), ym\ap@vTeg Wjomep v okGTeL; Aris-
tophanes, Pax, 691; Eccles. 315, and Philo, Quis Rer.

Div. Haer. 51. Nor does the ymhadupevov 8pog, to which
reference was just made, the ‘mons palpabilis,” or ‘trac-
tabilis,” as the Vulgate has it, mean any-thing else: ‘Ye
are not come,’ the Apostle would say, to any material
mountain, like Sinai, capable of being touched and
handled; not, in this sense, to the mountain that might

be felt, but to the heavenly Jerusalem, to a vonTov, not to
an aiocOnTéV, 8pos.' Thus Knapp (Script, Var. Argum. p.
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264): “Videlicet T0 ymiadupevov idem est, quod aiocONTéV,
vel quidquid sensu percipitur aut investigatur quovis
modo; plane ut Tacitus (4nn. 1i1. 12) oculis contrectare
dixit, nec dissimili ratione Cicero (7usc. iii. 15) mente con-
trectare. Et Sina quidem mons ideo aioc@nTég appellatur,
quia Sioni opponitur, quo in monte, que sub sensus
cadunt, non spectantur; sed ea tantum, quae mente atque
aninio percipi possunt, vonTtd, nvevpatikd, 181kd. Appo-
site ad h. 1. Chrysostomus (Hom. 32 in Ep. ad Hebr.):
ndvTa Toivuw T6Te aloONTd, kai §eis, kai pwvai* TdvTa
vonta kai dépata vdv.’

The so handling of any object as to exert a modifying
influence upon it, the French ‘manier,’ as distinguished
from ‘toucher,” the German ‘betagten,’ as distinguished
from ‘beruhren,” would be either {nTeaBat’ or Bryydvew.
These words may be sometimes exchanged the one for the
other, as at Ex. xix. 12 they are; and compare Aristotle,
De Gen. et Corrupt. T. 8, quoted by Lightfoot with other
passages at Coloss. i1. 21 ; but in the main the first is
stronger than the second; {mTeoBau, (="contrectare’) than
Bryydvew (Ps. cv. 15; 1 John v. 18), as appears plainly in
a passage of Xenophon (Cyr. 1. 3. 5), where the child Cyrus,
rebuking his grandfather's delicacies, says: 871 oe 0p@,
dTav pév 1od dptouv dym, eig 008V TV Y Eipa droydpevoy, dTav
8¢ ToUTWY TIVog BiynS, €VBVS dmokaBipn TNV y€ipa eig Ta
Y E1POPAKTPO, WS TAVY dy Bdpevos. It is, indeed, so much
stronger that it can be used, which certainly 8ryydvew
could not, of the statuary's shaping of his materials (Plu-
tarch, Max. cum Principibus, 1); the self-conscious effort,
which is sometimes present to this, being always absent
from the other. Our Version, then, has exactly reversed
the true order of the words, when, at Col. 11. 21, it trans-
lates pr m, pndé yebon, unde Biyns, "Touch not, taste
not, handle not." The first and. last prohibitions should

"In the passage lluded to already, Ps. civ. 32, the words of the Sep-
tuagint are, 0 ANTOPEVOS TV Opéwv Kod KamviCovTat.
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change places, and the passage read, "Handle not, taste

not, fouch not;" just as in the Latin Versions ‘tangere,’
which now stands for &mTeo8au, and ‘attaminare,” or ‘con-
trectare,” for B1y€iv, should be transposed. How much
more vividly will then come out the ever ascending scale
of superstitious prohibition among the false teachers at
Colosse. To abstain from ‘handling’ is not sufficient;

they forbid to ‘taste,” and, lastly, even to ‘touch,’ those
things from which, according to their notions, uncleanness
might be contracted. Beza has noted this well: ‘Verbum
Biyew averbo dnTeoBau sic est distinguendum, ut decres-
cente semper oratione intelligatur crescere superstitio.’

The verb aterv does not once occur in the N. T., nor in
the Septuagint. There is, I may observe in conclusion,

a very careful study on this group of words in Schmidt's
Synonymik, vol. 1., pp. 224-243.

§ xviii. ta\1yyeveoia, dvakaivwois.

IToAryyeveoia is one among the many words which the
Gospel found, and, so to speak, glorified; enlarged the
borders of its meaning; lifted it up into a higher sphere;
made it the expression of far deeper thoughts, of far
mightier truths, than any of which it had been the vehicle
before. It was, indeed, already in use; but as the Chris-
tian new-birth was not till after Christ's birth; as men
were not new-born, till Christ was born (John 1. 12); as
their regeneration did not go before, but only followed
his generation; so the word could not be used in this its
highest, most mysterious sense, till that great mystery of
the birth of the Son of God into our world had actually
found place. And yet it is exceedingly interesting to
trace these its subordinate, and, as they proved, prepara-
tory uses. There are passages (as, for instance, in Lucian,
(Musae Encom. 7) in which it means revivification, and
nothing more. In the Pythagorean doctrine of the trans-
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migration of souls, their reappearance in new bodies was

called their taitryyeveoia (Plutarch, De Esu Car. 1.7,

ii. 6: De Isid. et Osir. 35: Ocip1dog ai dvapiwioeig kod
nalyyeoeaiat: De Ei ap. Delp. 9: dmopidoelg kai maity-
yveveoiatr: De Def. Orac. 51: petaBoladi Kol TAALyYEVETION).
For the Stoics the word set forth the periodic renovation

of the earth, when, budding and blossoming in the spring-

time, it woke up from its winter sleep, and, so to speak,

revived from its winter death: which revival therefore

Marcus Antoninus calls (ii. 1) Trjv Tep1odiknv Taktyyeve-
oiov TOV 6 wv. Philo also constantly sets forth by aid of
naktryyeveoia the phoenix-like resurrection of the material
world out of fire, which the Stoics taught, (De Incorr. Mun.

17,2 1; De Mun 15); while in another place, of Noah

and those in the Ark with him, he says (De Vit. Mos. ii.

12): movyyeveoiag éyévovTo Nyepdves, kod SevTtépag dpym-
yvéTtat mepi6dov. Basil the Great (Hexaem. Hom. 3) notes

some heretics, who, bringing old heathen speculations

into the Christian Church, dneipovg (pB0opa.g KGT OV Kai
naityyeveoiag eiodyovow. Cicero (4d Attic. vi. 6) calls

his restoration to his dignities and honours, after his

return from exile, ‘hanc maAryyeveoiov nostram,' with

which compare Philo, Leg. ad Cai. 41. Josephus (Antt.

xi. 3. 9) characterizes the restoration of the Jewish nation

after the Captivity, as THv dvdkTnoiv kai taktyyeveoiov Tfg
naTpidog (=wonoinow, Ezra ix. 8, 9). And, to cite one
passage more, Olympiodorus, a later Platonist, styles

recollection or reminiscence, which must be carefully dis-
tinguished from memory,' the Tatyyevesia of knowledge

! The very purpose of the passage in Olympiodorus is to bring out
the old Aristotelian and Platonic distinction between ‘memory’ (uvrun,
Gedachtniss) and ‘recollection’ or ‘reminiscence’ (dvdupvnotg, Heb. x. 3;
Wiedererinnerung), the first being instinctive, and common to beasts
with men, the second being the reviving of faded impressions by a distinct
act of the will, the reflux, at the bidding of the mind, of knowledge
which has once ebbed (Plato, Philebus, 34 b; Legg. v. 732 b: dvduvnoig
8 éoTiv émppon ppovroews droltrtodong: cf. Philo, Cong. Erud. Grat. 8),
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(Journal des Savans, 1834, p. 488): maityyeveoia T1g
YYéoeds éoTv M) dvdpvnots.

IToAryyeveoia, which has thus in heathen and Jewish
Greek the meaning of a recovery, a restoration, a revival,
yet never reaches, or even approaches, there the depth of
meaning which it has acquired in Christian language.
The word does not once occur in the 0. T. (but T
yiveoBou at Job xiv. 14; cf. Josephus, Con. Apion. ii.
30), and only twice in the New (Matt. xix. 28; Tit. 1ii.
5); but on these two occasions (as is most remarkable),
with meanings apparently different. In our Lord's own
words there is evident reference to the new-birth of the
whole creation, the dnokaTdoTaoig ndvTwy (Acts iii. 21),
which shall be when the Son of Man hereafter comes in his
glory; while "the washing of regeneration" whereof St.
Paul speaks, has to do with that new-birth, not of the
whole travailing creation, but of the single soul, which is
now evermore finding place. Is then makvyyeveoia used
in two different senses, with no common bond binding the
diverse uses of it together? By no means: all laws of
language are violated by any such supposition. The fact
is, rather, that the word by our Lord is used in a wider,
by his Apostle in a narrower, meaning. They are two
circles of meaning, one comprehending more than the
other, but their centre is the same. The nTaryyeveoia
which Scripture proclaims begins with the pikpdkoopog
of single souls; but it does not end with this; it does not
cease its effectual working till it has embraced the whole
pokpokoopog of the universe. The primary seat of the
naktryyeveoia is the soul of man; it is of this that St. Paul
speaks; but, having established its centre there, it extends
in ever-widening circles; and, first, to his body; the day
of resurrection being the day of mavyyeveoia for it. It

and as such proper only to man (Aristotle, De Hist. Anim. 1. 1. 15;
Brandis, Aristoteles, pp. 1148-53). It will at once be seen that of this
latter only Olympiodorus could say, that it is TaAtyyeveoia THg yvuoews.
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follows that those Fathers had a certain, though only a
partial, right, who at Matt. xix. 28 made moAryyeveoia
equivalent to dvdoTaotg, and themselves continually used
the words as synonymous (Eusebius, Hist Eccl. v. 1. 58;

iii. 23; Euthymius: maltyyeveoiov Néyet THv ék vekp@v
dvdoTooy wg Talvdav; see Suicer, s. v.). Doubtless
our Lord there implies, or presupposes, the resurrection,
but he also includes much more. Beyond the day of
resurrection, or, it may be, contemporaneous with it, a

day will come when all nature shall put off its soiled work-
day garments, and clothe itself in its holy-day attire, "the
times of restitution of all things " (Acts iii. 21); of what
Plutarch, reaching out after this glorious truth, calls the
pnetakounois (De ac. in Orbe Lunae, 13); of ‘the new
heaven and the new earth’ (Rev. xxi. 1; Isai: Ixv. 17; Ixvi.
22; 2 Pet. iii. 13) a day by St. Paul regarded as one in

the labour-pangs of which all creation is groaning and
travailing until now (Rom. viii. 21-23)." Man is the pre-
sent subject of the makiyyeveoia, and of the wondrous
change which it implies; but in that day it will have
included within its limits that whole world of which man

is the central figure: and here 1s the reconciliation of the
two passages, in one of which it is contemplated as per-
taining to the single soul, in the other to the whole re-
deemed creation. These refer both to the same event, but
at different epochs and stages of its development. ‘Palin-
genesia,' as Delitzsch says concisely and well (4pologetik,

! Parallels from heathen writers are very often deceptive, none are
more likely to prove so than those which Seneca offers; on which see
Lightfoot in an Appendix to his Commentary on St. Paul's Epistle to the
Galatians, p. 268, sqq. ; and also Aubertin, Sur les Rapports supposes entre
Seneque et S. Paul. And yet, with the fullest admission of this, the
words which follow mint be acknowledged as remarkable (Ep. 102):
'Quemadmodum novem mensibus nos tenet maternus uterus, et praeparat
non sibi sed illi loco in vem videmur emitti, jam idunei spiritum trahere,
et in aperto durare, sic par hoc spatium quod ab infantia patet in senectu-
tem, in alium naturae sumimur partum, alia origo nos expectat, alius rerum
status.'
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p. 213), ist kurzer Ausdruck fur die Wiedergeburt oder
Verklarung de menschlichen Leiblichkeit und der ausser-
menschlichen. Gesammtnatur.' Compare Engelhardt,
Weltverklarung und Welterneuerung in the Zeitschrift fur
Luther. Theol. 871, p. 48, sqq.

’Avayévvnmg, a word common enough with the Greek
Fathers (see Suicer, s. v.), nowhere occurs in the N. T.,
although the verb dvayevvdw twice (I Pet. i. 3, 23). Did
we meet it there, it would constitute a closer synonym
to maltyyeveoia than dvakaivwotg can do; dvayévvnoig
(=regeneratio) bringing out the active operation of Him
who is the author of the new-birth; while TaAryyeveoia
(=renascentia) is that same new-birth itself. But not
urging this further, we have now to speak of dvakaivwoig
(=renovatio), of the relations in which it stands to TaA1y-
yveveotia, and the exact limits to the meaning of each.

And first it is worth observing that while the word
naltyyeveoia drawn from the realm of nature, dvaxai-
vwog is derives from that of art. A word peculiar to the
Greek of the N. T., it occurs there only twice—once in
connexion with maAvyyeveoia (Tit. iii. 5), and again at
Rom. xii. 2; but we have the verb dvakaivéw, which also
is exclusively a N. T. form, at 2 Cor. 1v. 16; Col. iii. 10;
and the more classical dvakoavidw, Heb. vi. 6, from which
the nouns, frequent in the Greek Fathers, dvakaiviopég
and dvakaivioig' are more immediately drawn; we have
also dvawvebw at Ephes. iv. 23; all in similar uses. More
on these words will be found in § Ix. Our Collect for
Christmas day expresses excellently well the relation in
which the Taityyeveoia and the dvakivwos stand to each
other; we there pray, ‘that we being regenerate,’ in other
words, having been already made the subjects of the
Taktyyeveoia, ‘may daily be renewed by the Holy Spirit,’

" Thus Gregory of Nazianzus (Orat. 10): dvapévw Tod 0Upavod peto-
oynuaTiopdy, Ths yfis petanoino, Ty T@V oToryeiwv éNevBepiav, Tod k6o POV
TOVTOg AVaKoiVIo.
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may continually know the dvakaivwoig IvedpaTtog ‘Ayiov.
In this Collect, uttering, as do so many, profound theolo-
gical truth in forms at once the simplest and the most ac-
curate, the new-birth is contemplated s already past, as
having found place once for all, while the 'renewal' or
'renovation' is daily proceeding—being as it is that
gradual restoration of the Divine image, which is ever
going forward in him who, through the new-birth, has
come under the transforming' powers of the world to
come. It is called ‘the renewal of the Holy Ghost,’ inas-
much as He is the efficient cause, by whom alone this
putting on of the new man, and putting off the old, is
brought about.

These two then are bound by closest ties to one another;
the second the following up, the consequence, the consum-
mation of the first. The navyyeveoia is that free act of
God's mercy and Power, whereby He causes the sinner to
pass out of the kingdom of darkness into that of light,
out of death into life; it is the dvwBev yevvnBfvar, of John
iii. 3; the yevvnBfvat ék Beod of I John v. 4; the Beoyeveria
of Dionysius the Areopagite and other Greek theologians;
the yevvnOfjvat ék omopdg dpOdpTov of I Pet. i. 23; in
it that glorious word begins to be fulfilled, 1300 kava
no1® Ta tdvTa (Rev. xxi. 5). In it,—not in the prepara-
tions for it, but in the act itself,—the subject of it is
passive, even as the child has nothing to do with its own
birth. With the dvakaivwog, it is otherwise. This is the
gradual conforming of the man more an more to that
new spiritual world into which he has been introduced,
and in which he now lives and moves; the restoration of
the Divine images; and in all this, so far from being

' MeTapopdhodoBe 11 dvokaivuioetr Tod vodg (Rom. x 2). The striking
words of Seneca (Ep. 6): Intelligo me emendari non tantum, sed trans-
figurari; are far too big to express any benefits which he could have
indeed gotten from his books and schools of philosophy; they reach out
after blessings to be obtained, not in the schools of men, but only in the
Church of the living God.
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passive, he must be a fellow-worker with God. That was
‘regeneratio,’ this is ‘renovatio;’ which two must not be
separated, but as little may be confounded, as Gerhard
(Locc. Theoll. xxi.7. 113) has well declared: ‘Renovatio,
licet a regeneratione proprie et specialiter accepta di-
stinguatur, individuo tamen et perpetuo nexu cum ea est
conjuncta." What infinite perplexities, conflicts, scan-
dals, obscurations of God's truth on this side and on that,
have arisen now from the confusing, and now from the
separating, of these two!

. 9 ’ b4 ’ bl /
§ Xix. ooy Ovm, A1duWg, EVTPOTT).

THERE was a time when ai8ujg occupied that whole domain
of meaning afterwards divided between it and aiaxﬁvn.

It had then the same duplicity of meaning which is latent

in the Latin ‘pudor,” in our own ‘shame;’ and indeed

retained a certain duplicity of meaning till the last

(Euripides, Hippol. 387-389). Thus Homer, who does

not know aioxﬁvn), sometimes, as at /. v. 787, uses aidug,
where aiaxﬁvn would, in later Greek, have certainly been
employed; but elsewhere in that sense which, at a later
period, it vindicated as exclusively its own (//. xiii. 122;

cf. Hesiod, Op. 202). And even Thucydides, in a difficult

and doubtful passage where both words occur (i. 84), is by
many considered to have employed them as equipollent

and convertible (Donaldson, Cratylus, 3rd ed. p. 545). So
too in a passage of Sophocles, where they occur close to-
gether, ai8ug lined with GpéBos, and aioy bvn with Séos (4jax,
1049, 1052), it is very difficult, if not impossible, to draw
any distinction between them. Generally, however, in the
Attic period of the language, they were not accounted syn-
onymous. Ammonius formally distinguishes them in a
philological, as the Stoics (see Plutarch, De Vit. Pud. 2)

in an ethical interest; and almost every passage in

which either occurs attests a real difference existing

between them.
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This distinction has not always been seized with a
perfect success. Thus it has been sometimes said that
aiSu’)g is the shame, or sense of honour, which hinders one
from doing an unworthy act; aioy bvn, is the disgrace, out-
ward or inward, which follows on having done it (Luke
xiv. 9). This distinction, while it has its truth, yet is
not exhaustive; and, if we were thereupon to assume that
odoxt’nm was 1s only retrospective, the conscious result
of things unworthily done, it would be an erroneous one:'
seeing that od(rxlivn continually expresses that feeling
which leads to shun what is unworthy out of a prospective
anticipation of dishonour. Thus in the Definitions ascribed
to Plato (4161) it is (p6Bog éni mpooSokiq ddoEiag: Aristotle
including also, the future in his comprehensive defini-
tion (Rhet. ii. 6): éoTw 81 aioy By, NOmN T1s Kai Tapaym
Tepl TA e1g Ado&iav Gavépeva (Gépetv TOV Kak@V, §j TapdVTWY,
1 YeyovéTwv, f) peA\vTwy: cf. Ethic. Nic. iv. 9. 1. In this
sense, as ‘fuga dedecoris,’ it is used Ecclus. iv. 21; by
Plato (Gorg. 492 a); and by Xenophcn (A4nab. iii. 1. 10):
(hoPovpevor 8¢ TOV 080V kai dkovTes Suwg ot ToAkoi 81 atoy buny
Koi AN WY kai Kbpov ouvnkorovBnoav: Xenophon imply-
ing here that while he and others, for more reasons than
one, were disinclined to go forward with Cyrus to assail
his brother's throne, they yet were now ashamed to draw
back.

This much of truth the distinction drawn above pos-
sesses, that aiduwig(="verecundia,” which is defined by Cicero,
Rep. vi. 4: ‘quidam vituperationis non injustae timor")

' There is the same onesidedness, though exactly on the other side, in
Cicero's definition of ‘pudor,” which he males merely prospective:

‘Pudor, metus rerum turpium, et ingenua qundam timiditas, dedecus
fugiens, laudemque consectans;’ but Ovid writes,

‘Irruit, et nostrum vulgat clamore pudorem.'

? In the Latin of the silver age, ‘verecundia’ had acquired a sense of
false shame; thus Quintilian, xii. 5, 2: “Verecundia est timor quidam
reducens animum ab eis quae facienda sunt.' It is the Svowmria, on the
mischiefs of which Plutarch has written such a graceful little essay.
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is the nobler word, and implies the nobler motive: in it is
involved an innate moral repugnance to the doing of the
dishonorable act, which moral repugnance scarcely or not
at all exists in the aiaxﬁvn. Let the man who is restrained
by it alone be insured against the outward disgrace which
he fears his act will entail, and he will refrain from it

no longer. It is only, as Aristotle teaches, mepi add0&iag
davTaoia: or as South, 'The grief a man conceives from
his own imperfections considered with relation to the world
taking notice of them; and in one word may be defined,
grief upon the sense of disesteem;' thus at Jer. 26 we

have aioy bvm kAénTov §Tav ara@. Neither does the defini-
tion of ‘shame’ which Locke gives (Of Human Under-
standing, 11. 20) rise higher than this. Its seat, therefore,

as Aristotle proceeds to show, is not properly in the moral
sense of him that entertains it, in his consciousness of a
right which has been, or would be, violated by his act,

but only in his apprehension of other persons who are, or
who might be, privy to its violation. Let this apprehension
be removed, and the aioxﬁvn ceases; while aiduig finds its
motive in itself, implies reverence for the good as good
(see Aristophanes, Nubes, 994), and not merely as that to
which honour and reputation are attached; on which

matter see some admirable remarks in Gladstone's Studies
on Homer, vol. ii. p. 431; and again in his Primer on
Homer, p. 112. Thus it is often connected with ebAdBera
(Heb. xii. 28; if indeed this reading may stand); the
reverence before God, before his majesty, his holiness,
which will induce a carefulness not to offend, the German
‘Scheu.' (Plutarch, Caes. 14; Praec. Conj. 47; Philo, Leg.
ad Cai. 44) ; often also with 8éog, (Plato, Euthyd. 126 c);
with ebkoopia (Xenophon, Cyrop. 1. 33); with ebTa&ia
and koou16Tng, (Plutarch, Caes. 4); with cepvéTng (Praec.
Conj. 26). To sum up all, we may say that aiduig would
always restrain a good man from an unworthy act, while
aioxﬁvn would sometimes restrain a bad one.
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"EvTpont, occuring only twice in the N. T. (1 Cor. vi.
5; xv. 34), is elsewhere found in connection now with
aioydvmn, and now with aidus, with the first, Ps. xxxiv. 26,
cf. Ps. Ixix. 3; Ezek. xxxv. 32; with the second in Jam-
blichus (quoted by Rost and Palm). It too must be
rendered ‘shame,” but has something in it which neither
aidujg nor aioy bvn has. Nearly related to évTpénw, évTpé-
mouat, it convey, least a hint of that change of con-
duct, that return of a man upon himself, which a wholesome
shame brings with it in him who is its subject. This
speaks out in such phrases as Tai8eia évtponfig (Job xx. 3);
and assuredly it is only to such shame that St. Paul seeks
to bring his Corinthian converts in the two passages re-
ferred to already; cf. Tit. ii. 8; and 2 Thess. iii. 14, Tva
évtpani, which Grotius paraphrases rightly, ‘ut pudore
tactus ad mentem meliorem redeat.” Pott (Etym. Forsch.
vol. v. p. 135) traces well the successive meanings of
the words: 'c’-:VTpénw, umnwenden, umkdren, umdrelien.
Uebertr. einen in sich kehren, zu sich bringen, machen,
dass er in sich geht . . . évTponr} das Umkehren; 2. das in
sick Gehn. Beschamung, Scham, Scheu, Rucksicht, Ach-
tong, wie aidug.'

§ xx. aiduig, cwhpooiv.

THESE two are named together by St. Paul (I Tim. 1i. 9

cf. Plato, Phaedrus 253 d) as constituting the truest adorn-

ment of a Christian woman; cw®poodvn occurs only on

two other occasions (Acts xxvi. 25: 1 Tim 11. 15). If the
distinction which has been drawn in § 19 be correct, then

that which Xenophon (Cyrop. viii.31) puts into the

mouth of Cyrus cannot stand: Sirjpet 8¢ aid® kai cwhpooivny
T8¢, WS TovS pév aidovpévovs’ Td év T@ havep® aioypad
(PevyovTag, Tovg 8¢ TWidpovas kai TA év T@ dpavé. Itis
faulty on both sides; on the one hand ai8ug does not

merely shun open and manifest baseness, however ai-

o bvm may do this; on the other a mere accident of ow-
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dpovovvn is urged as constituting its essence. The etymology
of cwdpovoivn, as cwovoa TV dppovnow (Aristotle, Ethic.
Nic. vi. 5), or cwTnpia THg Ppovnoews (Plato, Crat. 411 e;

cf. Philo, De Fort. 3), must not be taken as seriously in-

tended; Chrysostom has given it rightly: cwdpovoivn

NéyeTar ano Tod owag Tas Gpévag éxev. Set over against
akohaoia (Thucydides, iii. 37; Aristotle, Rhet. 9; Philo,

Mund. Opif 16 b), and dkpa.oia (Xenophon, Mem. iv. 5),

the mean between dowTia and (perdwiia (Philo, De Praem.

et Poen. 918 b), it is properly the condition of an entire

command over the passions and desires, so that they re-

ceive no further allowance than that which the law and

right reason admit and approve (émikpd Tero TAOV EM1BLVMIAY,

4 Macc. 1.31; cf. Tit. ii. 12); cf. Plato (Symp. 196 ¢)

eilvat ydp OpoNoYEITaL Cwdpooivn TO KPATELY NSOVAY Kai éntfu-
pi@v: his Charmides being dedicated throughout to the
investigation of the exact force of the word. Aristotle

(Rhet. 9): dpeTn 31 Ny Tpog TAS Ndovag Tod TWpaToS 0UTWS
€y 0v0 1Y, Ws 0 vépog kehebet: Plutarch (De Curios. 14; De

Virt. Mon. 2 and Gryll. 6): Bpox9Tng Tig €0 Tiv émBum@dv

kol TAELS, dvatpodoa pév Tag énelodkToUS Kol TEPITTAS, KALP®
8¢ kai peTp16TNTL KOTPODT A TAS dvaykaiag: Philo (De Im-
mut. Dei, 311 e): péon peBupiog 8¢ ékkeyvpévng kod (herdw-
Mag dveevBépou, cwhpooivn: cf. Diogenes Laertius, iii. 57.
91; and Clement of Alexandria, Strom. 1. 18. In Jeremy

Taylor's words (The House of Feasting): ‘It is reason's

girdle, and passion's bridle. . . . it is puiun Yuyfg, as

Pythagoras calls it; kpnmig dpeTfig, so Socrates; K6 Log
dyaB@v ndvTwy; so Plato; dopdiera T@V kaMNioTTwy éEewy,
so Iamblichus." We find it often joined to koo u10TNS
(Aristophanes, Plut. 563, 564); to ebTa&ia (2 Macc. iv. 37);

to kapTepia (Philo, De Agric. 22); ayveio (Clement of

Rome, I Cor § 58). No single Latin word exactly repre-

sents it; Cicero, as he himself avows (Tusc. iii. 8; cf. v. 14),
rendering it now by ‘temperantia,” now by ‘moderatio,’

now by ‘modestia;’ and giving this account of it: ‘ejus
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enim videtur esse proprium motus animi appetentes regere
et sedare, semperque adversantem libidi, moderatam in
omni re sere are constantiam.' Twdpoovvn was a virtue
which assumed more, marked prominence in heathen ethics
than it does in Christian (8Wpmnua kdAAA1oTOV Be@v, as Euri-
pides, Med. 632, has called it); not because more value

was attached to it there than with us; but partly because
there it was one of a much smaller company of virtues,
each of which therefore would singly attract more atten-
tion; but also in part because for as many as are "led by

the Spirit," this condition of self-command is taken up

and transformed into a condition yet higher still, in which

a man does not order and command himself, which, so

far as it reaches, is well, but, which is better still, is

ordered and commanded by God.

At 1 Tim. ii. 9 we shall best distinguish between a.i8ujg
and cwdpoovvn, and the distinction will be capable of
further application, if we affirm of ai8ug that it is that
‘shamefastness,”’ or pudency, which shrinks from over-
passing the limits of womanly reserve and modesty, as
well as from the dishonour which would justly attach

"It is a pity that ‘shamefast’ (Ecclus. xli. 16) and ‘shamefastness’
by which our Translators rendered cwdpoovvn here, should have been
corrupted in modern use to ‘shamefaced,' and ‘shamefacedness.” The
words are properly of the same formation as ‘steadfast,” ‘steadfastness,’
‘soothfast,” ‘soothfastness,” and those good old English words, now lost to
us, ‘rootfast,” and ‘rootfastness:’ to which add ‘masterfast,” engaged to
a master; ‘footfast,” captive; ‘bedfast,” ‘bedridden;’ ‘handfast,” affianced;
‘weatherfast,’ ‘weatherbound.” As by ‘rootfast’ our fathers understood
that which was firm and fast by its root, so by ‘shamefast’ that which
was established and made fast by (an honorable) shame. To change
this into ‘shamefaced’ is to allow all the meaning and force of the word
to run to the surface, to leave us ethically a far poorer word. It is inex-
cusable that all modern reprints of the Authorized Version should have
given in to this corruption. So long as the spelling does not affect the life
of a word, this may very well fall in with modern use: we do not want
‘sonne’ or 'marveile,” when everybody now spells ‘son’ and ‘marvel.’

But where this life is assailed by later alterations, corruptions in fact of the
spelling, and the word in fact changed into another, there the edition of
1611 should be exactly adhered to, and considered authoritative and
exemplary for all that followed.
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thereto; of cwdpovovvn that it is that habitual inner self-
government, with its constant rein on all the passions and
desires, which would hinder the temptation to this from
arising, or at all events from arising in such strength

as should overbear the checks and barriers which ai8uig
opposed to it

. ’ e ’
§ xx1. OUpw, EAKVW.

THESE words differ, and the difference between them is

not theologically unimportant. We best represent this
difference in English, when we render ovpetv, ‘to drag,’
eNkeVety, ‘to draw.” In oOpewv, as in our ‘drag,” there lies
always the notion of force, as when Plutarch (De Lib. Ed.

8) speaks of the headlong course of a river, tdvTa oOpwy
Kai TdvTa tapadépwy: and it will follow, that where per-
sons, and no merely things, are in question, oVpetv will
involve the notion of violence (Acts viii. 3; xiv. 19; xvii. 6;

cf. kaTaovperv, Luke xii. 58). But in é\kdetv this notion

of force or violence does not of necessity lie. It may be

there (Acts x 19; xxi. 30; Jam. ii. 6; cf. Homer, /1. xi.

258; xxiv. 52, 417, Aristophanes, Equit. 710; Euripides,
Troad.70: Aidg €ihke Kaodvdpav Biq); but not of necessity
(thus Plato, Rep. vi. 494 e: édv éxkmrat npog pirooodiay:
cf. vii. 538 d) any more than in our ‘draw,” which we use

of a mental and moral attraction, or in the Latin ‘traho’

(‘trahit sua ouemque voluptas’).

Only by keeping in mind the difference which thus
exists between these, can we vindicate from erroneous
interpretation two doctrinally important passages in the
Gospel of St. John. The first is xii. 32: "I, if I be lifted
up from the earth, will draw all men [rdvTag éxkbow] unto
Me." But how does a crucified, and thus an exalted,

Saviour draw all men unto Him? Not by force, for the will
is incapable of force, but by the divine attractions of his
love. Again (vi. 44): "No man can come to Me, except

the Father which hath sent Me draw him" (Exk0o 1 adTéV).
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Now as many as feel bound to deny any such ‘gratia
irresistibilis’ as turns man into a machine, and by which,
willing or unwilling, he is dragged to God, must at once
allow, must indeed) assert, that this é\k0o1) can mean no
more than the potent allurements, the allective force of
love, the attracting of men by the Father to the Son;
compare Jer. xxxi. 3. "With loving-kindness have I drawn
thee" (€i\kvod o¢), and Cant. i. 3, 4. Did we find odperv
on either of these occasions (not that this would be
possible), the assertors of a “gratia irresistibilis’' might
then urge the declarations of our Lord as leaving no

room for any other meaning but theirs; but not as they
now stand.

In agreement with all this, in éExkdev is predominantly
the sense of a drawing to a certain point in cOpe1v merely
of dragging after one; thus Lucian (De Merc. Cond. 3),
likening a man to a fish already hooker and dragged
through the water, describes him as cupdéuevov kai Tpog
dvdykny adyéuevov. Not seldom there will lie in odpetv the
notion of this dragging being upon the ground, inasmuch
as that will trail upon the ground (cf. c0ppa, c0pdnv, and
Isai. 1i1. 16), which is forcibly dragged alone with no will
of its own; a dead body, for example (Philo, /n Flac. 21.
We may compare John xxi. 6, 11 with ver. 8 of the same
chapter, in confirmation of what has just been affirmed.

At ver. 6 and 11 éxkberv is used; for there a drawing of

' The excellent words of Augustine on this last passage, himself some-
times adduced as an upholder of this, may be here quoted (In Ev. Joh.
Tract. xxxi. 4): ‘Nemo venit ad me, nisi quem Pater adtraxerit. Noli
to cogitare invitum trahi; trahitur animus et amore. Nec timere debe-
mus ne ab hominibus qui verba perpendunt, et a rebus maxime divinis
intelligendis longe remoti saunt, in hoc Scripturarum sanctarum evan-
gelico verbo forsitan reprehendamur, et dicatur nobis, Quomodo voluntate
credo, si trahor? Ego dilco: Parum est voluntate, etiam voluptate tra-
heris. Porro si poetae dicere licuit, Trahit sua quemque voluptas; non
necessitas, sed voluptas; non obligatio, sed delectatio; quanto fortius
nos dicere debemus, trahi hominem ad Christum, qui delectatur veritate,
delectatur beatitudine, delectatur justitia, delectatur sempiterna vita,
quod totum Christus est?'
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the net fo a certain point is intended; by the disciples to
themselves in the ship, by Peter to himself upon the shore.
But at ver. 8 é\kletv gives place to oOperv: for nothing is
there intended but the dragging of the net, which had

been fastened to the ship, after it through the water.

Our Version as maintained the distinction; so too the
German of De Wette, by aid of ‘ziehen’ (=é\kte1v) and
‘nachschlepp’ (=00pewv); but neither the Vulgate, nor
Beza, both employing ‘traho’ throughout.

§ xxii. ONGKAT)POS, TéNE10G, APT10S.

‘ON6kAMpog and Téherog occur together, though their order
is reversed, at Jam. i. 4,—"perfect and entire " (cf. Philo,
De Sac. Ab. e Cain. 33: €unhea kai ONGKATIPQL KAl TéNELAL:
Dio Chrysostom, Oral. 12, p. 203); éunhea kai ONGKAMPa Kai TéNela
besides in the N. T. (1 Thess. v. 23); OA6kAnpia., also, but
in a physical of an ethical sense, once (Acts iii. 16; cf.
Isai. i. 6). “ONéKAMpOg signifies first, as its etymology
declares, that which retains all which was allotted to it at
the first (Ezek xv. 5), being thus whole and entire in all
its parts (ON6KAMPOS kol mavTeNnis, Philo, De Mere. Meret. 1) ;
with nothing necessary for its completeness wanting. Thus
Darius would have been well pleased not to have taken
Babylon if only Zopyrus, who had maimed himself to
carry out the stratagem by which it fell, were OA6kATpOS.
still (Plutarch, Reg. et Imper. Apoph.). Again, unhewn
stones, as having lost nothing in the process of shaping
and polishing, are OAékAnpot (Dent. xxvii. 6; 1 Macc. iv.
47); perfect weeks are €Bdopddeg OM6kAMpot (Lev. xxiii. 15);
and a man év ONokAYjpw SéppuaTt, is ‘in a whole skin’ (Lucian,
Philops. 8). We next find 0O\6kAnpog expressing that in-
tegrity of body, with nothing redundant, nothing deficient
(cf. Lev. xxi. 17-23), which was required of the Levitical
priests as a condition of their ministering at the altar,
which also might not be wanting in the sacrifices they
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offered. In both these senses Josephus uses it (4ntt. iii.
12:2); as does Philo continually. It is with him the
standing word for this integrity of the priests and of the
sacrifice, to the necessity of which he often recurs, seeing
in it, and rightly, a mystical significance, and that these
are ONOKATIpO1 BuTio ONOKAT)pw Be® (De Vict. 2; De Vict.
Off. 1, ONGKAMPOV Koi TOVTENDS pépwy dpétoyov: De Agricul.
29; De Cherub. 28 ; cf. Plato, Legg. vi. 759 c). Téerg is
used by Homer (/1. 1. 66) in the same sense.

It is not long before OAékAnpog and oXokAnpia, like the
Latin ‘integer’ and ‘integritas,” are transferred from
bodily to mental and moral entireness (Suetonius, Claud.
4). The only approach to this in the Apocrypha is Wisd.
xv. 3, ON6KAMpa S1kaooBvm: but in an interesting and im-
portant passage in the Phaedrus of Plato (250 c; cf. Tim.
¢), ONGKATpOg expresses the perfection of man before the
Fall; I mean, of course, the Fall as Plato contemplated
it; when to men, as yet OAGKANPO1 Koi ATaBELS KAKDY, were
vouchsafed OAékAMpog pdopaTa, as contrasted with those
weak partial glimpses of the Eternal Beauty, which are
all that to most men are now vouchsafed. That person
then or thing is OA6kAnpog, which is ‘omnibus numeris
absolutus,” or év undevi Aermbpevog, as St. James himself
(1. 4) explains the word.

The various applications of Té\etog are all referable to
the Té\og, which is its ground. In a natural sense the
TéNero are the adult, who, having attained the full limits
of stature, strength, and mental power within their reach,
have in these respects attained their Té\og, as distinguished
from the véot or Ta(ideg, young men or boys (Plato, Legg.
x1. 929 c; Xenophon, Cyr. viii. 7. 6; Polybius, v. 29. 2).
This image of full completed growth, as contrasted with
infancy and childhood, underlies the ethical use of Té\etot
by St. Paul, he setting these over against the vijmiot év
Xpro1®@ (1 Cor. 6; xiv. 20; Ephes. iv. 13, 14; Phil.
ii1, 15; Heb. v. 14; cf. Philo, De Agricul. 2); they cor-
respond in fact to the TaTépeg of I John ii. 13, 14, as dis-
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tinct from the veaviokot and maidia. Nor is this ethical
use of Té\erog confined to Scripture. The Stoics distin-
guished the Té\er0g in philosophy from the TpokdmTWY, just
as at I Chron. xxv. 8 the Té\e1ot are set over against the
navBdvovTtes. With the heathen, those also were TéNerot
who had been initiated into the mysteries; for just as the
Lord's Supper was called 10 Té\etov (Bingham, Christ.
Antiquities, 1. 4. 3), because there was nothing beyond it,
no privilege into which the Christian has not entered, so
these Té\erot of heathen initiation obtained their name as
having been now introduced into the latest and crowning
mysteries of all.

It will be seen that there is a certain ambiguity in our
word ‘perfect,” which, indeed, it shares with Té\e10g itself;
this, namely, that they are both employed now in a rela-
tive, now in an absolute sense; for only so could our
Lord have said, "Be ye therefore perfect (Té\eror), as
your Heavenly Father is perfect" (Té\erog), Matt. v. 48;
cf. xix. 21. The Christian shall be ‘perfect,” yet not in
the sense in which some of the sects preach the doctrine
of perfection, who, as soon as their words are looked into,
are found either to mean nothing which they could not
have expressed by a word less liable to misunderstanding;
or to mean something which no man in this life shall
attain, and which he who affirms he has attained is
deceiving himself, or others, or both. The faithful man
shall be ‘perfect,’ that is, aiming by the grace of God to
be fully furnished and firmly established in the knowledge
and practice of the things of God (Jam. iii. 2; Col. iv. 12:
TENEL0S KAl TeMANpPoopMuévos); not a babe in Christ to the
end, ‘not always employed in the elements, and infant
proposition and practices of religion, but doing noble
actions, well skilled in the deepest mysteries of faith and
holiness." In this sense St. Paul claimed to be Té\etog,

' On the sense in which 'perfection’ is demanded of the Christian,
there is a discussion at large by Jeremy Taylor, Doctrine and Practice
of Repentance 1. 3. 40-56, from which this quotation is drawn.
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even while almost in the same breath he disclaimed the
being TeTeAerwpévog (Phil. iii. 12, 15).

The distinction then is plain. The 6AékAnpog is one who
has preserved, or who, having once lost, as now regained,
his completeness: the Té\e10g is one who has attained his
moral end, that for which he was intended, namely, to be
a man in Christ; however it may be true that, having
reached this, other and higher ends will open out before
him, to have Christ formed in him more and more.' In
the OA6kAMpPoOg no grace which ought to be in a Christian
man is deficient; in the Té\etrog no grace is merely in its
weak imperfect beginnings, but all have reached a certain
ripeness and maturity. ‘“ONoTe\1jg, occurring once in the
N. T. (I Thess. v. 23; cf. Plutarch, De Plac. Phil. v. 21),
forms a connecting link between the two, holding on to
ON6KATPOS in its first half, to Té\e1og in it second.

” ApT10g, occurring only once in the N. T. (2 Tim. iii. 17),
and there presently explained more fully as éEmpTiopévos,
approximates in meaning more closely to OA6kAnpog, with
which we find it joined by Philo (De Plant. 29), than to
TéNerog. It is explained by Calvin, ‘in quo nihil est mu-
tilum,'—see further the quotation from Theodoret in Sui-
cer, s.v.,—and is found opposed to x wkég (Chrysostom), to
kohoBég (Olympiodorus), to dvdnmnpog (Theodoret). Vulcan
in Lucian (Sacrif. 6) is otk dpTiog Tw) méde. If we ask
ourselves under what special aspects completeness is con-
templated in pT10g, it would be safe to answer that it is
not as the presence only of all the parts which are necessary
for that completeness, but involves further the adaptation
and aptitude of these parts for the ends which they were
designed to serve. The man of God, St. Paul would say
(2 Tim. 111.17), should be furnished an accomplished
with all which is necessary for the carrying out of the
work to which he is appointed.

" Seneca (Ep. 120) says of one, ‘Habebat perfectum animum, ad
summam sui adductus.'
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§ xxiii. oTédavog, drddnua.

WE must not confound these words because our English
‘crown’ stands for them both. I greatly doubt whether
anywhere in classical literature oTédavog, is used of the
kingly, or imperial, crown. It is the crown of victory in
the games, of civic worth, of military valour, of nuptial
joy, of festal gladness—woven of oak, of ivy, of parsley,
of myrtle, of olive, or imitating in gold these leaves or
others—of flowers, as of violets or roses (see Athenaeus,
xv. 9-33); the ‘wreath,’ in fact, or the ‘garland,’ the
German ‘Kranz’ as distinguished from ‘Krone;’ but
never, any more than ‘corona’ in Latin, the emblem
and sign of royalty. The 81d8nuoa was this Baoileiag
yvupiopa, as Lucian calls it (Pisc. 35; cf. Xenophon, Cyr.
viil. 3. 13; Plutarch, De Frat. Am. 18); being properly a
white linen band or fillet, ‘taenia’ or ‘fascia’ (Curtius,
iii. 3), encircling the brow; so that no language is more
common than wep1T1Bévan d1ddnua to indicate the assump-
tion of royal dignity (Polybius, v. 57. 4; r Macc. 1. 9;
xi. 13; xiii. 32; Josephus, Antt. xii. 10, I), even as in
Latin in like manner the ‘diadema’ alone is the ‘insigne
regium’ (Tacitus, Annal. xv. 29). With this agree Sel-
den's opening words in his learned discussion on the
distinction between ‘crowns’ and ‘diadems’ (7itles of
Honour, c. 8, 2): ‘However those names have been from
antient time confounded, yet the diadem strictly was a
very different thing from what a crown now is or was;
and it was in other than only a fillet of silk, linen, or
some such thing. Nor appears it that any other kind of
crown was used for a royal ensign, except only in some
kingdoms of Asia, but this kind of fillet, until the be-
ginning of Christianity in the Roman Empire.'

A passage in Plutarch brings out very clearly the dis-
tinction here affirmed. The kingly crown which Antonius
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offers to Caesar the biographer describes as 81ddnua
oTpedpdvw dddhvng mepimenieypnévov (Caes. 61). Here the
oTédavog is the garland or laureate wreath, with which

the diadem proper was enwoven; indeed, according to

Cicero (Phil. 1i. 34), Caesar was already ‘coronatus’
(=éoTepavwpévog), this he would have been as Consul,
when the offer was made. It is by keeping this distinc-

tion in mind that we explain a version in Suetonius (Caes.

79) of the same incident. One places on Caesar's statue
‘coronam laureal, candida fascia praeligatam' (his statues,
Plutarch also informs us, were S1a8puooiv dvadedepévor
Baoi\koig); on which the tribunes command to be re-
moved, not the ‘corona,’ but the ‘fascia;’ this being the
diadem, in which alone the traitorous suggestion that he

should suffer himself to be proclaimed king was con-

tained. Compare Diodorus Siculus, xx. 24, where of one

he says, S1ddnua pév ovk ékprvev €y e, édépet yap del oTe-
Qpavov.

How accurately the words are discriminated in the
Septuagint and in the Apocrypha may be seen by com-
paring in the First Maccabees the passages in which
d1ddnpa is employed (such as i. 9; vi. 15; viii. 14; xi.

13, 54; xii. 39; xiii. 32), and those where oTé(avog ap-
pears (iv. 57; x. 29; xi. 35; xiii. 39; cf. 2 Macc. xiv. 4).
Compare Isai. Ixii. 3, where of Israel it is said that it

shall be oTéavog kAANoLS, but, as it is added, 31ddnua
Baoi\eiag.

In the N. T. it is plain that the o Té(pavog where of St.
Paul speaks is always the conqueror's, and not the king's
(1 Cor. 1x. 24-26; 2 Tim. ii. 5); it is the same in what passes
for the Second Epistle of Clement, § 7. If St. Peter's allu-
sion (I Pet. v. 4) is not so directly to the Greek games,
yet he too is silently contrasting the wreaths of heaven
which never fade, the dpapdTvivog oTédavog Tfig S6ENS,
with the garlands of earth which lose their beauty and
freshness so soon. At Jam. 1. 12; Rev. 1. 10; 111. 11; 1v.
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4, it 1s little probable that a reference, either near or
remote, is intended to these Greek games; the alienation
from which, as idolatrous and profane, reached so far
back, was so deep on the part of the Jews (Josephus, Antt.
xv. 8. 1-4; I Macc. i. 14; 2 Macc. iv. 9, 12); and no doubt
also of the Jewish members of the Church, that imagery
drawn from the prizes of these games would have rather
repelled than attracted them. Yet there also the oTépavog,
or the oTéavog Tig (wig, is the emblem, not of royalty,
but of highest joy and gladness (cf. oTé(pavog dyariid-
patog, Ecclus. vi. 31), of glory and immortality. We may
the more confidently conclude that with St. John it was

so, from the fact that on three occasions, where beyond a
doubt he does intend kingly crowns, he employs 31d3nua
(Rev. xii. 3; xii. I [cf. xvii. 9, 10, ai énTA Keparad . ..
Baoi\€ig entd eio1v]; xix. 12). In this last verse it is
sublimely said of Him who is King of kings and Lord of
lords, that "on his head were many crowns" (3tadnfuato
TOANd); an expression, with all its magnificence, difficult
to realize, so long as we picture to our mind's eye such
crowns as at the present monarchs wear, but intelligible

at once, when we contemplate them ‘diadems,’ that is,
narrow fillets encircling the brow. These “many dia-
dems" will then be the tokens of the many royalties--

of earth, of heaven, and of hell (Phil. ii. 10)—which are
his; royalties once usurped or assailed by the Great Red
Dragon, the usurper of Christ's dignities and honours,

who has therefore his own seven diadems as well (xiii. 1),
but now openly and for ever assumed by Him whose
rightfully they are; just as, to compare earthly things

with heavenly, when Ptolemy, king of Egypt, entered
Antioch in triumph, he set two ‘crowns,’ or ‘diadems’
rather (dra8Muata), on his head, the ‘diadem’ of Asia,
and the ‘diadem’ of Egypt (1 Macc. xi. 13); or as in
Diodorus Siculus (i. 47) we read of one ’éxouaav TPEiS
Baoikeiag éni THig keparfis, the context plainly showing
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that these are three diadems, the symbols of a triple
royalty, which she wore.

The only occasion on which oTédpavog might seem to
be used of a kingly crown is Matt. xxvi 29; cf. Mark xv.
17; John xix. 2; where the weaving of the crown of
thorns (oTépavog adkdvOivog), and placing it on the Saviour's
head, is evidently a part of that blasphemous masquerade
of royalty which the Roman soldiers would fain compel
Him to enact. But woven of such materials as it was,
probably of the juncus marinus, or of the lycium spinosum,
it is evident that 1d3nua could not be applied to it; and
the word, therefore, which was fittest in respect of the
material whereof it was composed, take the place of that
which would have been the fittest in respect of the pur-
pose for which it was intended. On the whole subject of
this § see The Dictionary of the Bible, s. vv. Crown and
Diadem; and Dictionary of Christian Antiquities, art. Coro-
nation, p. 464.

§ xxiv. mheoveEia, prhapyupia.

BETWEEN these words the same distinction exists as be-
tween our ‘covetousness’ and ‘avarice’ as between the
German ‘Habsucht’ and ‘Geiz.” IT\eove&ia, primarily
the having more, and then in a secondary and more usual
sense, the desire after the having more, is the more active
sin, (1 apyvpia the more passive: the first, the ‘amor
sceleratus habendi,' seeks rather to grasp what it has not;
the second, to retain, and, by accumulating, to multiply
that which it already has. The first, in its methods of
acquiring, will be often bold and aggressive; even as it
may, and often will, be as free in scattering, and squander-
ing, as it was eager and unscrupulous in getting: the
nheovékTng will be often ‘rapti largitor,” as was Catiline;
characterizing whom Cicero demands (Pro Cael. 6): ‘Quis in
rapacitate avarior? quis in largitione effusior?’ even as

the same idea is very boldly conceived in the Sir Giles
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Overreach of Massinger. Consistently with this, we find
nheovékTng joined with dpmag (i Cor. v. 10); TheoveEia
with BapVTng (Plutarch, Arist. 3); TheoveEiat, with khomat
(Mark vii. 2); with d8wiau (Strabo, vii. 4. 6); with
(1 oveikioun (Plato, Legg. iii. 677 b); and the sin defined by
Theodoret (in Ep. ad Rom. i. 30): 1) Tod mheiovog édeog,
kai TAV 00 TpooMkéVTwY 1 dprayn: with which compare
the definition, whosesoever it may be, of ‘avaritia’ as
‘injuriosa a petitio alienorum’ (ad Herenn. iv. 25); and
compare further Bengel's note (on Mark vii. 22): ‘mtheove-
Eia, comparativum involvens, denotat medium quiddam
inter furtum et rapinam; ubi per varias artes id agitur
ut alter per se, sed cum laesione sui, inscius vel invites,
offerat, concedat et tribuat, quod indigne accipias.' It is
therefore fitly joined with aiaxpoxepSeia (Polybius, vi. 46.
3). But, while it is thus with mheoveEia, Girapyvpia, on
the other hand, the miser's sin (it is joined with pikpo-
Noyia, Plutarch, Quom. Am. ab Adul. 36) will be often
cautious and timid, and will not necessarily have cast off
the outward shows of uprightness. The Pharisees, for
example, were (phdpyvpor (Luke xvi. 14): this was not
irreconcilable with the maintenance of a religious profes-
sion, which the mheovEia would have manifestly been.
Cowley, the delightful prose which he has inter-
spersed with his verse, draws this distinction strongly and
well (Essay 7, Of Avarice), though Chaucer had done the
same before him (see his Persones Tale; and his descrip-
tion severall, of Covetise and Avarice in The Romaunt
of the Rose, 183-246). ‘There are,” Cowley says, 'two
sorts of avarice; the one is but of a bastard kind, and
that is the rapacious appetite for gain; not for its own
sake, but for the pleasure of refunding it immediately
through all the channels of pride and luxury; the other
is the true kind, and properly so called, which is a rest-
less and unsatiable desire of riches, not for any further
end or use, but only to hoard and preserve, and per-
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petually increase them. The covetous man of the first
kind is like a greedy ostrich, which devours any metal,
but it is with an intent to feed upon it, and, in effect, it
makes a shift to digest and excern it. The second is like
the foolish chough, which loves to steal money only to
hide it.’

There is another point of view in which TheoveEia
may be regarded as the larger term, the genus, of which
({1\apyvpia is the species; this last being the love of
money, while T eoveEia is the drawing and snatching by
the sinner to himself of the creature in every form and
kind, as it lies out of and beyond himself the ‘indigentia’
of Cicero ('indigentia est libido inexp ebilis:" Tusc. iv.

